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 is the transitional use of the postpositive conjunction DE, meaning “Now” plus the third person singular (the neuter plural subject [demons] normally takes a singular verb in Greek grammar) imperfect deponent middle/passive indicative from the verb EXERCHOMAI, which means “to come out.”


The imperfect tense is a descriptive imperfect, which describes a continuous, past action without reference to its conclusion.  It can be translated “were coming out.”


The deponent middle/passive voice is middle/passive in form but active in meaning with the subject (the demons) producing the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the adjunctive use of the conjunction KAI, meaning “also.”  Then we have the nominative subject from the neuter plural noun DAIMONION, meaning “demons.”  Next we have the preposition APO plus the ablative of separation from the masculine plural adjective POLUS, meaning “from/of many.”

“Now demons were also coming out of many,”
 KRAZONTA is clearly the correct reading here (Codex Sinaiticus, B, C, K, L, N and a host of other manuscripts).  We have the nominative neuter plural present active participle of the verb DRAUGAZW, which means “to cry out; to shout.”


The present tense is a descriptive present, describing what the demons were doing during this time.


The active voice indicates that the demons were producing the action.


The participle is circumstantial.

Then we have the additive use of the conjunction KAI, meaning “and” plus the nominative neuter plural present active participle of the verb LEGW, meaning “to say: saying.”  The morphology of this participle is the same as the previous one.  Then we have the conjunction HOTI, which is used to introduce direct discourse and is translated by quotation marks.  This is followed by the nominative subject from the second person singular personal pronoun SU, meaning “You” and referring to Jesus.  Then we have the second person singular present active indicative from the verb EIMI, meaning “to be: You are.”  This is followed by the predicate nominative from the masculine singular article and noun HUIOS with the genitive of relationship from the masculine singular article and noun THEOS, meaning “the Son of God!”

“shouting and saying, ‘You are the Son of God!’”
 is the additive use of the conjunction KAI, meaning “And” plus the nominative masculine singular present active participle of the verb EPITIMAW, which means “to rebuke: rebuking.”  The morphology is the same as the previous two participles.  Then we have the negative adverb OUK, meaning “not,” followed by the third person singular imperfect active indicative from the verb EAW, which means “to let; allow; permit.”


The imperfect tense is a descriptive imperfect, which describes a continuous, past action without reference to its conclusion.


The active voice indicates that Jesus was producing the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the third person neuter plural personal use of the intensive pronoun AUTOS, meaning “them” and referring to the demons.  This direct object serves double duty for both the verb ‘to rebuke’ and the verb ‘to allow’.  Next we have the present active infinitive from the verb LALEW, which means “to speak.”


The present tense is a descriptive present, describing what Jesus was doing.


The active voice indicates that Jesus was producing the action.


The infinitive is a complementary infinitive, which completes the meaning of the verb ‘to allow’.  This is also sometimes regarded as an infinitive of indirect object.

“And rebuking them, He did not allow them to speak,”
 is the causal use of the conjunction HOTI, meaning “because,” followed by the third person plural pluperfect active indicative from the verb OIDA, which means “to know: they knew.”


The pluperfect is an intensive pluperfect, which indicates a past state of being which resulted from a previous action (learning in eternity past).


The active voice indicates that the demons produced the action of knowing in the past.


The indicative mood is declarative for a simple statement of fact.

This is followed by the accusative direct object from the masculine singular article and proper noun CHRISTOS, meaning “the Christ.”  Then we have the accusative ‘subject’ of the infinitive (an accusative-infinitive construction) from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “He” and referring to Jesus.  Finally we have the present active infinitive from the verb EIMI, meaning “to be: that He was.”


The present tense is an aoristic present which describes the state of being as a fact.


The active voice indicates that Jesus produced the state of being the Christ.


The infinitive is an infinitive of indirect discourse, which is translated by the word “that.”

“because they knew that He was the Christ.”
Lk 4:41 corrected translation
“Now demons were also coming out of many, shouting and saying, ‘You are the Son of God!’  And rebuking them, He did not allow them to speak, because they knew that He was the Christ.”
Mk 3:11-12, “Whenever the unclean spirits saw Him, they would fall down before Him and shout, ‘You are the Son of God!’  And He earnestly warned them not to tell who He was.”

Explanation:
1.  “Now demons also were coming out of many,”

a.  Luke continues to describe the scene of Jesus healing all the people coming to Him at Peter’s home on the evening after the Sabbath.  Luke mentioned the healing of people in general with illnesses and sickness in the previous verse.  Now he adds that many of these sicknesses and illnesses were due to demon-possession.


b.  Luke emphasizes here that demons were coming out of many people simultaneously with the healing of their illness.  The implication is that the demons have something to do with the propagation or transmission of the illness.  We know that illnesses are caused by viruses and bacteria, but what we do not know is what effect demons have on a person’s immune system.  It is possible that demons so suppress a person’s immune system that they are more susceptible to various illnesses, diseases, etc.  It is certain that the demons cannot create anything, which includes disease, but perhaps they can cause genetic mutations, which result in various forms of disease and the depression of a person’s immune system.  We have no idea what demons are capable of doing, but their association with disease and illness is clearly related in this passage.

2.  “shouting and saying, ‘You are the Son of God!’”

a.  As the demons were coming out of people they were doing exactly what God’s plan did not call for them to do.  They were proclaiming that Jesus was the Son of God.  But this was not a proclamation of honor or humble recognition.  Instead it was their attempt to overrule the timing of the plan of God by publicly announcing to the world that Jesus was a member of the Trinity, when God’s plan was for people to recognize this on the basis of the words and works of Jesus Himself.  Satan, through these demons, was attempting to get credit for the public recognition of Jesus as the Messiah, the Son of God.  Therefore, in some twisted form of logic, he could claim that people only believed in Jesus because his demons had proclaimed to everyone who Jesus really was.  This is why Jesus immediately rebuked them.


b.  The fact that demons were shouting indicates two things: (1) they are not happy about being driven out of their human host; and (2) they want everyone listening to know who Jesus really is, but not so that people will believe in Him, but think that this is blasphemy and do away with Him.  It is important to remember that the last thing these demons are doing is recognizing the authority of Jesus or proclaiming His deity for honorable reasons.  They are not praising Him.  They are attempting to defame Him.

3.  “And rebuking them, He did not allow them to speak,”

a.  Jesus rebukes the demons.  They are not authorized to publicly proclaim His deity.  That honor belongs to those humans who will believe in Him.  The plan of God is for people to individually recognize the deity of Jesus by His words and works.  Each individual must make that decision for himself without the help of any demon.  For if the person believes in Jesus because a demon says that Jesus is the Christ, then Satan can claim that their belief doesn’t count, since he had a hand in it.  It is a false conclusion based on a false assumption, but it is the kind of twisted argument that Satan uses to proclaim ‘victory’, when there is none.


b.  Therefore, Jesus rebukes the demons and does not allow them to speak.  It is as though a few of the first demons to come out of some of the sick people made this public proclamation about Jesus, and seeing what He was up against, Jesus just told the rest of them that they were not allowed to speak.  Jesus certainly told the demons that they couldn’t speak, and they obeyed.  This tells us that there are certain rules for the resolution of the angelic conflict that we are not aware of, and that there is more going on in the unseen angelic conflict than we can ever hope to imagine.


c.  Jesus had the right and authority to stop the demons from speaking.  It was His God-given right as the Messiah to do all things according to the will and plan of the Father.  Satan was certainly behind this attempt to subvert the plan of God in some way, and Jesus had the authority to prevent Him from doing so.  Jesus was obeying the rules of the angelic conflict.  Satan was not.

4.  “because they knew that He was the Christ.”

a.  Finally, Luke explains that the reason Jesus told the demons to stop speaking was because they knew that He was the Christ, that is, that He was the Messiah.


b.  This reason tells us that knowledge that Jesus was the Messiah was not supposed to come from Satan or any demon as a part of the rules for the First Advent.  Satan attempted to break those rules, and Jesus made certain the rules were enforced.


c.  The implication of this statement is that the public proclamation that Jesus was the Christ was designed by God the Father to come from people like:



(1)  John the Baptist, “Indeed I have seen and have testified that He is the Son of God.’” Jn 1:34.



(2)  Peter, “And He continued asking them, ‘But who do you say that I am?’  Answering, Peter said to Him, ‘You are the Christ.’” Mk 8:29.



(3)  The centurion at the cross, “Truly this was the Son of God,” Mt 27:53; Mk 15:39.



(4)  Nicodemus, “This man came to Him at night and said to Him, ‘Rabbi, we know that You have come from God as a teacher; for no one is able do these miracles, which You are doing unless God is with him.’” Jn 3:2.



(5)  Other believers, “Nevertheless, despite that, many even of the rulers believed in Him, but because of the Pharisees they were not acknowledging [Him], in order that they might not be excluded from the synagogue;”  Jn 12:42.


d.  The demons have known since their creation that Jesus was the Son of God.  But it was not their place or privilege to reveal this information to men during the First Advent.  That honor belonged to those who figured out for themselves that Jesus was the Christ and proclaimed it to other men.  God the Father wanted an inferior creature to the fallen angles to believe in the deity of Jesus; thus proving that if an inferior creature in knowledge to the fallen angels could and would recognize the authority and person of the Son of God, then the fallen angels should have done so as well.  Thus every person who believes in Christ is a testimony and proof against them—something these demons were trying to stop by their shouting.

5.  Commentators’ comments.


a.  “Jesus deals not only with the possessed, but also with the sick.  He exorcises these hostile spirits and can do so on a regular basis.  Such battles are common for Jesus.  As they depart, the demons confess Jesus to be the Son of God.  The world of spirits knows who Jesus is.  This perception stands in contrast with the man’s struggle to determine who He is.  The spirits’ confession shows that they recognize the presence of the program Jesus outlined in Lk 4:18–19.  Once again, Jesus rebukes the spirits as He exorcises them.  That the rebuke is heeded shows His authority.  With the rebuke comes a call to be silent.  The most likely reasons why the silence might have been commanded are that the demons represented an ‘undesirable’ endorsement and that the popular reaction to a Messiah might have included political expectations that Jesus wished to avoid.  Many see a confession of Jesus’ divinity in title ‘Son of God’, citing Lk 1:31–35, while the title ‘the Christ’ refers to His regal office.  Others see the terms as synonymous here.  The key is given at the end of the verse, where the reason for the silence is indicated.  The silencing is because the demons knew him to be ‘the Christ’.  This additional explanation appears only in Luke, and it argues against seeing the terms ‘the Son of God’ and ‘the Christ’ differently here.  It is Jesus’ anointed position as the Christ that Luke stresses.  Luke’s christological presentation is well thought out and is designed to let the reader see who Jesus is one step at a time.”


b.  “The reason for Jesus’ rebuke was that He did not come to earth so that demons could acknowledge Him as the Christ, that is, the Messiah.  Instead, He came to be acknowledged by people.”


c.  “Jesus quieted the devils because He has a deep loathing of any communication or contact with them.  It may also be that He did not want any confusion over what had led someone to faith in Him, for man has to make up his own mind about Jesus without supernatural coercion.  Satan was not allowed to compromise or undermine Christ’s victory over him; Jesus was clearly in control.  Furthermore, Jesus would later be accused of being in league with Satan, so this silencing can be understood as Him taking every possible step to deny any validity of this charge, and thus an amazing display of His foreknowledge [nope, can’t use His divine attributes to benefit Himself] and perfect wisdom.”


d.  “The demons’ repeated shouts, ‘You are the Son of God!’ were not confessions, but rather futile attempts to exercise mastery over Christ by showing that they knew His name.”
  This explanation is offered by many commentators, who are attempting to draw a link between what Jesus is doing and the practice of the magic incantations by wizards and warlords.  I consider it a very weak explanation for something far greater going on behind the scenes in the angelic conflict and rules for the resolution of that conflict.  Satan and demon activity is much more sinister than trying to control someone by knowing or stating their name.


e.  “Jesus did not wish the truth about Himself to be made known by the opposition; men must recognize the finger of God in a more positive way.  But unwelcome though the testimony was, it forms the climax to the series of mighty works recorded here.”


f.  “Jesus had rejected the offered assistance of ‘the evil one’ in the wilderness, and could not desire to be proclaimed as the Messiah by his ministers.  Moreover, while the national ideas respecting the Messiah remained so erroneous, the time for such proclamation had not yet come.”
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