John 1:1
Luke 23:16



 is the inferential use of the postpositive conjunction OUN, meaning “Therefore” plus the nominative masculine first person singular aorist active participle of the verb PAIDEUW, which means “to instruct; to discipline by whipping or scourging Lk 23:16, 22.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice is a causative active voice, which indicates that Pilate will cause the action to be produced.  He will not personally whip Jesus.


The participle is a temporal participle that precedes the action of the main verb and can be translated “after disciplining by scourging.”

“Therefore, after discipling by scourging,”
 is the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “Him,” referring to Jesus.  Finally, we have the third person singular future active indicative from the verb APOLUW, which means “to release; to let go; to set free.”


The future tense is a predictive future, which affirms what will take place.


The active voice indicates that Pilate will produce the action.


The indicative mood is declarative for a simple statement of fact.

“I will release Him.’”
Lk 23:16 corrected translation
“Therefore, after discipling by scourging, I will release Him.’”
Explanation:
1.  “Therefore, after discipling by scourging,”

a.  Pilate comes to a logical conclusion of what must be done now based upon the previous evidence of innocence he has cited.  Since Jesus has done nothing worthy of death, but has irritated the leaders of Israel and ‘wasted’ Pilate’s time, Pilate is going to placate the Jewish leaders by having Jesus scourged with a whip.


b.  Jesus is to receive the famous unlimited lashes, used to punish a person who has done something wrong short of the death penalty.  Jewish law permitted only thirty-nine lashes.  Roman law permitted unlimited lashes, until the flesh was torn open.  Pilate intends for Jesus to be whipped publicly to satisfy the bloodthirstiness of the Jewish leaders and then release Jesus.


c.  There is one significant problem with this suggestion—Jesus has done nothing worthy of this punishment.  It was not Jesus’ fault that the Roman governor is being inconvenienced in having to deal with ‘this man’.  Pilate may be simply trying to save Jesus’ life by calling for this severe punishment, but that is no excuse.  Jesus has been declared innocent already and you don’t punish with scourging a man having been declared innocent.  The only right thing to do is set Jesus free.  But Pilate has one thing preventing him from doing the right thing—he is afraid of a riot.  If a riot occurs, he is held responsible for the riot by the Roman Emperor, who will then recall him from his post and banish him from Rome.  Pilate is afraid of things getting out of control.  So it seems reasonable to him that by giving Jesus the most severe punishment he can short of crucifixion, he can satisfy the Jewish leaders and save Jesus’ life.  It’s a great idea, as long as the Jewish leaders buy into the plan.  But they don’t.

2.  “I will release Him.’”

a.  This is what Pilate really wants to do.  He knows for certain that Jesus is innocent and no threat to anyone for any reason.  Releasing Jesus is what Pilate wanted to do before he sent Jesus to Herod.  And Herod didn’t want to kill Jesus either.  Herod wanted Pilate to do whatever he wanted.  Herod had no objections.


b.  After saying this Pilate fully expected the Jewish leaders and people to agree that this may be a harsh judgment, but at least no one would have the death of an innocent man on their hands.  Pilate believed the leaders and people would agree with him and be satisfied with a somewhat ‘just’ judgment.  Pilate was not prepared for the response of the leaders and people to this suggestion.

3.  Commentators’ comments.


a.  “Pilate offers a compromise: he will whip Jesus before releasing.  Common punishment in Roman times, whipping, horrified Domitian because the number of strokes was not prescribed and it continued until blood was drawn and flesh was torn open (Suetonius, Josephus, and Philo).  Pilate probably had in mind the less severe whipping.  If Pilate thought that this action would deter Jesus and satisfy the people, he was clearly wrong. Interestingly, Luke never tells us if Jesus was whipped (Mk 15:15–16 = Mt 27:26–27 = Jn 19:1–5 describe what was probably a double whipping, though a single whipping summarized in two settings is also possible).”


b.  “‘To flog’ refers to a lesser, disciplinary action, offered here as an alternative to capital punishment—not because Jesus has been found guilty of any charge but in order for Pilate to win and/or maintain favor with the Jewish people and their leaders in Jerusalem.”


c.  “In order to placate their hate, Pilate sentenced Jesus to be scourged, thereby granting them the appearance of justification in having brought Jesus to trial.  Viewed politically, this really was a masterful solution; unfair yes, even unjust, but a compromise that in the long run took care of everybody at the expense of a lashing for an inconsequential religious peasant.”


d.  “Scourging was a penalty in itself or the preliminary to crucifixion (Mk 15:15).”


e.  “Pilate voiced a decision calculated to save Jesus.  Under Roman law a light beating was sometimes given along with a warning, so the accused would watch his behavior more carefully in the future.  Pilate was trying to appease Jesus’ accusers, hoping that a lesser judicial act would quell their blood lust.  At this point it had become dramatically apparent that Pilate (the thoroughly political man) was, surprisingly, truly trying to save Jesus.  Evidently influences beyond the merely political were inwardly tugging at this Roman leader.  Why this display of scruples in his initial handling of Jesus?  There are several possible reasons.  To begin with, Roman law prided itself on being evenhanded, just as we do with our statue of Justice blindfolded, holding up the scales of justice.  And there simply was not clear evidence against Jesus.  Also, we must remember that Pilate’s conscience, though seared, was not dead like that of Herod.  Further, Pilate’s repeated run-ins with the Jewish establishment had conditioned him to dislike their intrigues.  So there were numerous reasons for Pilate’s surprising scruples.  But there was also a very specific reason for his sustained attempts to save Jesus—namely, his wife’s dream.  Mt 27:19, “While Pilate was sitting on the judge’s seat, his wife sent him this message: ‘Don’t have anything to do with that innocent man, for I have suffered a great deal today in a dream because of him’””


f.  “Having established that Jesus is innocent, Pilate proposes to let Him go, but at the same time to appease the Jews and to punish Jesus for His nuisance value by submitting Him to a scourging.”


g.  “It was just as unjust to chastise Jesus for no crime that merited chastisement as to put Him to death without proving a crime that was worthy of death.  Pilate’s proposal is a self-indictment of criminal injustice.”
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