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Luke 23:28



 is the continuative use of the postpositive conjunction DE, meaning “Then” plus the nominative masculine singular aorist passive participle of the verb STREPHW, which means “to turn.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The passive voice indicates that Jesus received the action of turning.


The participle is a temporal participle that precedes the action of the main verb and can be translated “after turning.”

This is followed by the preposition PROS plus the accusative of place from the third person feminine plural personal use of the intensive pronoun AUTOS, meaning “to them” and referring to the women lamenting Jesus’ destiny.  Next we have the nominative subject from the masculine singular proper noun IĒSOUS (the article is omitted from the best/earliest manuscripts), meaning “Jesus.”  This is followed by the third person singular aorist active indicative from the verb EIPON, which means “to say: he said.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

“Then, after turning, Jesus said to them,”
 is the vocative feminine plural from the noun THUGATĒR, meaning “Daughters” plus the genitive of identity from the feminine singular noun IEROSOLUMA, meaning “of Jerusalem.”  Then we have the negative MĒ plus the second person plural present active imperative of the verb KLAIW, which means “to weep; cry.”


The present tense plus the negative combine to forbid the continuation of an action in progress.  The translation can use the word “Stop” to indicate the cessation of the action.


The active voice indicates that the daughters of Jerusalem are expected to produce the action.


The imperative mood is an imperative of prohibition.

Next we have the preposition EPI plus the accusative of relationship from the first person singular personal pronoun EGW, which means “for Me”
 and referring to Jesus.

“‘Daughters of Jerusalem, stop weeping for Me,”
 is the adversative conjunction PLĒN, meaning “but,” followed by the preposition EPI plus the accusative of relationship from the second person feminine plural reflexive pronoun HEAUTOU, which means “for yourselves.”  Then we have the second person plural present active imperative of the verb KLAIW, which means “to weep; cry.”


The present tense is a customary/tendential present, which describes an action not yet taking place, but reasonably expected to occur in the future and continue.


The active voice indicates that the daughters of Jerusalem (Jewish women) will produce the action.


The imperative mood is a command.

“but weep for yourselves”
 is the additive use of the conjunction KAI, meaning “and,” followed by the preposition EPI plus the accusative of relationship from the neuter plural article and noun TEKNON with the possessive genitive from the second person plural personal pronoun SU, meaning “for your children.”

“and for your children.”
Lk 23:20 corrected translation
“Then, after turning, Jesus said to them, ‘Daughters of Jerusalem, stop weeping for Me, but weep for yourselves and for your children.”
Explanation:
1.  “Then, after turning, Jesus said to them,”

a.  Luke continues the story after the parenthetical background material by telling us something dramatic that happened after Simon began carrying the crossbeam for Jesus.  Jesus has been followed in the procession by a group of women from the city of Jerusalem who are weeping and crying over the awful and cruel punishment that Jesus is about to suffer.


b.  Jesus turns around the address them since they are following Him, and this action of turning stops the procession in its tracks.  Notice that Jesus is not reprimanded by the Roman soldiers for stopping.  He is permitted to address the women without censure.  The words of Jesus indicate that He can still think clearly and has not been drugged or impaired mentally by the beatings and scourging.

2.  “‘Daughters of Jerusalem, stop weeping for Me,”

a.  The title Jesus uses to identify these women clearly separates them from the women followers, who have attended to His basic support for the past several years.  These women are residents of the city of Jerusalem, who are overcome with grief because of the immense physical torture and pain that Jewish men have to endure at the hands of the Romans.


b.  These women have seen these executing many times before and have watched the horrible suffering of the people crucified.  They cannot help but cry for the men about to endure this suffering and then die so painfully.


c.  But Jesus makes a dramatic and dogmatic statement to them to stop doing what they are doing in regard to Him.  They can cry from the other men, but not for Him.  He directly asks them to stop weeping and crying for Him.  He is not being harsh or callous, but is about to declare a prophecy that will come true for them in their lifetime and in future generations.

3.  “but weep for yourselves”

a.  Instead of weeping for Him, these women should be weeping for themselves.  This dramatic statement probably caused them to stop crying immediately and wonder in amazement ‘Why?’  They would have to ask themselves at that moment, “Is something bad going to happen to us?”


b.  Yes, something horrible is going to happen to them in the near future during the fall of Jerusalem and in the far future at the last judgment, if they do not believe in Jesus.  During the fall of Jerusalem the starvation will become so bad that one woman will roast her own baby for food and have the child snatched from her mouth by men who smell the meat cooking.  The starvation will be horrible and then, when the soldiers finally break into the city women will be raped without mercy over and over again and finally killed.  Needless to say there will be much to weep over.

4.  “and for your children.”

a.  And it is not only the Jewish women who will need to weep for themselves, but they will need to weep for their children.  The Jewish historian Josephus, who wrote about the history of the war against Israel, describes how the Roman soldiers threw Jewish babies against the stone walls to kill them—certainly something that would make the Jewish women of Jerusalem weep over for the rest of their lives.


b.  The implication of the statement also has a future application with each generation of Jews until the return of Messiah.  Jewish mothers have had to weep over their children century after century due to the persecution of Jews both in Israel and in the Diaspora.

5.  Commentators’ comments.


a.  “Tragically, the women lament for the wrong person.  Freed from carrying the crossbeam, Jesus turns to gently address those following Him.  These women of the capital of Israel represent the nation.  Jesus does not need such sympathy.  The women are caught in the vortex of a tragic series of events that ends in judgment.  Jesus’ tone of care reflects His response throughout the events surrounding His death—no revenge, only concern and honesty.  In a remark presented as a chiasmus, Jesus says that sympathy should instead be directed at themselves and their children: weep not for Me; for yourself weep.  Jesus is suggesting that the nation is headed for difficult times, an allusion to the events of a.d. 70.  Families will suffer great pain.  The thought of the nation’s pain has not left Him. As He dies, Jesus thinks of the fate of others.  The nation is accountable for its rejection.  Jesus tells the women to weep for Israel, as He had (Lk 19:41).”


b.  “While they were weeping over the injustice of one man’s death, He was looking ahead and grieving over the terrible destruction of the entire nation, a judgment that was wholly justified.  Alas, it would be the women and children who would suffer the most, a fact supported by history.  The Romans attempted to starve the Jews into submission; and hungry men, defending their city, took food from their suffering wives and children and even killed and ate their own flesh and blood.”


c.  “The phrase ‘daughters of Jerusalem’ represents stock language from the LXX, signifying ‘those who inhabit Jerusalem’ (compare Lk 13:34).  Hence, although Jesus directs His oracle to those who mourn Him, these women are representative of the larger population of the city.  These women do not understand Jesus’ identity or place within the divine purpose, else they would recognize the travesty that awaits them on account of their repudiation of God’s redemptive agent.  Jesus’ words to the ‘daughters of Jerusalem’ constitute an oracle of judgment sealing the fate of Jerusalem.”


d.  “Jesus was the prophet ‘like Moses’ promised in Dt 18:15–22; the nation had not listened to Him, yet God had said that He would require an answer of them (Dt 18:19).  That same prophecy contains the assurance that if a prophet prophesies something which duly eventuates, then that prophet is from God (Dt 18:22); so here Jesus prophesied the distress which would overtake the women who were weeping for Him, and also their children.  As Jerusalem was destroyed thirty-seven years later [actually 40 years, the consistent period of grace before judgment] (indeed the siege commenced at Passover, the anniversary of His crucifixion), Jesus was vindicated as a prophet sent from God as the Messiah by the events of ad 70!  Marvel at Jesus’ coherence, as well as the love and concern which He showed for the weeping women in the face of His own pain and distress.  This can only be a display of divine grace and love.”


e.  “The women among them raised a death-wail for Jesus, but he raised, as it were, a death-wail in pity for Jerusalem and its people.  Let them mourn rather for themselves, for a day would come when they would regret having borne children.”


f.  “These women are not to be confused with His devoted followers who had traveled from Galilee and would stay with Him to the bitter end (Lk 23: 49).  Rather, these were devout women of Jerusalem who had come to bewail the death of a young man, local women who regularly turned out to witness executions and provide opiates and drugs to ease the pain.  Some were acting out the part of professional.  These daughters of Jerusalem were well-intentioned, sympathetic, kind souls.  But these good women, absorbed with their ritual wailing and self-pummeling, were in no way prepared for what was to happen as, incredibly, Jesus turned around, facing both them and Simon, and delivered a prophecy and a terrifying proverb.  Amazing grace! In doing so, Jesus followed the Old Testament pattern of addressing women as representatives of the nation.  The coming judgment would be so horrific that barrenness, normally held to be a reproach in Israel, would be counted a blessing.  Not all Israel was hostile to Christ. Thus Jesus left open the possibility that God, who was in the process of redeeming Simon’s heart, could also redeem the hearts of those who were lamenting what was being done to Jesus.  This gloriously occurred through the New Testament church.  It is also wonderfully true that many Christians were spared the holocaust of a.d. 70 because the Jewish persecutions drove them out of Jerusalem.  Jesus’ surprise prophecy to the daughters of Israel was an act of grace.”
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