John 1:1
Luke 4:43



 is the adversative use of the postpositive conjunction DE, meaning “However” plus the nominative subject from the masculine singular article, used as a personal pronoun “He,” referring to Jesus.  Then we have the third person singular aorist active indicative from the verb EIPON, which means “to say: He said.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the preposition PROS plus the accusative of place from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “to them” and referring to the crowds following Him.

“However He said to them,”
 is the conjunction HOTI, used as quotation marks, followed by the adjunctive use of the conjunction KAI, meaning “also.”  Then we have the dative of indirect object from the feminine plural article and adjective HETEROS and noun POLIS, meaning “to the other cities.”  This is followed by the third person singular aorist middle infinitive from the verb EUAGGELIZW, meaning “to bring, announce; proclaim good news.”  With this we have the accusative ‘subject of the infinitive’ from the first person singular personal pronoun EGW, meaning “I.”


The aorist tense is a constative/futuristic aorist, which views the action in its entirety as a future fact.


The active voice indicates that Jesus will produce the action.


The infinitive is a complementary infinitive, which completes the meaning of the verb DEI.

This is followed by the third person singular present active indicative from the verb DEI, meaning “to be able; must.”


The present tense is a tendential present, which views the action as intended, but not yet taking place.


The middle voice is an indirect middle, which emphasizes the personal responsibility of Jesus in producing the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the feminine singular article and noun BASILEIA plus the possessive genitive or genitive of identity from the masculine singular article and noun THEOS, meaning “the kingdom of God.”

“‘I must also proclaim the kingdom of God to the other cities,”
 is the causal use of the conjunction HOTI, meaning “because, for,” followed by the preposition EPI plus the accusative of purpose from the neuter singular demonstrative pronoun HOUTOS, meaning “for this purpose.”  Finally, we have the first person plural aorist passive indicative from the verb APOSTELLW, which means “to be sent.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The passive voice indicates that Jesus received the action of being sent.


The indicative mood is declarative for a simple statement of fact.

“because I was sent for this purpose.’”
Lk 4:43 corrected translation
“However He said to them, ‘I must also proclaim the kingdom of God to the other cities, because I was sent for this purpose.’”
Mk 1:38, “He said to them [the disciples], ‘Let us go somewhere else to the towns nearby, so that I may preach there also; for that is what I came for.’”

Lk 8:1, “Soon afterwards, He began going around from one city and village to another, proclaiming and preaching the kingdom of God.  The twelve were with Him,”
Explanation:
1.  “However He said to them, ‘I must also proclaim the kingdom of God to the other cities,”

a.  The crowd of people from Capernaum has caught up with Peter and the disciples and found Jesus in a secluded place outside of town, where Jesus had gone to pray in the early morning.  The crowd implores Jesus to stay in Capernaum and not go off to other places.  Jesus answers their plea by explaining gently to them that theirs is not the only city to which He must go and proclaim the kingdom of God.  He says He must go to other cities also, and those cities will include not only cities in Galilee, but outside of Galilee as well: Tyre and Sidon, the cities of the Decapolis, Bethsaida-Julius, Bethany beyond the Jordan, Samaria, and Jerusalem.


b.  Jesus is obligated to go to all these places and more (not mentioned in the Gospels) to proclaim the kingdom of God.  The phrase “the kingdom of God” refers to the spiritual kingdom of God—“My kingdom is not of this world,” Jesus told Pilate.  This spiritual kingdom is made up of all those who believe in Christ.  This kingdom is directly related to the proclamation of the gospel and those who believe the message of the gospel.  The proclamation of the kingdom of God is the proclamation of the gospel; for believing the message of the gospel is entrance into the kingdom of God.


c.  Notice that proclaiming the gospel message to other cities was something Jesus must do.  He will explain why this was a necessity in His next statement.  But the important application for us is that if it was an absolute necessity to our Lord to proclaim the gospel where He lived and ministered, then how important is it for us to do likewise?

2.  “because I was sent for this purpose.’”

a.  Jesus then explains for the people the reason why He cannot stay just in Capernaum and minister to them.  He was sent for the purpose of proclaiming the gospel to other cities as well.  Notice that His emphasis is not on being sent to heal in other cities as well, but to present the gospel.  The message of the word of God takes precedence over healing.


b.  The fact that Jesus was sent implies several things:



(1)  Whoever sent Jesus had authority over the incarnate Jesus, and that Person is none other than God the Father.  The fact that the Father sent the Son is clearly stated by Jesus in Jn 3:34; 4:38; 5:23b, “He who does not honor the Son does not honor the Father who sent Him;” 5:24, 30; 5:36-37a, “But I have the testimony [which is] greater than John; for the works which the Father has given to Me in order that I might accomplish them, the very works which I do testify about Me that the Father has sent Me.  In fact the Father who sent Me, He has testified about Me;” 6:38, “For I have come down from heaven, not to do My own will, but the will of the One who sent Me;” 6:44, “No one is able to come to Me unless the Father who sent Me draws him; and I will raise him up on the last day;” 6:57, “Just as the Living Father sent Me, and I live because of the Father, so also he who eats Me, he also will live because of Me;” 8:16, “But even if I do judge, My judgment is true; for I am not alone, but I and the Father who sent Me;” 8:18, “I am the One who testifies about Myself, and the Father who sent Me testifies about Me.”  (There are many other passages as well, but this proves the point.)



(2)  The fact that Jesus talks about returning to the Father who sent Him indicates His pre-existent life prior to His incarnation.  This implies that Jesus was with the Father prior to coming into the world, which makes Him a member of the Trinity, and therefore, eternal God.  Critics will say that the sending of Jesus by the Father may not have occurred until the baptism of Jesus, but they cannot explain His saying that He will “go” to the Father “who sent Me,” Jn 7:33.  Nor can they explain Jesus’ statement in Heb 10:5…7, “when He comes into the world, He says…Behold, I have come...to do Your will, O God.”’”


c.  Jesus was sent with a message to the world (represented by all the cities to which He went) and that message was so clearly stated in Jn 3:16-18, “For God unconditionally loved the world so much, with the result that He gave His uniquely-born Son, in order that everyone who believes in Him might not perish, but might have eternal life.  For God did not send the Son into the world in order to judge the world, but in order that the world might be saved through Him.  He who believes in Him is not judged; however, he who does not believe has been judged already, because he has not believed in the person of the uniquely-born Son of God.”

3.  Commentators’ comments.


a.  “Jesus felt the urge to go with the work of evangelism ‘to the other cities also,’ to all, not to a favored few.”


b.  “Jesus refuses to stay in Capernaum, because staying in one place would be counter to His mission.  Jesus has a commission, which He must heed.  It involves the message of the kingdom’s nearness.  There is a necessity to His work, as the use of dei, it is necessary, indicates.  Jesus’ message concerns God’s kingdom, a phrase that appears thirty-one times in Luke and six times in Acts.  The kingdom’s meaning in Luke is complex.  It has both a present and a future element in it and at any point either emphasis or both ideas together can appear, depending on the context.  The kingdom is the topic not only of Jesus’ preaching but also of His disciples.  The messages of the apostles, including Paul, include the message of the kingdom (Lk 8:1, 10; 9:2; 10:9; Acts 8:12; 28:23, 31).  The carryover of this term into Acts shows a key point of continuity between Jesus’ message and the apostolic preaching.  Some passages emphasize the kingdom’s nearness or its having come (Lk 10:9, 11; 11:20; 12:32; 16:16; 17:20–21; 23:42–43), while other texts clearly look to the total manifestation of that rule in the millennium and thereafter (Lk 21:31; 13:29).  In the ‘already’ period came the demonstration of Jesus’ authority over evil, His ability to deal with sin, and His reign at the right hand of God (Lk 10:9; 11:20; Acts 2:30–36).  In the ‘not yet’ [future] period will come the total demonstration of that authority on earth and the fulfillment of all the promises made to Israel, as Acts 1:10–11 and 3:19–25 suggest.  It is the message of this total program that Jesus brings.”


c.  “The main emphasis in Jesus’ ministry was on preaching, not healing.”


d.  “The kingdom of God is, of course, a central motif in all the Synoptic Gospels, but Luke distinctively underscores and develops it.  Unlike Matthew (Mt 3:2), Luke began the proclamation of the kingdom with the mission of Jesus (Lk 4:43).  In accord with Jesus’ teaching Luke presented the kingdom of God as both a future and a present reality (Lk 11:2, 20) but tended to set the two aspects in explicit contrast (Lk 16:16, 19–31; 17:21, 22–37; cf. 3:16f.; 9:26f.; 23:42f.).  These practices show an affinity with the Gospel of John (Jn 5:25, 28f.; 6:54; 11:24f.; 14:3, 18).”


e.  “Note, in Jesus’ evaluation the message has primacy, not the miracles, for Mt 4:23 mentions preaching before healing, and in Mk 1:38 and Lk 4:43 Jesus spoke of His purpose as being preaching the gospel (evangelizing) and made no mention of miracles.  Miracles, then, must be seen as ancillary.”


f.  “This is the first mention of ‘the kingdom of God’ in the Gospel of Luke, a phrase that will occur thirty-seven more times in that book.  It means ‘Jesus’ activity in bringing salvation to men and the sphere which is thereby created’ (Marshall).  The kingdom had a past manifestation because God has always been sovereign, as Ps 24:1 attests: ‘The earth is the Lord’s, and the fullness thereof; the world, and they that dwell therein’.  And past saints are identified in Luke’s Gospel as part of the kingdom: ‘There will be weeping there, and gnashing of teeth, when you see Abraham, Isaac and Jacob and all the prophets in the kingdom of God, but you yourselves thrown out’ (Lk 13:28).  The kingdom of God was also present with Christ and is present in the lives of his spiritual children, as Jesus explained: ‘the kingdom of God is within you’ (Lk 17:21).  Lastly, of course, the kingdom is future (Lk 11:2; 13:28, 29; 19:11; 21:31).”


g.  “The realm and rule of God through the Messiah was the subject of the Savior’s preaching.  His ethics, deeds, redemptive work, and promise to return all belong within the scope of this subject.  The Jewish people of His time expected that the kingdom would mean chiefly a restoration of the independence of Israel.  Jesus gave it a much fuller content.”
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