John 1:1
Luke 6:26



 is the particle of interjection OUAI denoting pain or displeasure, meaning: “Woe, alas.”  Then we have the temporal conjunction HOTAN, meaning “when,” followed by the accusative of general reference from the second person plural personal pronoun SU, meaning ‘with reference to you’, but simplified in English idiom to “of you.”  This is followed by the adverb of manner KALWS, meaning “well” plus the third person plural aorist active subjunctive from the verb EIPON, which means “to say; speak.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that men produce the action.


The subjunctive mood is a temporal subjunctive, which is used in temporal clauses governed by temporal conjunctions such as HOTAN.

This is followed by the nominative subject from the masculine plural adjective PAS with the article and noun ANTHRWPOS, meaning “all men.”

“Woe when all men speak well of you;”
 is the explanatory use of the postpositive conjunction GAR, meaning “for” plus the preposition KATA plus the adverbial accusative of manner from the neuter plural article and intensive pronoun AUTOS, meaning “in the same way.”
  Then we have the third person plural imperfect active indicative from the verb POIEW, which means “to do; to treat.”


The imperfect tense is an iterative imperfect, which describes a past, repeated action, which can be translated with the auxiliary verb “kept on” or “used to.”


The active voice indicates that the subject (their fathers) produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the dative direct object from the masculine plural article and noun PSEUDOPROPHĒTĒS, meaning “the false-prophets.”  Finally, we have the nominative subject from the masculine plural article and noun PATĒR with the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “their fathers.”

Note the one slight change between verse 23b and verse 26b:

Verse 23,



Verse 26, 
“for their fathers used to treat the false-prophets in the same way.”
Lk 6:26 corrected translation
“Woe when all men speak well of you; for their fathers used to treat the false-prophets in the same way.”
Explanation:
1.  “Woe when all men speak well of you;”

a.  Jesus continues His sermon on the plain with a fourth and final woe or warning to primarily Jewish unbelievers listening to Jesus.  There is no “to you” in the Greek after the word ‘Woe’.  Some translators insert it because of its previous use and treat it as an ellipsis, but the absence of the dative of SU, meaning “to you” makes the ‘Woe’ all the more emphatic and dramatic.


b.  The subject “all men” refers to the majority of contemporary society, which is composed primarily of unbelievers at the moment and has been the case during most of Israel’s history.


c.  The object “you” can refer specifically to the disciples, since Jesus began by addressing His remarks to the disciples, when He lifted up His eyes and looked at them as He began to speak.  However, this ‘you’ can also refer to people in general, who are being praised or spoken well of because they think and believe what their forefathers believed, which was reflected in how they treated the false-prophets.

2.  “for their fathers used to treat the false-prophets in the same way.”

a.  Jesus continues with an explanation of who the “you” are in His previous statement.  The people being spoken well of now are receiving the same treatment from unbelievers as their forefathers received.  Their forefathers spoke well of the false-prophets to Israel.  The unbelievers were doing the same thing then as they are doing now—speaking well of those who listen to and agree with the false-prophets.


b.  Unbelieving Jews throughout Israel’s history spoke well of the false-prophets.  They are doing the same thing at the time Jesus is speaking by speaking well of those who listen to and agree with the false-prophets.  Jesus is warning these contemporary Jews of the danger of being praised for listening too and agreeing with the contemporary false-prophets.  Who were the contemporary false-prophets?  The scribes, Pharisees, Sadducees, Zealots, and Herodians were all false-prophets in one sense or another.  Whether they were spiritually false or politically false, they were still leading the people astray.


c.  So Jesus is warning His disciples and the people in the crowd to beware of the people who are speaking well of them for listening to and believing all the false theology and belief systems of His day; for by so doing these unbelievers are doing what their forefathers did in aligning themselves with false-prophets with the result that they ended up in opposition to God.

3.  Commentators’ comments.


a.  “The reference in Lk 6:26 is to Jewish prophets of the past.”


b.  “Literally, their fathers did the same things to the false prophets. That is they spoke well of false prophets.”


c.  “The fourth woe contrasts with the fourth beatitude of Lk 6:23.  This woe includes a warning to the disciples, as the reference to ‘their fathers’ makes clear.  The woe serves as a warning to the disciples, as well as to outsiders, not to fall into the trap of courting acceptance for one’s message at the expense of truthfulness, an approach that will make them function more like false prophets.  Popularity at the expense of being God’s faithful representative is disastrous.  The reason for the woe is that the popularity seeker is in the company of those who set a bad precedent in Israel’s history.  Israel often courted prophets who gave the message it wanted to hear, rather than giving God’s message (Jer 5:31; 14:13–16; 23:9–15, 27–28; Ezek 22:23–31; Isa 30:10; Mic. 2:11.  Seeking such popularity at the expense of God’s message is like commending a false prophet.  The separation of disciples from their unbelieving ancestry is suggested by the phrase their fathers.  It shows Jesus’ disapproval of those who reject Him now.  In fact, Lk 6:23 is the contrastive parallel to this verse.  The saying warns of courting the approval of the insensitive yet popular rich.  Courting such popularity was the very problem of messengers of old who departed from God and whom the people wrongly embraced.  The woes show that the world’s values and God’s values are very different indeed. In addition, whatever treasure one has briefly now may not equate with whatever loss one has forever later.  Where is the best place to rest one’s well-being: in the short-term present or in the eternal future?  That is the issue Jesus raises here.  He says that the disciple is to be dependent on God and stand up for Him.  It may mean poverty, rejection, persecution, and pain now.  But one may rest assured that God will bless abundantly.  Do not be deceived by the self-sufficient and indifferent way of the rich.  They have much now, but they will have nothing later.  One can have consolation now and lose it, or one may lack now, only to receive abundant blessing later.  Rest assured that God’s way is just.  Here is the keynote of the Beatitudes and woes: God’s blessing is on those who come to Him to receive what He generously offers, and that blessing knows no socioeconomic limitation.”


d.  “The four ‘woes’ all share a common truth: you take what you want from life and you pay for it.  If you want immediate wealth, fullness, laughter, and popularity, you can get it; but there is a price to pay: that is all you will get. Jesus did not say that these things were wrong.  He said that being satisfied with them is its own judgment.”


e.  “Jesus draws on the record of the prophets—not because Jesus’ followers will necessarily be prophets too, but because Israel’s history had been one of opposition to those who represented God’s will (Neh 9:26; Ezek 2:1–7; Acts 7:52).  False prophets, on the other hand, were celebrated because their message was consistent with popular inclinations (Jer 5:12–13; 6:13–15; Mic 2:11).”


f.  “Consider these woes carefully, for Scripture does not specifically condemn these values.  It preaches against the love of money, but not against riches themselves, which, after all, are God’s creation; it does not preach against being full, indeed, it offers this as a blessing in verse 21; laughter, too, is offered as a blessing; and praise from God is the pinnacle of all reward.  What, then, was Jesus saying in these woes, because certainly He would not be contradicting Scripture, much less what He had just said.  The only reasonable explanation is that Jesus was condemning those who had chosen these values in preference to following Him; that following Him, for the audience of disciples He was addressing, meant making the sacrifices named in the four blessings.  That these sacrifices were actual for the disciples of that fourth decade of the first century is adequately confirmed by the Gospels themselves.”


g.  “Worldly men may regard it as a great achievement to have all men speak well of them; in the case of a disciples this would be plain evidence that his discipleship is false.  Some people delight in public favor and applause at any price; in the case of the true disciple this is a price that is too high to pay.”
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