John 1:1
Luke 6:21



 is the predicate nominative from the masculine plural adjective MAKARIOS, meaning “favored, blessed, fortunate, happy, or privileged.”  Then we have the nominative subject from the second person masculine plural articular second person masculine plural present active participle of the verb PEINAW, meaning “those who hunger.”


The article functions as a relative pronoun with an embedded demonstrative pronoun, meaning “those who.”


The present tense describes what is now occurring.


The active voice indicates that certain people produce the action of being hungry.


The participle is circumstantial.

 The predicate nominative plus the nominative subject without a verb indicates that ellipsis (deliberate omission) of the verb EIMI, meaning “to be: [are].”  Then we have the temporal adverb NUN, meaning “now.”  Next we have the causal use of the conjunction HOTI, meaning “because.”  This is followed by the second person plural future passive indicative from the verb CHORTAZW, which means “to be fed; to be filled with food; to be satisfied.”


The future tense is a predictive future, which affirms what will take place.


The passive voice indicates that the hungry now will receive the action of being filled with food and therefore satisfied.


The indicative mood is declarative for a dogmatic statement of fact.

“Blessed [are] those who hunger now, because you will be satisfied.”
 is the predicate nominative from the masculine plural adjective MAKARIOS, meaning “favored, blessed, fortunate, happy, or privileged.”  Then we have the nominative subject from the articular second person masculine plural present active participle of the verb KLAIW, which means “to weep.”


The article functions as a relative pronoun with an embedded demonstrative pronoun, meaning “those who.”


The present tense describes what is now occurring.


The active voice indicates that certain people produce the action of weeping.


The participle is circumstantial.

 The predicate nominative plus the nominative subject without a verb indicates that ellipsis (deliberate omission) of the verb EIMI, meaning “to be: [are].”  Then we have the temporal adverb NUN, meaning “now.”  Next we have the causal use of the conjunction HOTI, meaning “because.”  Finally, we have the second person plural future active indicative from the verb GELAW, which means “to laugh.”


The future tense is a predictive future, which affirms what will take place.


The active voice indicates that those who weep will produce the action of laughing.


The indicative mood is declarative for a dogmatic statement of fact.

“Blessed [are] those who are weeping now, because you will laugh.”
Lk 6:21 corrected translation
“Blessed [are] those who hunger now, because you will be satisfied.  Blessed [are] those who are weeping now, because you will laugh.”
Explanation:
1.  “Blessed [are] those who hunger now, because you will be satisfied.”

a.  Jesus continues with His second beatitude in His Sermon on the Plain (and where one commentator said, “He leveled with people”).  The word “Blessed” again means to be happy and consider oneself fortunate and privileged.  The subjects of this blessing are those who are hungry now.  The word “now” refers to the period of human history prior to the millennial reign of Christ; for once His rulership on earth begins, there will be no hunger or thirst ever again.


b.  The verb “to be satisfied” refers to having more than enough to eat.  It does not refer to being content with material things or situations or with self.  The context is about physical hunger and fulfillment of that hunger.


c.  The Scriptures supporting this statement regarding food in the future in the kingdom of God and the kingdom of heaven include:



(1)  Rev 2:7, “He who has the faculty of spiritual hearing must hear what the Spirit says to the churches.  To the winner I will authorize him to eat [give him the privilege of eating] from the Tree of Life, which is in the paradise of God.’”



(2)  Rev 22:2, “In the middle of its street and on either side of the river [was] the tree of life, producing twelve fruits, yielding its fruit every month.  Furthermore, the leaves of the tree [are] for the healing of the nations.”



(3)  Amos 9:13, “‘Behold, days are coming,’ declares the Lord, ’When the plowman will overtake the reaper and the treader of grapes him who sows seed; when the mountains will drip sweet wine and all the hills will be dissolved.”  See also Joel 3:18.



(4)  Ps 72:16, “May there be abundance of grain in the earth on top of the mountains; its fruit will wave like the cedars of Lebanon; and may those from the city flourish like vegetation of the earth.”



(5)  Joel 2:24, 26, “The threshing floors will be full of grain, and the vats will overflow with the new wine and oil.  …You will have plenty to eat and be satisfied and praise the name of the Lord your God, Who has dealt wondrously with you; then My people will never be put to shame.”


d. Not a single believer will suffer hunger during the millennial reign of Christ, and certainly not in the new heavens and new earth.
2.  “Blessed [are] those who are weeping now, because you will laugh.”

a.  The third beatitude deals with those who are weeping now.  Jesus doesn’t mention the source of this sorrow, because there are a multitude of things that cause people to cry from sorrow, grief, pain, etc.  The two most difficult things that brings tears to a person are (1) intense, unrelenting physical pain, such as being burned or having a painful disease, and (2) the death of a loved one, especially a child.  Whatever may be the cause of tears, sorrow, grief, weeping, etc., these causes are all eliminated during the millennial reign of Christ and in the new heavens and new earth.


b.  In place of weeping, grief and sorrow there will be laughter, joy, happiness, and the thrill of being alive and enjoying life to the fullest.  Death and disease do not exist in the millennium.  The Church, the Old Testament saints, and the Tribulational martyrs are all in resurrection bodies, which cannot die and have no disease.  It is possible that some unbeliever may murder a millennial believer, but there is nothing to prevent Jesus from raising that believer from the dead immediately.  There will be perfect environment, which means no disease, no suffering, no hunger, no thirst, no homelessness, and no privation of any type.  People will have everything that Adam and the woman had in the Garden of Eden.  Parents and children will be together and enjoy every day as if it was a special holiday.


c.  Mt 5:4, “Blessed are those who mourn, for they shall be comforted.”
3.  Commentators’ comments.


a.  “The adverb ‘now’ sharpens the contrast between present sufferings and the future blessings.”


b.  “The second and third beatitudes deal with some of the consequences of being among the poor: hunger and sadness.  It is important to note that the hungry has both socioeconomic and religious overtones and that errors of interpretation occur when either element is removed.  The pairing of the hungry to future promise in the second part of the verse, the nature of the audience [believers], and the later comparison to the prophets secure a spiritual element in the reference.  Their current condition is highlighted by ‘now’, which serves to bring out explicitly the greatness of the reversal that God will perform.  What is ‘now’ will not last forever.  The promise to the hungry, who are also the pious poor, is the promise of satisfaction from God.  The reference is not so much to physical filling with food as it is to spiritual satisfaction at being received by God and welcomed as one of his children.  [This is called spiritualizing the plain meaning of the text, which may be an overstatement here.]  The promise is not a political agenda nor a political reversal, but rather the hope of comfort extended to those who elect to participate in God’s plan.  He leads them into righteousness, while promising to care for them.  The point that Jesus is making is that one’s fortune is not measured by either current or external criteria.  [Isn’t Jesus just making the simple point that He is going to take care of the physical hunger problem as He will do in the feeding of the 5000 and 4000?]  Matthew’s description of this group in spiritually more explicit wording (‘hunger and thirst for righteousness’) brings out the spiritual quality of those who would be a part of and respond to such a promise [true but can we just assume that Luke is emphasizing the same thing?  Isn’t that reading our theology into the text?].  Again, Luke gives the more original wording, but Matthew accurately brings out its intended force.  [Or does Matthew simply bring out the spiritual force, while Luke brings out the physical force?]  From the condition of the poor, Jesus turns in the third beatitude to the response their position brings now, weeping.  Again, as with the previous beatitude, the contrast is between what is lacking now and how that is reversed in the future.  The OT background for weeping pictures a person in mourning for a variety of reasons, but primarily for the suffering of painful injustice in a world where God’s people are pressured, persecuted, and exiled.  Fortunately, that pain is reversed into eschatological joy.  Old Testament images for joy are laughter, the removal of grief, and the time of everlasting day (Ps 126:1–3; Isa 60:20; 61:3; 65:19; 66:10; Jer 31:13). Luke’s emphasis is on God’s total acceptance of the one who currently weeps.  The future tense looks to the consummation.  In effect, this beatitude reads: ‘Blessed are you who suffer scorn and pain as you identify with God and depend on him, for you shall be fully welcomed by Him at his table and shall rejoice.’”
  Again this is grossly over spiritualizing the plain meaning of the text.  It is a form of Scripture twisting.  “Whereas Luke emphasizes the reversal of the social and economic condition of the poor, Matthew’s emphasis falls more upon the spiritual and ethical condition of the poor.”
  My point exactly!  Let Matthew speak for Matthew and let Luke speak for Luke.  Don’t conflate the two.  “In Luke’s Sermon on the Plain, Jesus makes no attempt to ‘spiritualize’ the blessings on the poor and hungry.”
  And neither should we.


c.  “The future promise of food (Isa 49:10; 65:13) is often related to the messianic banquet (Isa 25:6–8; 49:10–13).  The antithesis is between present condition (‘now’) and future reversal (‘you will …’).  As in the second pair, so in this one the reversal is exact.  Laughing appears nowhere else in the NT.  Perhaps drawing on Ps 126, Luke overturns this negative image, portraying instead laughter and joy appropriate to divine restoration.”
  The phrase ‘divine restoration’ can mean nothing other than the millennial reign of Christ.


d.  Hughes completely spiritualizes the interpretation of the passage (like Bock).  For example: “Jesus blesses spiritual hunger.  The promise is at once eternal and temporal, because we can know both hunger and satisfaction in this world.”
  Then Hughes gives a literal interpretation of the second half of the verse.  So if the second half is to be interpreted literally, why not the first half?

e.  “Jesus knew that those who were faithful to Him would have to share in His sorrows, but He promised them also a share in His triumph (Jn 16:20).”


f.  Lenski argues that the future promise does not apply to the millennial reign of Christ or the eternal state, but to the person’s lifetime.  The grief of the loss of a loved one to death never completely goes away.  They will always be missed, especially in the case of a loss of a child.  No laughs in this life about the loss of a child.  That laughter only occurs with the reunion of parent and child in heaven.  Lenski goes on to spiritualize the interpretation even to go so far as saying, “this chiliastic [thousand year] kingdom of comfort is a mirage.”  Accordingly, Lenski applies these promises to the present spiritual life with no application to the future.


g.  Marshall also conflates Matthew’s statement with Luke’s and spiritualizes the interpretation.  Plummer does likewise.
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