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 is the transitional use of the postpositive conjunction DE, meaning “Then” plus the third person singular aorist active indicative from the verb AGW, which means “to lead: he led.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the devil produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “Him” and referring to Jesus.  Then we have the preposition EIS plus the accusative of place from the feminine singular proper noun HIEROSOLUMA, meaning “into Jerusalem.”

“Then he led Him into Jerusalem”
 is the additive use of the conjunction KAI, meaning “and,” followed by the third person singular aorist active indicative from the verb HISTĒMI, which means “to stand.”


The aorist tense is a culminative aorist, which views the action in its entirety as a fact from the standpoint of its conclusion.  This is brought out in translation by use of the English helping verb “had.”


The active voice indicates that the devil produced the action.


The indicative mood is declarative for a simple statement of fact.

There is no direct object in this clause because it was already used in the previous clause (AUTON), and therefore, does not need to be repeated.  In English grammar we include the object, but enclose it in brackets.  Next we have the preposition EPI plus the accusative of place from the neuter singular article and noun PTERUGION, meaning “on the tip, edge, pinnacle, apex, or summit.”  With this we have the possessive genitive from the neuter singular article and adjective HIEROS, meaning “of the temple.”

“and had [Him] stand on the pinnacle of the temple,”
 is the additive use of the conjunction KAI, meaning “and,” followed by the third person singular aorist active indicative from the verb EIPON, meaning “to say: he said.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the devil produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the dative indirect object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “to Him,” referring to Jesus.  This is followed by the first class conditional particle EI, meaning “if [and it’s true].”  Another way to translate this first class conditional idea in English grammar is by use of the word “since: since You are the Son of God.”  Then we have the predicate nominative from the masculine singular noun HUIOS plus the genitive of relationship from the masculine singular article and noun THEOS, meaning “the Son of God.”  With this we have the second person singular present active indicative from the verb EIMI, meaning “to be: You are.”


The present tense is an aoristic present, which describes the present state of being as a fact.


The active voice indicates that Jesus produced the state of being the Son of God.


The indicative mood is declarative for a simple statement of fact and reality.

“and he said to Him, ‘If You are the Son of God [and You are],”
 is the second person singular aorist active imperative from the verb BALLW, which means “to throw; to cast.”


The aorist tense is a constative/futuristic aorist, which views the action in its entirety as a fact.


The active voice indicates that Jesus is expected to produce the action.


The imperative mood is an entreaty not a command.

Then we have the accusative direct object from the second person masculine singular reflexive pronoun SEAUTOU, meaning “Yourself.”  This is followed by the adverb of place ENTEUTHEN, which means “from here.”  Finally, we have the adverb of place KATW, which means “downwards; down.”

“throw Yourself down from here;”
Lk 4:9 corrected translation
“Then he led Him into Jerusalem  and had [Him] stand on the pinnacle of the temple, and he said to Him, ‘If You are the Son of God [and You are], throw Yourself down from here;”
Mt 4:5-6a, “Then the devil took Him into the holy city and had Him stand on the pinnacle of the temple, and said to Him, ‘If You are the Son of God, throw Yourself down;…”

Explanation:
1.  “Then he led Him into Jerusalem”

a.  Luke continues the story of the devil’s temptations of Jesus by introducing the third (Matthew’s second) temptation.  (Luke and Matthew reverse the order of the second and third temptations because they are emphasizing different things in each of their gospels.  They are not so much concerned with chronological sequence as they are with significance of the various temptations for their particular emphasis.)


b.  The subject “he” is still the devil, who takes the lead in these temptations.  In this situation the devil leads Jesus into the city of Jerusalem.  Was Jesus visible to others in this situation?  Yes, certainly He was, since the temptation deals with actually jumping off a high building to His death.  If the devil only took Him there in His mind (that is, in a vision), then there is no real threat of being killed.  Was the devil visible to others as he led Jesus to the high point of the temple?  That is debatable.  Certainly the devil can appear as an angel of light (2 Cor 11:14) and angels frequently appear in the form of men (the two angels that visited Lot).  Therefore, the devil could have been visible as just another person walking with Jesus.  It is equally possible that the devil remained invisible as he led Jesus where he wanted Him to go.  It really doesn’t make any difference whether he was visible to others or not.  The point is that Jesus was required by the will of the Father to follow Satan’s lead in these situations in order to prove His total allegiance to God the Father.

2.  “and had [Him] stand on the pinnacle of the temple,”

a.  Once inside the Temple area, Satan had Jesus stand on the pinnacle of the temple, which is the corner of the Temple that overlooks the Kidron Valley four hundred feet below.  Satan has required Jesus to put Himself in a death defying situation to not only test His obedience to God, but to test His fear of death.  For Jesus, fear of death would be a terrible sin, since of all people, He should have no fear of death, knowing that there is a resurrection of the dead, of which He will be very much a part.


b.  “It has traditionally been identified with the southeast corner of the outer court, which overlooked the Kidron valley and was so high that ‘if anyone looked down from the rooftop, combining the two elevations, he would become dizzy…’ (Josephus Antiquities. xv.11.5 [412]).”

3.  “and he said to Him, ‘If You are the Son of God [and You are],”

a.  The devil then addresses Jesus with another sarcastic taunt.  Satan had no luck with the third class conditional “if” of the previous taunt, and so goes back to the first class conditional “if” of the first temptation.  This is an “if and it’s true” statement.  “If you are the Son of God and we both know that you are” or better in English thought, “Since you are the Son of God…”  Satan is stating a fact they both know and believe to be true—Jesus is the Son of God, which means He is deity, which means He cannot die, which means that if He falls or throws Himself off the pinnacle of the Temple, He will not die


b.  Again Satan recognizes and acknowledges what atheists do not—that Jesus is really God incarnate.  The very person who motivates atheists to believe what they believe, believes the very opposite of what they are so convinced by him to believe.  This is why they are called “fools” by Scripture: “The fool has said in his heart, ‘There is no God’.”


c.  Since Jesus is the Son of God, He is different and unique from all other men, and therefore, ought to be able to do things that others cannot and dare not do to prove His greatness, His person, and His worthiness to be worshipped.  Perhaps there is a subtle hint or hidden meaning in this temptation in which the devil is suggesting: ‘Since you will not worship me, if you throw Yourself off of this building and survive, then I will worship You.”  Of course that would be a lie, but it is the kind of temptation that would certainly fit the context.

4.  “throw Yourself down from here;”

a.  Having set the condition for his suggestion, the devil now throws out the challenge.  He challenges Jesus to throw Himself down from the pinnacle of the Temple to the bottom of the Kidron Valley below.  This would be in effect an act of suicide, which would be an act of sin on Jesus’ part, since God alone has the right to determine the time, place, and manner of our death.  We do not have that right.  Jesus would be trying to kill Himself in violation of the will, plan and purpose of God the Father, since the Father’s will is for Him to die on the Cross, not in the Kidron Valley.


b.  Satan is tempting Jesus to prove that He cannot die until the Father wants.


c.  Satan is tempting Jesus to prove He cannot die until Jesus decides to die by giving up His spirit.


d.  Satan is tempting Jesus to prove that no physical harm can come to Him unless God the Father permits it.


e.  Satan is tempting Jesus to prove that His guardian angels are doing their job.


f.  Satan is tempting Jesus to arrogantly prove that He is so special that God the Father won’t let anything bad happen to Him.  However, Satan knows that Jesus has free will, and God the Father cannot and will not interfere with that free will.  Therefore, if Jesus does throw Himself off the pinnacle of the Temple, then He is going to His certain death, and this avoids the Cross.  Satan wants Jesus dead; he isn’t tempting Jesus to prove He cannot be killed.


g.  Satan is tempting Jesus to prove His characteristic of deity to benefit His humanity.  Any one of these things would prove Jesus sinful and disqualify Him from being able to go to the Cross, thus winning Satan’s appeal of his condemnation and judgment to the lake of fire.


h.  And would not Jesus surviving such a leap prove to the crowds watching this that He was indeed the Messiah?  What a great dramatic impact such a feat would have on the start of His public ministry!

5.  Commentators’ comments.


a.  “As noted earlier, this is Matthew’s second temptation.  This is probably a vision-like experience [if it is vision like, then what’s the point of being high up in danger of death?], since a real trip would involve witnesses [perhaps the whole point was to have thousands of eyewitnesses to Jesus’ survival of such a spectacular miracle to prove He is the Messiah] unless it took a special form.  The devil takes Jesus to Jerusalem.  Luke presents this temptation last, because it places the climax in the city where ultimately the drama surrounding Jesus’ life will be resolved.  Jesus ends up on the temple’s pinnacle, but the exact locale is uncertain.  Some think it is a high temple gate (Jeremias 1936), but many think it is the Royal Porch on the temple’s southeast corner, which loomed over a cliff and the Kidron Valley, creating a drop of some 450 feet.  Josephus mentions that the height of this locale made people who peered over its edge dizzy.  Despite uncertainty about the exact location, the point is clear: Jesus is at a height where, if He were to cast Himself down, it would take special protection to emerge unscathed.  The devil’s request is simple enough.  He again calls Jesus the Son of God in a first-class Greek conditional clause, a statement that does not in itself assume doubt, but presents the current potential of sonship quite vividly.  The rationale of the request comes in 4:10–11, but clearly Jesus is intended to place the protection of His life and limb in God’s hands.  According to church tradition, James the Just died from a similar fall from the temple’s pinnacle (Eusebius, Ecclesiastical History 2.23.11).  The request’s significance is disputed.  Why is the temple brought in?  [Because of the crowds that would witness such an event and immediately recognize Jesus as the Messiah.]  Surely if only protection from a fall is in view, then a wilderness cliff would do.  Some suggest that the temple scene describes a public act.  This view holds that Jesus is to make a public, miraculous confirmation of His sonship and test the faithful protection of God.  Some go on to argue that Jesus’ messianic status is what will be proved, since there is a Jewish tradition that ties Messiah to signs at the temple.  A flashy display of power, not the cross, is the devil’s offer to Jesus.  However, the idea of a public demonstration is unlikely, unless the event is also a representation.  There is no mention of an audience or any hint that this action is public [There doesn’t have to be any mention of an audience since Luke’s reader would understand that there were always thousands of people at the Temple].  As with the other temptations, this is a private affair between the devil and Jesus.  [That is even more speculation than suggesting there is a crowd there.]  What is the nature of the challenge then and why the temple?  It would seem that the challenge is a private [that is reading one’s desire into the interpretation] test of God’s faithful protection.  If Jesus is the Son and is righteous, then God will protect Him as the citation from Ps 91 in Lk 4:10–11 suggests.  This temptation is really a test of God’s care and of Jesus’ trust of God [It is all that and more.].  The temple is a locale that pictures God’s closeness.  It is where He is to be found as a refuge of protection.  Surely if God will rescue anyone, He will do so at the temple where He is said to dwell.  In light of God’s proximity, Jesus can feel free to cast Himself down.  As Jesus looks over the high pinnacle’s edge, He is exhorted to cast Himself down and rest in God’s hands.  He is to let go and let God!”


b.  “Satan questioned the Father’s love when he tempted Jesus to turn stones into bread.  He questioned His hope when he offered Jesus the world’s kingdoms this side of the Cross (Heb 12:1–3).  Satan questioned the Father’s faithfulness when he asked Jesus to jump from the temple and prove that the Father would keep His promise (Ps 91:11–12).  Thus, the enemy attacked the three basic virtues of the Christian life-faith, hope, and love.”


c.  “The devil tried to get Jesus to change the timing and structure of His ministry.  Jesus knew He must go to the cross and die for the sins of the world.  The devil challenged Jesus to throw Himself off the highest point of the temple.  Satan meant that the nation, seeing Jesus’ miraculous protection from such a jump, would immediately accept Him.”


d.  “From the parapet of this portico there was a clear drop of four hundred and fifty feet to the bottom of the Kidron Valley.  This may well be where Satan placed Jesus and said, ‘Jump—If You pull this spectacular stunt the whole nation will automatically follow You as their Messiah.’”


e.  “If Jesus had leaped from the battlement and had landed unharmed among the crowds below, they would have hailed him as the Messiah from heaven, and his reputation would have been made instantly.”


f.  “Whereas in the first test Christ was to be rescued from an existing danger [starvation] by a miracle [turning stones into bread], here He is to court needless danger in order to be rescued by a miracle.  It may be that this is also a partial repetition of the second temptation.  If the suggestion is that He should throw Himself down into the courts of the temple, so that the priests and the people might see His miraculous descent, and be convinced of His Messiahship, then this is once more a temptation to take a short cut to success, and avoid all the pain and suffering involved in the work of redemption.  If this is correct, then this temptation is a combination of the other two.”


g.  “We are told by some interpreters that what is stated here must have taken place ‘in the spirit’.  The devil’s power did not actually stand Jesus on the wing of the Temple but only controlled His senses so that Jesus ‘felt Himself’ standing on the Temple wing.  But is Jesus to throw Himself down from this height only ‘in the spirit,’ mentally?  And if this temptation and the preceding one are only mental, is the first one not also mental?  The transfer of Jesus to the Temple was physical.  There is no difficulty as to the willingness of Jesus; He consented to the Father’s will to be tempted of the devil as the devil might will.  Throughout all three temptations Jesus only submits to the tempter’s operations.”
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