John 1:1
Luke 4:34



 is the Attic Greek particle EA, which is “an exclamatory particle expressing surprise or displeasure, ah!, ha! Lk 4:34.  Some connect  with the imperative of the verb EAW, meaning let alone, which seems possible in Mark and Luke.”
  The verb would be the present active imperative of EAW, meaning “to leave someone alone.”  In other words we have a choice here between seeing this as an exclamation or as an entreaty.  The entreaty makes more sense in the context than an exclamation.  The object “[us]” is added because of the plural object EGW used in the question that follows: “Have you come to destroy us?” and refers to the demon and the man.


The present tense is a progressive present, which looks at the action as occurring right now and continuing in the future.


The active voice indicates that Jesus is expected to produce the action.


The imperative mood is an entreaty rather than a command.  The demon spokesman recognizes the authority of Jesus.
“‘Leave [us] alone!”
 is the nominative subject from the neuter singular interrogative adjective TIS, meaning “What?”  With this we have the instrumental of association or dative of possession from the first person plural personal pronoun EGW with the connective KAI and the second person singular personal pronoun SU, meaning literally “with us and You.”  There is an ellipsis of the verb EIMI, meaning “to be: [is there].”  Literally the phrase says: “What [is there] with us and with You?”  “The entire expression is idiomatic and has been variously rendered as ‘What do I have to do with you?’; ‘What do we have in common?’  If this construction is a legitimate dative of possession, the idea is ‘What do we have in common?’  This expression occurs in Mk 5:7; Lk 8:28; and with slight variation in Mt 8:29; Mk 1:24; Lk 4:34.”
  This is followed by the vocative masculine singular from the noun IĒSOUS and the adjective NAZARĒNOS, meaning “Jesus of Nazareth.”

“What do we have in common, Jesus of Nazareth?”
 is the second person singular aorist active indicative from the verb ERCHOMAI, which means “to come.”


The culminative aorist regards the action in its entirety as a fact with emphasis on its completion.  This is brought out in translation by use of the English auxiliary verb “Have.”


The active voice indicates that Jesus is producing or will produce the action.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

Then we have the aorist active infinitive from the verb APOLLUMI, which means “to ruin, destroy.”


The aorist tense is a constative/futuristic aorist, which views the action in its entirety as a fact.


The active voice indicates that Jesus will produce the action.


The infinitive is an infinitive of purpose or intended result.

Then we have the accusative direct object from the first person plural personal pronoun EGW, meaning “us” and referring to the man as well the demon spokesman. 

“Have You come to destroy us?”
 is the first person singular perfect active indicative from the verb OIDA, which means “to know: I know.”


The perfect tense is an intensive perfect, which describes a present state of being as a result of a past action.


The active voice indicates that the demon produces the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the second person singular personal pronoun SU, meaning “You” and referring to Jesus.  This is followed by the predicate nominative from the second person masculine singular interrogative pronoun TIS, meaning “who.”  With this we have the second person singular present active indicative from the verb EIMI, meaning “to be: are.”


The present tense is an aoristic present, which describes the present state of being as a fact.


The active voice indicates that Jesus produces the state of being who He is.


The indicative mood is declarative for a simple statement of fact.

Then we have the appositional nominative from the masculine singular article and adjective HAGIOS plus the possessive genitive or genitive of identity from the masculine singular article and noun THEOS, meaning “the Holy One of God.”  This could also be the ablative of origin, meaning “from God.”

“I know who You are—the Holy One of God!’”
Lk 4:34 corrected translation
“‘Leave [us] alone!  What do we have in common, Jesus of Nazareth?  Have You come to destroy us?  I know who You are—the Holy One of God!’”
Mk 1:24, “saying, ‘What business do we have with each other, Jesus of Nazareth?  Have You come to destroy us?  I know who You are—the Holy One of God!’”

Explanation:
1.  “‘Leave [us] alone!”

a.  The word EA is not an exclamation of displeasure, but a desperate entreaty by the demon to be left alone.  The demon does not want Jesus performing an exorcism on him.  The demon is perfectly happy right where he is and doesn’t want to become a disembodied spirit again, having the roam the earth, looking for someone else to indwell.  Thus we have the imperative of entreaty, asking Jesus to “leave us alone.”  The object “us” is drawn into this expression from the plural subject “we” in the next statement: “What do we have in common?”  Since “we” is used in this declarative question, then “us” is the appropriate object of the entreaty.


b.  The difficult question to answer is: “To whom does the word ‘us’ refer?”  There are two possibilities argued by the commentators.



(1)  The word ‘us’ can refer to the man and the demon.  This seems the most logical solution, since no other demons are mentioned throughout the story.  The following word “we” refers to this demon and Jesus.  The word “us” in the following question (Have You come to destroy us?) could refer to both the man and the demon, where the demon is suggesting that Jesus intends to kill the man by exorcising the demon.  The demon is implying to Jesus that if Jesus casts him out, then it will kill the man, and make Jesus a murderer.  A very subtle ploy to make Jesus hesitate and not perform the exorcism.  Then the demon says “I know” rather than “we know,” which suggests he is the only demon within the man.  And finally, verse 35 tells us that this one and only demon came out of the man.



(2)  The word ‘us’ can refer to the man and many demons.  This seems untenable for all the reasons given in support of the first view.

2.  “What do we have in common, Jesus of Nazareth?”

a.  The demon then asks a rhetorical question.  He is not seeking an answer from Jesus and will get none.  It is obvious to both Jesus and the demon that they have nothing in common.  The demon is suggesting for the rest of the people hearing that they have nothing in common with Jesus either.  Thus we have a very subtle attack on the person of Jesus.  The demon hopes to persuade the people that they have nothing in common with Jesus and have more to fear from him than they have to fear from this mere human being from Nazareth.


b.  The demon tops off this rhetorical question and attack on the person of Christ by identifying by His human name, Jesus, and making reference to His place of origin Nazareth (a despised city in Galilee, from where nothing good ever came, Jn 1:46) rather than His real place of origin—heaven.  The demon is using these human/earthly references to focus the people’s attention on the suggestion that this is only a man from Nazareth, who therefore, cannot be the Messiah.

3.  “Have You come to destroy us?”

a.  There is a double meaning in the verb APOLLUMI.  It means both to ruin and destroy.  The demon knows he cannot be destroyed.  Jesus can ruin his situation, but not destroy him.  However, the demon implies that by casting him out of the man it will destroy the man, that is, cause him to die, which then makes Jesus a murderer.  The demon is trying to get Jesus to leave them both alone and using as his logic that Jesus will become a murderer by casting the demon out.  It is a desperate attempt by the demon to stay in possession of the man.


b.  The man will not be destroyed by the exorcism of the demon.  The man will be saved from demon possession.  The demon suggests the exact opposite of the truth.


c.  The answer to the question is an emphatic ‘No.’  Jesus has not come to destroy either the man of the demon.  He has come to save the man and ruin the demon’s present situation.  In the future the demon will be ruined even further in the lake of fire; yet he will still not be destroyed.  Therefore, everything suggested by this question is a lie.


d.  Again the word “us” refers to the man and the demon, not to a multitude of demons.

4.  “I know who You are—the Holy One of God!’”

a.  Since no previous arguments/suggestions/lies have worked, the demon, in desperation, says the one thing he thinks can damage the plan of God the most—prematurely reveal who Jesus really is.  Jn 6:69, “Indeed we [the disciples] have believed and have come to know that You are the Holy One of God.”  This was said about two and half years into Jesus’ ministry.

b.  This demon has clearly known who Jesus was from the moment of his creation before the universe was created.  This demon has known who Jesus was from the time of His birth.  This demon was certainly not kept in the dark about the advent of the Son of God by Satan or any other demon in the satanic hierarchy of fallen angels.  Satan would have alerted every fallen angel to the first advent of the Son of God the moment it occurred.


c.  Finally, in total desperation to maintain his status quo, the demon shouts out the heavenly title of Jesus of Nazareth—that Jesus is ‘the Holy One of or from God’.  This title is a reference to the fact that Jesus is the Son of God, has a personal relationship with God the Father (genitive of relationship), and is from the source of God the Father (ablative of origin).  The demon reveals the fact that Jesus is divine, a member of the Trinity, which therefore, makes Him the Messiah.  The demon is proclaiming the fact that Jesus is the Messiah before the people in the synagogue have a chance to determine this for themselves.


d.  What is the point in doing this?  The answer has to be related to the plan of God the Father, the mission of Jesus in the first advent, and the fact that Jesus puts a stop to this throughout His early ministry.



(1)  The Father’s plan to reveal the nature and mission of Jesus as the Messiah was to be revealed gradually step-by-step, so that people would have the opportunity to exercise their own personal faith in Christ.  God’s plan was not for Jesus to show up one day and declare Himself to be the Messiah and everyone have a one shot opportunity to believe in Him or go to hell.  The Father wanted to give people time to analyze the situation, process the information, hear the teaching, see various miracles, and allow His love and grace to be demonstrated in Jesus.  Satan wanted to circumvent this plan and purpose by God, and was using this demon to do so.



(2)  The mission of Jesus during the first advent was to allow people to gradually discover for themselves who He was through His teaching, His actions, His miracles, and His love.  The ultimate demonstration of this would come on the Cross and His resurrection thereafter.  Satan wanted people to hear immediately that Jesus was the Messiah before Jesus had a chance to do anything to prove who He was.  By so doing people would consider Jesus to be a blasphemer, and therefore, would turn on Him and kill Him.  Thus preventing Him from going to the Cross and keeping His word that He would provide eternal salvation for anyone who believed in Him.



(3)  Another subtle attack here is Satan attempting to take credit for revealing Jesus as the Messiah.  In some twisted way, Satan could argue that He revealed that Jesus was the Messiah instead of Jesus revealing who He was.  Therefore, any belief in Jesus should be credited to Satan.  Therefore the credit for people believing in Jesus really belongs to Satan rather than God.  And if the credit belongs to Satan, then God has no right to save them.  Thus, again, God can’t keep His word.  Therefore, God has no right to condemn the fallen angels to the lake of fire.  Somehow every satanic attack on Jesus during the First Advent has to ultimately be related to Satan doing all he can to avoid his sentence to the lake of fire.  No matter how twisted, distorted, and illogical the reasoning is, Satan is trying everything to avoid his ultimate destiny.  And this includes revealing who Jesus really is before people had a chance to determine this for themselves.
5.  Commentators’ comments.


a.  “The demon makes this direct public declaration [of who Jesus really is] because he knows that Jesus does not want it made, but that the people should discover who He really is from His words and His works.”


b.  “The demons have a knowledge of Jesus in Mk 1:24, 34 (Lk 4:34, 41).  By supernatural knowledge they can see the purpose of His coming.  Hence, realizing that their very existence is threatened, they seek to defend themselves against Jesus by declaring His true name and nature: ‘I know who You are, the holy One of God’.  This is not to be taken as a confession, but as a defensive formula.”


c.  “The demon’s reaction to Jesus’ presence occurs in the midst of Jesus’ teaching: he cries out and challenges Jesus.  Such cries by demons who meet Jesus are common (Mk 3:11; 5:7; Mt 8:29; Lk 4:41; 8:28).  Except for EA, Lk 4:34 corresponds exactly in wording to Mk 1:24.  The man begins with an emotional interjection.  Is it an interjection meaning ‘ah!’ or an imperative form of EAW, meaning ‘let me be!’?  BAGD [Greek Lexicon] regards a connection to the imperative here as possible.  Either way, the remark is emotive, expressing surprise and/or displeasure.  The line of emotion introduced here continues through the entire response.  Jesus’ presence leaves the spirit feeling opposed and threatened.  The spirit prefers that Jesus leave him alone, since he is afraid of what the Teacher might do.  The phrase ‘what have You to do with us?’ is a somewhat idiomatic expression for saying, ‘We have nothing to do with one.  The personal reference to Jesus leads into the expression of the spirit’s real fear.  The spirit fears Jesus’ power.  The antecedent of the twofold ‘us’ is debated.  (1) Most opt for a reference to Jesus’ power over all evil spirits and see here an allusion to all evil forces that Jesus will tame.  (2)  Intriguing, and perhaps more unifying to the passage, is the view that argues that ‘us’ is a reference to both the demon and the man.  Thus the man, possessed by evil, is potentially subject to destruction.  The demon, in effect, is challenging Jesus by saying, ‘In order to get me, you also have to destroy the man.’  This interpretation explains the Lucan note about the man’s emerging unhurt (Lk 4:35).  The miracle, then, would be not only the exorcism, but also the safe delivery of the man in the process. Luke knows that the possessed can be harmed by their tormentors (Lk 8:29; 9:39, 42; 11:14; 13:10–17).  But in this case, Jesus will extract the evil force without harming the man.  The power exerted involves Jesus’ total control of evil.  Both Jesus and the man emerge victorious, a point the reader is to appreciate.  The demon senses that he is in trouble, but believes that for Jesus to get the demon and what he represents Jesus must also destroy the man.  The spirit [demon] reveals the basis of his fear: Jesus is not just a Nazarean, He is the Holy One of God.  He has a special anointing from God and is His servant.  Thus, we have a battle between the unclean spirit and the one who has the Holy Spirit.  As James 2:19 notes, demons have knowledge about God.  They also appear to know who Jesus is and to have some awareness of His power.  [How about, “total awareness of His power.”]  This unclean spirit is very nervous about what Jesus will do.  Evil has severe angst in the presence of righteousness ready to be exercised.”


d.  “The demon intensifies its request to be left alone by its hostile and defensive assertion of the lack of any common ground between itself and its kind on the one hand, and Jesus on the other.  The chasm between the work of the demonic and that of Jesus is highlighted further by the appellation of Jesus as the Holy One of God, a title that recalls Jesus’ divine origins and identifies Him as one in God’s service.  Who is the ‘us’ to whom the demon refers?  It is possible to find here a dissolution of the boundaries between the demon and the man it is controlling, with the demon assuming that to destroy it would necessitate the destruction of the man as well.  In light of the story of testing (Lk 4:1–13), it is evident that a more expansive reading is called for here.  [No it is not evident; this commentator would like it to be evident, but that doesn’t make it evident.]  That is, in attacking this one unclean spirit, the Spirit-empowered Jesus has initiated a ministry of ‘release’ constituting an onslaught against all the forces of evil.  [Pure conjecture].”


e.  A different view of the demon’s question is taken by Mills: “The demon was asking ‘What is the significance of Your teaching; is it theoretical, or is it practical?  Are You going to judge and impose sentence of ruination on us now?’  To the demon’s horror, consternation and dismay, Jesus responded to his challenge immediately and demonstrated the full power of the Christ.  The demon could not have expected this.”


f.  “The phrase ‘Have you come to destroy us?’ is really a shout of defiance: ‘You have come to destroy us!’  It was an instinctive cry of dread.  The demon knew Jesus would destroy or eternally condemn him someday—perhaps today.  Then came the final dramatic cry: ‘I know who you are—the Holy One of God!’  The demon was not trying to ingratiate itself with Christ. but was frantically attempting to bring the Lord under his power.  It was widely believed at that time that ‘the exact knowledge of the other’s name brought mastery or control over him.’  This was a desperate, ill-informed attempt to subdue Christ.”
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