John 1:1
Luke 2:27



 is the continuative use of the conjunction KAI, meaning “And,” followed by the third person singular aorist active indicative from the verb ERCHOMAI, which means “to come: he came.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that Simeon produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the preposition EN plus the locative of sphere from the neuter singular article and noun PNEUMA, meaning “in the Spirit.”  This is followed by the preposition EIS plus the locative of place from the neuter singular adjective HIEROS, meaning “into the temple.”

“And he came in the Spirit into the temple;”
 is the additive use of the conjunction KAI, meaning “and,” followed by the preposition EN plus the locative of time from the neuter singular article and aorist active infinitive from the verb EISAGW, which means “to bring in.”


The construction EN plus the dative/locative article with the infinitive is an idiom indicating contemporaneous time and is translated “while” or “when.”

Then we have the accusative ‘subject of the infinitive’ from the masculine plural article and noun GONEUS, meaning “the parents.”
  This is followed by the accusative direct object from the neuter singular article and noun PAIDION plus the appositional/explanatory accusative from the masculine singular proper noun IĒSOUS, meaning “the child Jesus.”

“and when the parents brought in the child Jesus,”
 is the genitive neuter plural articular aorist active infinitive of the verb POIEW, which means “to do, keep, or carry out; accomplish.”


The aorist tense is a constative/futuristic aorist, which views the future action in its entirety as a fact.  The intended future aspect of this verb can be brought out in translation by use of the auxiliary verb “might.”


The active voice indicates that the parents of Jesus intend to produce the action.


The articular infinitive indicates purpose, which can be translated by the word “that.”

Then we have the accusative ‘subject of the infinitive’ from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “they” and referring to Jesus’ parents.  This is followed by the preposition KATA plus the adverbial accusative of general reference from the neuter singular articular perfect passive participle of the verb ETHIZW, which means “to conform to custom or tradition, accustom; according to the custom of (i.e., required by) the law Lk 2:27.”
  The participle is substantival, being translated as a noun: “according to the custom.”  With this we have the possessive genitive or genitive of identity from the masculine singular article and noun NOMOS, meaning “of the Law.”  Finally, we have the preposition PERI plus the genitive of advantage from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “for Him” and referring to the baby Jesus.
“that they might accomplish for Him according to the custom of the Law,”
Lk 2:27 corrected translation
“And he came in the Spirit into the temple; and when the parents brought in the child Jesus, that they might accomplish for Him according to the custom of the Law,”
Explanation:
1.  “And he came in the Spirit into the temple;”

a.  Luke continues the story of Simeon meeting the parents of Jesus in the temple, after they bring Jesus to be presented to the Lord and for their purification.  The subject “he” refers to Simeon.


b.  Simeon comes into the temple ‘in the Spirit’.  This raises two issues: ‘what part of the temple did he come into?’ And ‘What does ‘in the Spirit’ mean?



(1)  Simeon had to be in the court of the women, since that was where he meets Mary and Joseph and she could go no farther than this on the temple grounds.



(2)  The phrase “in the Spirit” means “in the power of the Spirit” or “under the influence of the Spirit.”  The Spirit motivated Simeon to go to the temple on that day at that time to be where God wanted Simeon to be for a specific purpose.

2.  “and when the parents brought in the child Jesus, that they might accomplish for Him according to the custom of the Law,”

a.  Simeon arrived in the temple area before Joseph and Mary arrived with Jesus.


b.  The parents of Jesus were there for the express purpose of purifying themselves from the uncleanness of coming into contact with blood and other bodily fluids from the birth process.  However, Luke doesn’t mention this.  Instead Luke emphasizes that they were there to accomplish for Jesus the custom of the Law.  What custom was that?  It was the custom mentioned in Ex 13:12, “you shall cause to pass over to the Lord the first opening of every womb, and the first offspring of every beast that you own; the males belong to the Lord.”  The firstborn male of all Jewish mothers was to be presented or dedicated to the Lord according to this direction of the Mosaic Law.  The baby could not do this for himself.  Therefore, the parents accomplish this for him by presenting him in the temple.


c.  So the parents of Jesus had two purposes for being in the temple that day.  The first purpose was to purify themselves, so that they could then present Jesus to the Lord as dedicated to Him.  It makes sense logically that they would not or could not present Jesus while still in a state of uncleanness.  Therefore, they would have wanted to go through the ritual of purification before conducting the ritual of presenting Jesus.  However, as we will note in the coming context, Simeon will interrupt this whole process.

3.  Commentators’ comments.


a.  “Under the leading of the Spirit, Simeon and Anna meet Jesus within the sacred precincts [temple], Lk 2:27, 37.”


b.  “The prophecy’s specific setting involves Simeon’s going to the temple by the divine leading of the Spirit.  The phrase ‘by the Spirit’ refers to the Spirit’s prompting that guides Simeon to the temple.  God is responsible for this meeting.  Luke distinguishes between two terms in referring to the temple.  naos refers to ‘the Holy Place,’ where only the priests are allowed to go, while hieron, the term used here, refers to the entire temple area.  In the context of this event, Simeon is located either in the Court of the Gentiles or in the Court of Women, since Mary could be present only at these two locales.  Despite the picture of many contemporary portrayals of this event, it seems unlikely that Simeon is a priest.”


c.  “God, active by means of the guidance of the Holy Spirit, has Simeon come to the temple at just the right time and place.  God, active by means of ‘what was customary under the law,’ requires Jesus’ parents to bring their son to the temple at this time also.  The result of this choreography is this rendezvous.  This appointment is not the result of divine coercion, however.  Although God is operative through the law and the Spirit to achieve this end, this encounter is dependent on the obedience of these human actors, who by their actions are helpers or supporters of the divine purpose.  Their status as helpers contrasts sharply with those about whom Simeon will cryptically speak in Lk 2:34–35a.  The location of this encounter is not without significance: the temple is the locus of God’s presence, the meeting place between the divine and the human. Here it is presented as an important site of divine revelation.”


d.  “Not in a state of ecstasy, but ‘under the influence of the Spirit,’ who had told him of the blessing in store for him.”


e.  “The context suggests that he came into the temple by the guidance of the Spirit (Lk 4:1).  Consequently he was present when the parents of Jesus brought Him in to carry out the legal ceremony.”

� See Brooks & Winbery, Syntax of NT Greek, p. 136f.


� BDAG, p. 205.


� Arndt, W., Danker, F. W., & Bauer, W. (2000). A Greek-English Lexicon of the New Testament and other early Christian literature. Chicago: University of Chicago Press.  Page 276.


� Kittel, G., Bromiley, G. W., & Friedrich, G. (Eds.). (1964–). Theological Dictionary of the New Testament. Grand Rapids, MI: Eerdmans. Volume 3, p. 245.


� Bock, D. L. (1994). Luke: 1:1–9:50 (Vol. 1, p. 240). Grand Rapids, MI: Baker Academic.


� Green, J. B. (1997). The Gospel of Luke (p. 146). Grand Rapids, MI: Wm. B. Eerdmans Publishing Co.


� Plummer, p. 67.


� Marshall, p. 119.





2
3

