John 1:1
Luke 6:27



 is the adversative use of the conjunction ALLA, meaning “But,” followed by the dative indirect object from the personal pronoun SU, meaning “to you.”  Then we have the first person singular present active indicative from the verb LEGW, which means “to say: I say.”


The present tense is a descriptive/aoristic present, which describes what is now happening as a fact.


The active voice indicates that Jesus is producing the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the appositional dative indirect object from the second person masculine plural articular present active participle of the verb AKOUW, which means “to hear; to listen.”


The article functions as a relative pronoun with an embedded demonstrative pronoun, meaning “to those who.”


The present tense is a descriptive present for what is now occurring.


The active voice indicates that certain individuals are producing the action.


The participle is circumstantial.

“But I say to you, to those who are listening,”
 is the second person singular present active imperative from the verb AGAPAW, which means “to love unconditionally.”


The present tense is a tendential and customarily present, which describes an action that is not occurring but reasonably expected to occur now and in the future.


The active voice indicates that those listening are expected to produce the action.


The imperative mood is a command.

Then we have the accusative direct object from the masculine plural article and adjective ECHTHROS with the possessive genitive from the second person plural personal pronoun SU, meaning “your enemies” = those hostile to you.

“unconditionally love your enemies,”
 is the adverb KALWS, used as a noun, meaning “good,” followed by the second person plural present active imperative from the verb POIEW, which means “to do.”


The present tense is a customary and tendential present to describes an action that is reasonably expected but not taking place yet.


The active voice indicates that those listening are expected to produce the action.


The imperative mood is a command.

Then we have the dative indirect object from the masculine plural articular present active participle of the verb MISEW, which means “to hate.”


The article functions as a relative pronoun with an embedded demonstrative pronoun, meaning “to those who.”


The present tense is a descriptive present for what is now occurring.


The active voice indicates that certain individuals are producing the action.


The participle is circumstantial.

Finally, we have the accusative direct object from the second person plural personal pronoun SU, meaning “you.”

“do good to those who hate you,”
Lk 6:27 corrected translation
“But I say to you, to those who are listening, unconditionally love your enemies, do good to those who hate you,”
Explanation:
1.  “But I say to you, to those who are listening,”

a.  Jesus continues His sermon on the plain with a strong contrast from the four Woes addressed to the unbelievers in the crowd to what God expects from believers.  Therefore, the subject “I” refers to Jesus as the God of creation, telling His creation what He expects from those who believe in Him.  The object “you” refers to believers, since God will not and does not command unbelievers to love anyone, something which they are incapable of doing unconditionally in their state of total depravity.


b.  The phrase “those who are listening” further defines the object of this message as believers.  There were scribes and Pharisees there, who were listening to what Jesus was saying but not for the purpose of learning any spiritual lesson that would affect their beliefs.  They heard the words but for the purpose of accusing Jesus of blasphemy.  Judas was another example of someone listening but not hearing.  Those who were really listening for the purpose of spiritual training and indoctrination of the will of God were believers, such as the disciples, who were really listening for all the right reasons and were really hearing what Jesus said.


c.  Jesus addresses the problem of these unbelievers in Mt 13:13, “Therefore I speak to them in parables; because while seeing they do not see, and while hearing they do not hear, nor do they understand.”  The contrast with believers is described in Mt 13:16, “But blessed are your eyes, because they see; and your ears, because they hear.”
2.  “unconditionally love your enemies,”

a.  Unbelievers cannot, will not, and do not do this.  In their state of total depravity and self-centeredness, the unbeliever only wants revenge on their enemies.


b.  Unconditional love for one’s enemies is what Jesus had toward the scribes and Pharisees.  It was not the attitude that they had toward Jesus.  Jesus was teaching His disciples what He expected of them, since He was doing this Himself as their teacher.  Once they were fully trained they would eventually be able to obey this command.  Lk 6:40, “A student is not above his teacher.  However, after having been fully trained, everyone will be like his teacher.”


c.  The enemies of the believer include Satan and all unbelievers.  Does Jesus really expect us to love Satan?  Yes, but this is not the personal, affectionate, emotional love that most people think of as unconditional love.  Unconditional love is related to one’s virtue, honor, and integrity.  It requires telling the truth, being honest, being fair, doing the right thing, not slandering, maligning, or judging, but respecting the rights of others and treating them as you would want to be treated (Mt 7:12).  Does not God have unconditional love for Satan?  Yes, of course He does, Lk 6:35, ‘for He Himself is kind to ungrateful and evil men’.  God treats Satan with respect, honesty, and graciousness based upon God’s own virtue, honor and integrity, not because Satan is worthy of being treated this way.  Unconditional love is about the virtuous standard of the subject, not the worthiness of the object.


d.  We aren’t going to evangelize our enemies by hating, slandering, and killing them.  That was tried in the Crusades and it didn’t work.  Jesus set the example of how to love one’s enemies: He gave respect to whom respect was due (render unto Caesar), He told His enemies the truth about themselves (that they were liars like their father the devil; that they were hypocrites), and He never physically attacked anyone.  Jesus backed up His words by His actions, which demonstrated the behavior of unconditional love He expected from His disciples.
3.  “do good to those who hate you,”

a.  The definition of unconditional love is now given by our Lord.  Unconditional love can be defined as doing good to others.  This is especially true of those who hate you.


b.  So what is ‘doing good’?



(1)  Being thoughtful, respectful, considerate, and patient toward them.



(2)  Not speaking ill of one’s enemies; telling your enemy the truth; not lying to them; being honest with them.



(3)  Treating them with care and compassion, when they are hurt or injured (the story of Good Samaritan); feeding them when they are hungry; giving them water when they are thirsty; visiting them when they are in prison; helping them when they need help; showing them the same kindness and consideration that you would show to those who love you.


c.  Was this a hard pill to swallow for the disciples?  You bet it was.  The other disciples had to apply this standard toward Matthew the tax collector, and Matthew had to apply this toward Simon the Zealot who hated everything Matthew once stood for and did.  We can only wonder at the jealousy the other nine disciples might have had toward Peter, James and John, who got so much special attention.  The disciples had to learn this lesson within their own group before being able to apply it outside their group.

d.  Was this a hard pill to swallow for the crowd?  Yes, indeed, since their attitude toward the Samaritans and Gentiles was the polar opposite of what Jesus was teaching.


e.  And was this an impossible pill for the scribes and Pharisees to swallow?  Yes, they had to spit the pill out.  It was more than they could stand.

4.  Commentators’ comments.


a.  “Jesus lays on His disciples the obligation of love for all men, even enemies.  He knows no holy hatred against men.”


b.  “The attention now turns to love, but the love exhibited here is not ordinary: it is difficult and superior.  It is the love appropriate for a disciple who has experienced God’s forgiveness.  The verse opens with a contrast and the first of four exhortations.  ‘But’ at the beginning of the verse contrasts with the preceding woes.  It represents a shift back to the desired activity of disciples.  In calling the audience ‘listeners’, Jesus stresses not just the need to hear the message, but also the importance of responding to it.  The force is like his expression, ‘Let him who has ears, let him hear’ (Acts 28:28; Mt 18:15–16; Lk 9:35; 16:29, 31).  The first exhortation is to love one’s enemies.  Though such a command has similarities with OT sayings, it is unparalleled in its emphatic tone.  The Law suggested that one should love one’s neighbor as oneself (Lev 19:18).  But in Judaism, one’s neighbor was someone with similar religious thinking, not one who was opposed and hostile.  In some movements in Judaism, the exact opposite was instructed, as at Qumran, where the right to hate one’s religious foes was a given.  It is easy to love those favorable to you, but this command to love enemies would be more difficult to carry out.  Nonetheless, the early [Christian] community clearly adopted this approach, as the examples of Jesus (Lk 23:34) and Stephen (Acts 7:58–60) show and as the exhortations of Paul (Rom 12:16–21; 1 Thes 5:15) and Peter (1 Pet 3:9) urge.   From the general attitude of love, the second exhortation moves to specifics.  The disciples are told to do good to those who hate them.  Hatred and enemies often appear together to describe those hostile to God’s people.  This exhortation and the next have no equivalent in Matthew.  As Lk 6:33 notes, if we do good only to those who love us, what is unusual about that kind of love (Mt 5:45–47)?  Again, the radical character, as well as the difficulty of what Jesus demands, is clear.  In speaking of doing good, Jesus shows that He has in mind more than an intellectual, passive attitude of love toward those who oppose God’s people.  Rather, active love is in view.”


c.  “We must not look at these admonitions as a series of rules to be obeyed.  They describe an attitude of heart that expresses itself positively when others are negative, and generously when others are selfish, all to the glory of God.”


d.  “Jesus mentioned seven aspects of unconditional love.  These actions, not done naturally by human nature, require supernatural enabling—and are thus proof of true righteousness:



(1) Love your enemies.



(2) Do good to those who hate you.



(3) Bless those who curse you.



(4) Pray for those who mistreat you.



(5) Do not retaliate (v. 29a).



(6) Give freely (vv. 29b–30).



(7) Treat others the way you want to be treated (v. 31).

This kind of love marks one off as distinctive (vv. 32–34), and as having the same characteristics as the heavenly Father (v. 35).”


e.  “Verses 27–31 identify behaviors becoming those who have fully embraced Jesus’ message, while verses 31–38 summarize those behaviors and develop their motivational bases.  ‘Love your enemies’ is the heading for all behavior, but this is amplified as ‘doing good’.”


f.  “The commandment to love the neighbor had not been judged relevant to enemies; but now Jesus said on His own authority: ‘But I say to you, Love your enemies’ (Mt 5:44).  In justification of this command, Jesus appealed to the nature of God, who ‘is kind to the ungrateful and selfish’ (Lk 6:35; Mt 5:45).”


g.  “The Old Testament specifically commanded love of neighbor (Lev 19:18), but no one commanded love of enemies.”


h.  “There were several words for love in the Greek language.  Jesus did not here command storge, natural affection.  He did not command eros, romantic love.  He did not command philia, the love of friendship.  He demanded agape love.  Such a love is not motivated by the merit of the one who is loved. The other loves come quite naturally.  But agape love supersedes natural inclinations and often exists in spite of them.  It is a deliberate love, rooted in the will—a love by choice.  This call to ascend to the unnatural heights of agape in loving our enemies is defined by Jesus’ [additional] commands in this passage: ‘to do good to those who hate you’.  Imagine someone who hates you—then think of doing something nice to him or her.  This is an unnatural exercise, to be sure, but it can and must be done.”
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