John 1:1
Luke 4:24



 is the transitional use of the postpositive conjunction DE, meaning “Then” plus the third person singular aorist active indicative from the verb EIPON, meaning “to say: He said.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have “the asseverative particle AMĒN, meaning ‘truly’, always used with LEGW, beginning a solemn declaration but used only by Jesus, meaning: I assure you that, I solemnly tell you Mt 5:18, 26; 6:2, 5, 16; 8:10 and many other passages.”
  Next we have the first person singular present active indicative from the verb LEGW, meaning “to say, tell, assure: I say.”


The present tense is a descriptive present, which describes what is happening right now.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the dative of indirect object from the second person plural personal pronoun SU, meaning “to you” and referring to everyone in the synagogue.

“Then He said, ‘Truly I say to you,”
 is the conjunction HOTI, which is used to introduce indirect discourse and as such is not translated.  Then we have the nominative subject from the masculine singular cardinal adjective OUDEIS, meaning “no; not even one [OU DE HEIS]”.  This is very emphatic.  In English, we say “not a single…”  This is followed by the noun PROPHĒTĒS, meaning “prophet.”  Then we have the predicate nominative from the masculine singular adjective DEKTOS, meaning “acceptable; welcome.”  With this we have the third person singular present active indicative from the verb EIMI, meaning “to be: is.”


The present tense is an aoristic present, which views the present state of being as a fact.


The active voice indicates that produces the action.


The indicative mood is declarative for a simple statement of fact.

Finally, we have the preposition EN plus the locative of place from the feminine singular article and noun PATRIS with the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “in his hometown.”

“no prophet is welcome in his hometown.”
Lk 4:24 corrected translation
“Then He said, ‘Truly I say to you, no prophet is welcome in his hometown.”
Mk 6:4 (= Mt 13:57), “Jesus said to them, ‘A prophet is not without honor except in his hometown and among his relatives and in his household.’”

Explanation:
1.  “Then He said, ‘Truly I say to you,”

a.  Luke continues his story with another part of Jesus’ sermon in Nazareth.  The phrase “Then He said” indicates a break in His discourse between the last statement and this next statement.  There is no need for Luke to insert this break other than to show us that more was said here than just what Luke quotes.  Luke could have simply continued the quote already begun.  “When these words occur between two utterances of Christ, they seem to indicate that there is an interval between what precedes and what follows.”


b.  The phrase “Truly I say to you” is one of Jesus’ favorite sayings.  It indicates that what He is about to say is an absolute truth and a dogmatic fact.  This statement, in various forms, is found on the lips of Jesus in Mk 3:28; 8:12; 9:1, 41; 10:15, 29; 11:23; 12:43; 13:30; 14:9, 18, 25, 30; Jn 1:51; 3:3, 5, 11; 5:19, 24, 25; 6:26, 47, 53; 8:34, 51, 58; 10:1, 7; 12:24; 13:16, 20, 21, 38; 14:12; 16:20, 23; 21:18.

2.  “no prophet is welcome in his hometown.”

a.  Jesus makes another dogmatic declaration that borders on being a proverb.


b.  Our Lord declares the fact that not even one single prophet is welcome or accepted in his own hometown—the place where he grew up.  This is related to the principle that familiarity breeds contempt.  This was true for Moses and all other prophets after him.  Jesus is stating a historical fact, which would also extend into the future history of the Church Age.


c.  Prophets are not accepted for the same reasons that other communicators of the word of God are not accepted in their own hometown:



(1)  The people that communicator grew up with know and remember the failings of that person before God prepared and used them.  This reason would not apply to Jesus, since He was sinless.



(2)  People don’t want to hear what prophets generally have to say because their message is usually one of ‘change or else’ (for example the message of John the Baptist).  People don’t like hearing about their failures or their impending doom for not being willing to change.



(3)  People expect communicators from God to only bring good news about future events, but the news is not always good.  Often the news is about certain judgment (for example, the two witnesses of the Tribulation).


d.  Therefore, for various reasons prophets are not welcome or accepted where they grew up, but are often highly successful elsewhere (for example, Jonah’s mission to the Assyrians).

3.  Commentators’ comments.


a.  “The interjection of these words here by Luke may indicate a break in his address, though there is no other indication of an interval here.  Perhaps they only serve to introduce solemnly the new proverb.  This proverb about the prophet having no honor in his own country Jesus had already applied to himself according to Jn 4:44.  Both Mk 6:4 and Mt 13:57 give it in a slightly altered form on the last visit of Jesus to Nazareth.”

b.  “Jesus presents a rebuke to the crowd’s desire for signs.  It is introduced by ‘truly’, a term that Luke [Jesus] uses in solemn statements.  Jesus clearly presents Himself as a prophet by this remark.  He notes that He is not accepted in His country.  In the OT, God’s prophet was often rejected by the people.  Jesus is no different.  The use of dektos [‘acceptable’] presents an interesting contextual wordplay.  In Lk 4:19, Jesus declared the acceptable year of the Lord.  But He, as a prophet, is not acceptable to the crowd.  God offers to accept all who come to Him through Jesus’ message (Acts 10:35–36); but people will not accept Jesus.  The local rejection is but a picture of the larger rejection to come.”


c.  “This maxim grows out of the historical perception that the lot of all of the prophets is rejection and death (Neh 9:26) and here foreshadows the fate Jesus Himself will meet.  Hence, Jesus will be unable to carry on His mission in His own hometown because His own people, far from embracing His identity and mission, resist Him.  Ironically, he who has been anointed to proclaim the year of the Lord’s ‘favor’ himself does not receive the ‘favor’ of His own townspeople.”


d.  “In the following verses Jesus pointed out not only that He expected rejection by His own village, but that His greatest ministry might be to the Gentile world.”
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