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

 is the consequential use of the conjunction KAI, meaning “And so,” followed by the third person singular aorist active indicative from the verb EIPON, which means “to say: He said.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the dative of indirect object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “to them” and referring to the disciples.

“And so He said to them,”
 is the interrogative adverb TIS, meaning “Why?,” followed by the second person singular present active indicative from the verb KATHEUDW, which means “to sleep.”


The present tense is a descriptive present of what is now occurring.


The active voice indicates that the disciples are producing the action.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

“‘Why are you sleeping?”
 is the nominative masculine second person plural aorist active participle of the verb ANISTĒMI, which means “to stand up.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that produced the action.


The participle is a temporal participle that precedes the action of the main verb and can be translated “After standing up.”

Next we have the second person plural present deponent middle/passive imperative from the verb PROSEUCHOMAI, which means “to pray.”


The present tense is a customary present, describing what is reasonably expected to occur.


The deponent middle/passive voice is middle/passive in form but active in meaning with the subject (the disciples) producing the action.


The imperative mood is a command.

“After standing up, pray,”
 is the conjunction HINA, which introduces a purpose clause and is translated “in order that.”  Then we have the negative MĒ, meaning “not” plus the second person plural aorist active subjunctive from the verb EISERCHOMAI, which means “to enter into.”


The aorist tense is a constative/futuristic aorist, which views the action in its entirety.


The active voice indicates that the disciples may produce the action.


The subjunctive mood is a subjunctive of purpose.

Finally, we have the preposition EIS plus the accusative of place from the masculine singular noun PEIRASMOS, which means “into temptation.”

“in order that you may not enter into temptation.’”
Lk 22:46 corrected translation
“And so He said to them, ‘Why are you sleeping?  After standing up, pray, in order that you may not enter into temptation.’”
Explanation:
1.  “And so He said to them, ‘Why are you sleeping?”

a.  As a consequence of finding the disciples sleeping for a third time Jesus addresses Peter, James and John with a question to wake them up.


b.  It is a rhetorical question.  He doesn’t need or want an answer.  He knows it is past midnight and the fact that they are all mentally and emotionally exhausted from all Jesus had told them.  We know from the other gospel accounts that they were physically exhausted—their eyes were heavy, and from Luke’s account that they were emotionally exhausted—‘because of grief’.


c.  This question is also not designed by Jesus to motivate them to think rationally about why they are sleeping and come up with an intelligent answer.  This is said more in a state of exasperation by Jesus than as a teaching method to have them learn something about themselves.  What is Jesus exasperated about?  He has told them that Satan has asked to sift them like wheat and that they need to be alert and ‘pray to not enter into temptation’ (verse 40).  And now Satan’s agents are almost there and the disciples have failed to prepare themselves for the temptation.  They are all going to fail and Jesus knows it.
2.  “After standing up, pray,”

a.  In effect, Jesus indirectly tells them to stand up.  Then He orders them to pray.


b.  They couldn’t stay awake and pray while sitting or lying down.  Now He tells them to stand up and pray.  Notice that even though they have failed three times in the past several hours, Jesus still tells them that they must pray.  There is still time to pray, even in the face of the enemy approaching.


c.  Notice that a person’s posture in prayer is not an issue with God.  The disciples were previously told to sit and pray (Mt 26:36).  Now they are told to stand up and pray.  And we saw Jesus falling on His face and praying.  God doesn’t care about our posture; He cares about our request for help.


d.  Jesus knew well that the disciples needed the Father’s help to stand firm against the satanic attack.  Therefore, He keeps pressing the importance of prayer on the disciples.  It is likely that in their physical and emotional exhaustion that Jesus’ demand/request had any effect on the disciples at this moment.  The coming events show that either they didn’t pray or their requests to God were all wrong; for there is no evidence that their prayers were answered.

3.  “in order that you may not enter into temptation.’”

a.  Jesus follows His injunctions to stand up and pray with the purpose or reason for continuing to demand and/or request that the disciples pray.  Jesus tells them specifically what to pray for.  They are to ask that they not enter into temptation.


b.  Notice that they are not to ask that Satan not be permitted to sift them.  Satan’s free will is still operational and he can do what he wants (and what God has permitted).  What is involved for the disciples is their use of their own free will, in order to resist the temptation of the devil.


c.  Satan can tempt all he wants, but that doesn’t mean that we have to succumb to the temptation.  We have the free will to say ‘No’ to temptation anytime we want.  We are not helpless puppets acting according to the whim of some master.  The subjunctive mood of the verb indicates possibility, probability, contingency, choice, volition, and decision.  The disciples didn’t have to become cowards and flee from Jesus.  They had the option to allow themselves to be arrested and stand before the high priest as witnesses on behalf of the Lord.

4.  Commentators’ comments.


a.  “Jesus must have awakened the disciples, since He now addresses them and asks why they sleep, which may symbolically picture their vulnerability to temptation.  This is made clear when Jesus repeats His instruction to pray not to come into temptation.  When the moment of truth comes for Jesus, the disciples will not be ready unless they depend on God and prepare to be faithful to Him.  Faithfulness requires diligence.  In the middle of their longer accounts, Matthew and Mark note that Jesus tells the disciples to ‘watch and pray that you may not come into temptation.’  All agree that after the first moment of prayer, Jesus issued this warning (Plummer 1896: p. 511).  And with this exhortation, Luke’s shorter account stops.”


b.  “Twice Jesus told them to pray that they would not fall into temptation (verses 40, 46).”


c.  “Only the One who had prayed remained strong during the next few hours.”


d.  “The disciples gave themselves to post-Passover sleep, brought on by their emotional exhaustion, and perhaps by their Passover feast.  They had been so eager to fight God’s war with man’s weapons, but they now fumbled with a more essential weapon—prayer.  Their immediate failures would quickly be there for all to see—their silly use of the sword, their wholesale desertion, denial by the bravest of them.”
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