John 1:1
Luke 4:26



 is the adversative use of the conjunction KAI, meaning “and yet,” followed by the preposition PROS plus the accusative of place/direction from the feminine singular negative cardinal adjective OUDEIS, meaning “to not even one; none.”  With this we have the ablative of the whole from the third person feminine plural personal use of the intensive pronoun AUTOS, meaning “of them” and referring to the widows of Israel.  Then we have the third person singular aorist passive indicative from the verb PEMPW, which means “to be sent: was sent.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The passive voice indicates that Elijah received the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the nominative subject from the masculine singular proper noun ĒLIAS, meaning “Elijah.”

“and yet to not even one of them was Elijah sent,”
 is the combination of the conditional particle EI and the negative adverb MĒ, which together mean “except.”  Then we have the preposition EIS plus the accusative of place from the neuter plural proper noun ZAREPTA, meaning “to Zarephath.”  With this we have the genitive of identity from the feminine singular article and proper noun SIDWNIOS, meaning “of the region of Sidon.”  Finally, we have the preposition PROS plus the accusative of place from the feminine singular noun GUNĒ and adjective CHĒROS, meaning “to the widow woman.”

“except to the widow woman, to Zarephath of the region of Sidon.”
Lk 4:26 corrected translation
“and yet to not even one of them was Elijah sent, except to the widow woman, to Zarephath of the region of Sidon.”
Explanation:
1.  “and yet to not even one of them was Elijah sent,”

a.  This verse is the continuation of the sentence begun in the previous verse.  The entire sentence now reads: “However, truly I say to you, there were many widows in Israel in the days of Elijah, when the sky was shut for three years and six months, when a great famine occurred over all the land; and yet to not even one of them was Elijah sent, except to the widow woman, to Zarephath of the region of Sidon.”


b.  The word “them” refers to the widows in Israel.  In contrast to the great need for help from God for the widows in Israel, the God of Israel sent His prophet Elijah, who controlled the famine by controlling when it would rain, to a single Gentile widow.


c.  By analogy Jesus is comparing Himself to Elijah in that He is both a prophet from the God of Israel and has been rejected by the people of Israel, who rejected the worship of Jehovah in order to worship the demon god Baal.  Therefore, just as the Jews rejected the message of Elijah with the result that he went to the Gentiles, so Jesus is being rejected in Nazareth and will go to the Gentiles.  “This woman was in the land of Sidon or Phoenicia, a heathen, where Jesus himself will go later.”
  Compare what Jesus did at some point after this rejection in Nazareth, Mk 7:24-31, “Then, after getting up, He went away from there to the region of Tyre.   And after entering into a house, He wanted no one to know; and yet He was not able to escape notice.  But immediately, after hearing about Him, a woman, whose little daughter had an unclean spirit, after coming, fell down at His feet.  Now the woman was a Gentile, Syrophoenician by race.  And she kept asking Him that He might cast out the demon from her daughter.  And He was saying to her, ‘Let the children be fed first, for it is not good to take the children’s bread and throw [it] to the little dogs.’  However she answered and said to Him, ‘Lord, even the little dogs under the table eat from the crumbs of toddlers.’  And He said to her, ‘Because of this statement go; the demon has gone out from your daughter.’  And after going away to her house, she found the child lying on her bed, and the demon having gone out.  And after going out again from the region of Tyre, He came through Sidon to the lake of Galilee, through the center of the region of Decapolis.”
2.  “except to the widow woman, to Zarephath of the region of Sidon.”

a.  Jesus then notes the exception—the one widow to whom Elijah was sent.  She is unnamed.  We know here only by the town/village in which she lived; a town called Zarephath, which is a suburb of the city of Sidon, meaning that the town was under the control of the greater city of Sidon on the Mediterranean coast.


b.  “Zarephath was a city-state situated near the tip of a promontory along the Lebanese Mediterranean some 8 miles South of Sidon and 13 miles North of Tyre.  From its earliest occupation, Zarephath enjoyed a prosperous and relatively peaceful existence for more than two millennia.  Zarephath is listed in a thirteenth-century b.c. Egyptian papyrus as the site of a Phoenician harbor.  When Zarephath surrendered peaceably to Sennacherib’s vast hordes in 701 b.c., he described it as a walled city belonging to the king of Sidon.  In the time of Esarhaddon (680–669 b.c.) the city was transferred to Tyre’s control.  The prophet Obadiah identified Zarephath as the northern extremity of Canaan.  Recent archeological excavations have shown that Zarephath was a sizable commercial city during both the Phoenician and Roman occupations.  It possessed residential, religious, and industrial quarters; the latter was predominantly concerned with the production of textiles and ceramics.  A highly developed maritime industry exported grain, wine, oil, and above all the red-purple dye extracted from shellfish for which both the city and Phoenicia (‘red-purple’) itself were named.  A large and technically sophisticated Roman port was discovered, dating from the 1st to 6th centuries a.d.”
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3.  Commentators’ comments.


a.  “The fact that God sent Elijah to a widow of Sidon during the 3 1/2 year drought is used by Jesus in Lk 4:25f. to show from Scripture that it may please God to offer salvation to the Gentiles to the exclusion of the salvation people.”


b.  “The analogy continues.  The double usage of oudemian = ‘no one’ and oudeis = ‘no one’ stresses that no Israelite received positive benefit from the prophets’ presence in this period.  Rejecting a prophet is risky.  The choice was Israel’s, and it paid a heavy price in the past.  It risks paying again.  The analogy to Jesus is strong and clear: now people must decide again about God’s Messenger.  Jesus notes that not a single widow received blessing except for a Gentile woman in Zarephath.  In the OT account, the woman is described in terms of her faith (1 Kg 17:12, 16, 18, 24).  This Gentile is an exception to the rule, and she is the last person one would expect would be blessed by an Israelite prophet.  In a dire period of Israel’s history, Elijah ministered outside the nation. The exact point of the comparison can be stated in various ways.



(1)  The comparison shows that Nazareth does not have exclusive claim to Jesus.  This point, though true, is too narrow to develop the major idea.



(2)  Elijah and Elisha show that, because of Nazareth’s refusal, Jesus will go elsewhere. This point also is true yet lacks specificity.



(3)  The prophetic example teaches that, although the homeland rejects Him, others will respond and see God work.  This approach is probably accurate, since not everyone in the homeland or in the nation will reject Jesus.  The language is in generalized form, but the warning is serious.  Salvation will open up to all kinds of people.  The comparison to this bleak time of famine and to Elijah’s period certainly warns, through clear implication, that the consequences of rejecting Jesus may involve God’s rejection.”


c.  “The main point is that non-Jews were the ones to accept two of the major prophets of the Old Testament.  Sidon and Syria were among the particularly despised areas.  Jesus’ point: Nazareth will not receive him, but non-Jews will.”


d.  “The application to the congregation in Nazareth was obvious.  If they wanted evidence that Jesus’ claims to the poor, the blind, the captives, and the oppressed were true, all they had to do was trust Him and there would be ample evidence.  Of course, that was the problem, because in their own eyes they were not poor.  They were the good, respectable, synagogue-attending, family-oriented, solid citizens of Nazareth.  The comparison with the Gentile woman in Elijah’s day was a massive insult.”
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