John 1:1
Luke 19:30



 is the nominative masculine singular present active participle of the verb LEGW, which means “to say: saying.”


The present tense is a descriptive present, describing what is occurring at that moment.


The active voice indicates that Jesus is producing the action.


The participle is circumstantial.

Then we have the second person plural present active imperative of the verb HUPAGW, which means “to go.”


The present tense is a descriptive present, describing what is expected to occur right now.


The active voice indicates that the two disciples are expected to produce the action.


The imperative mood is a command.

This is followed by the preposition EIS plus the accusative of place from the feminine singular article and noun KWMĒ, meaning “into the village” plus the adverb of place KATENANTI, meaning “in the sight of; before; or opposite.”  The idea is that the village is in front of them and they are looking at it.  It is the village before them, the one they are about to reach.  Thus the village is opposite them or before them or in front of them.

“saying, ‘Go into the opposite village;”
 is the preposition EN plus the locative of place from the feminine singular relative pronoun HOS, meaning “in which.”  Next we have the nominative masculine second person plural present deponent middle/passive participle of the verb EISPOREUOMAI, which means “to enter.”


The present tense is a durative present, which emphasizes the continuous present action of going into the village.


The deponent middle/passive voice is middle/passive in form but active in meaning with the subject (the two disciples) producing the action.


The participle is a temporal participle with the action being coterminous with the action of the main verb.  It should be translated “while entering.”

This is followed by the second person plural future active indicative from the verb HEURISKW, which means “to find.”


The future tense is a predictive future, which affirms what will take place.


The active voice indicates that the two disciples will produce the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the masculine singular noun PWLOS, meaning “a colt.”  With this we have the accusative masculine singular perfect passive participle of the verb DEW, which means “to be tied.”


The perfect tense is a consummative perfect, which emphasizes a past, completed action and is translated by use of the English auxiliary verb “having.”


The passive voice indicates that the colt received the action of having been tied.


The participle is circumstantial.

“in which, while entering, you will find a colt, having been tied”
 is the preposition EPI plus the accusative of place from the masculine singular relative pronoun HOS, meaning “on which” and referring to the colt.  Then we have the nominative subject from the masculine singular cardinal adjective OUDEIS, meaning “no one.”  This is followed by the temporal adverb PWPOTE, meaning “ever; at any time.”
  Next we have the ablative of the whole from the masculine plural noun ANTHRWPOS, meaning “of man; of mankind.”  Then we have the third person singular aorist active indicative from the verb KATHIZW, which means “to sit.”


The culminative aorist regards the action in its entirety as a fact with emphasis on its completion.  This is brought out in translation by use of the English auxiliary verb “has.”


The active voice indicates that no one of mankind has produced the action.


The indicative mood is declarative for a simple statement of fact.

“on which no one of mankind has ever sat;”
 is the continuative use of the conjunction KAI, meaning “and” plus the nominative masculine second person plural aorist active participle of the verb LUW, which means “to untie; to loose.”


The aorist tense is a constative aorist, which views the action in its entirety as a fact.


The active voice indicates that the two disciples are expected to produce the action.


The participle is a temporal participle that precedes the action of the main verb and can be translated “after untying.”

Next we have the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “it” and referring to the colt.  Finally, we have the second person plural aorist active imperative of the verb AGW, which means “to bring; to lead.”


The aorist tense is a constative/futuristic aorist, which views the action in its entirety as a fact.


The active voice indicates that the two disciples are to produce the action.


The imperative mood is a command.

“and after untying, bring it.”
Lk 19:30 corrected translation
“saying, ‘Go into the opposite village; in which, while entering, you will find a colt, having been tied on which no one of mankind has ever sat; and after untying, bring it.”
Mk 11:2, “and said to them, ‘Go into the village opposite you, and immediately as you enter it, you will find a colt tied there, on which no one yet has ever sat; untie it and bring it here.’”

Mt 21:2, “saying to them, ‘Go into the village opposite you, and immediately you will find a donkey tied there and a colt with her; untie them and bring them to Me.’”
Explanation:
1.  “saying, ‘Go into the opposite village;”

a.  This verse is the continuation of the sentence begun in the previous verse.  The entire sentence now reads: “And it came to pass when He approached Bethphage and Bethany, to the mount that is called Olive Trees, He sent two of the disciples, saying, ‘Go into the opposite village; in which, while entering, you will find a colt, having been tied on which no one of mankind has ever sat; and after untying, bring it.”


b.  From the beginning of this sentence we notice that Jesus and the disciples have not yet reached either Bethphage or Bethany.  They have only approached these two villages.  Two disciples are instructed to go into the village before them or in front of them (which is what ‘opposite them’ means), but from Luke’s account we don’t know which village Jesus is referring to.  However, Mt 21:1-2 tells us definitively that the village opposite was Bethphage.  Therefore, this probably also indicates that Jesus and company came to the village of Bethphage before coming to Bethany, unless the two villages were on opposite sides of the road that ran between them.
2.  “in which, while entering, you will find a colt, having been tied”

a.  As they enter the village the two disciples will find a colt (the young foal of a donkey) that has been tied, which means that it is tied by a rope to a hitching post of some kind.


b.  Obviously the colt is owned by the person who has tied the colt there, and as we see the story progress, the owner has deliberately left the colt at this place and at this time.  The whereabouts of the owner is never mentioned in the narrative that follows.  And the speculation that Jesus prearranged this is just speculation.  We have no proof of this.


c.  What we do see hear is a demonstration of either the omniscience of Jesus as the Son of God or a secret prearrangement with the owner of the colt.  Since we have no evidence in Scripture of a secret prearrangement by Jesus, and since this is not the only time He puts His deity on display, the former is more likely than the latter.

3.  “on which no one of mankind has ever sat;”

a.  Jesus continues with the demonstration of His intimate knowledge of this colt by declaring that no human being, no person, no man has ever sat on this colt.  Why is this important?  It is important for several reasons:



(1)  The triumphal entry of the King into Jerusalem will fulfill the prophecy of Zech 9:9, which is quoted by Matthew in Mt 21:5, “Say to the daughter of Zion,

‘Behold your King is coming to you, Gentle, and mounted on a donkey, Even on a colt, the foal of a beast of burden.’”



(2)  The colt represents the purity of its Rider.



(3)  The colt does not rebel at being mounted and ridden by the King.  The colt willingly accepts the authority of its Rider.



(4)  This same purity concept is seen in the virgin birth and in the burial in a new tomb.


b.  The creature is totally compliant to its Creator—a great testimony against Satan by a most inferior creature, and a great example to Israel of what they should be doing.  The colt accepts the authority of the King, something Satan has not done and something Israel will not do.

4.  “and after untying, bring it.”

a.  Jesus continues the instructions to the two disciples by telling them to go ahead and untie the animal and bring it back to Him.  This may look like they are stealing the animal, but the Lord will explain in the next statement how they are to handle that situation.


b.  The implication of this statement is that Jesus and the rest of the disciples and support group will wait here while these two disciples go and get the colt or they may continue toward the village, while the two disciples run ahead to perform their task.  Since Jesus and company are within sight of the village, it will probably take only a few minutes to accomplish this.


c.  Once Jesus mounts the colt, He will only be on the animal for less than two miles (Bethany was only three kilometers (1.8 miles) from the east gate of Jerusalem.  The colt would not be over-burdened by carrying its passenger.  Mt 21:7 tells us that the mother donkey accompanied her son, the colt, on the trip into Jerusalem.

5.  Commentators’ comments.


a.  “Mt 21:2 mentions two animals involved in Christ’s entrance into Jerusalem: the mother donkey and her foal.  In the parallel accounts in Mk 11:2 and Lk 19:30 only the male foal is referred to; nothing is said about the mother.  But this does not constitute a contradiction, because all three gospels agree that Jesus rode on a young donkey foal that had not been ridden before.  Only the mother donkey is at issue.  Matthew goes on to record that the mother donkey went on ahead of Jesus as He rode on her young foal (Mt 21:7).  What was the point of involving the she-ass in this transaction?  A moment’s reflection will bring out the fact that if the foal had never yet been ridden (and that was an important factor for the sake of the symbolism), then he probably was still dependent on his mother psychologically or sentimentally, even though he may have been completely weaned by this time.  It simply made it an easier operation if the mother donkey were led along down the road towards the city gate; then the foal would naturally follow her, even though he had never before carried a rider and had not yet been trained to follow a roadway.”


b.  “Jesus instructs two of His disciples to journey into the village and obtain an animal for His use (animals were sometimes kept for travelers to borrow or hire).  It is not clear which of the two villages He means, though if he is staying in Bethany, then Bethphage is probably the destination.  Jesus’ confidence about the animal’s availability communicates His control and knowledge: He knows where the colt will be tied up and He also knows that it will be an animal no one has ever ridden, which might add a note of purity to the action because of the animal’s condition.”


c.  “We think of the donkey as a lowly animal, but to the Jew it was a beast fit for a king (1 Kg 1:33, 44).  Jesus rode the colt while the mother walked along with it.  The fact that the colt had never been ridden and yet submitted to Jesus indicates our Lord’s sovereignty over His creation.”


d.  “At that point He stopped until the way could be prepared so that when He entered the city people would know He was presenting Himself as the Messiah.”


e.  “Both the donkey and the colt are mentioned in the Zechariah text, so Matthew includes the two animals to make the fulfillment of prophecy clear.  When we ask what actually happened, we are asking a question which would not concern the Gospel writers as much as it does us.  They are sure they have conveyed the right interpretation of the event, which is more their interest than the bare facts.  We tend to be interested in history, so we come up with the following.  On the one hand, all three Gospel writers agree that Jesus rode on the colt, for they either name the colt (Matthew) or indicate that the animal had not yet been ridden (Mark and Luke), which could be the case with a colt but would hardly be the case with a mature donkey.  On the other hand, it is clear that Matthew is allowing the prophetic passage to influence his story.  The text in Matthew says that Jesus sat on ‘them’ (that is, the two animals).  It is unlikely that Matthew wants us to take him literally, for how would one man sit on two animals?  If he tried he would not look like a king, even a humble king, but like a clown.  Matthew is underlining the fulfillment of prophecy by how he tells the story, allowing his reader’s good sense to fill in the exact form of the details.  Thus two answers to our question are possible.  One answer would be that Matthew mentions the donkey, although she was not there, because clearly the colt was the foal of a donkey and by including the donkey the reference to the prophecy is brought out.  Another answer would be that given that the colt was young enough to have not been ridden, the donkey was in all likelihood there with it, perhaps still nursing it on occasion.  If Mark and Luke know this, they are not interested in the fact.  What they are interested in is the fact that Jesus actually wanted to ride the colt (perhaps showing the submission of an unbroken animal to the true Master).  If the donkey was trailing along, it is no concern of theirs.  Matthew because of his interest in prophecy does mention the donkey, even if it makes the story read more awkwardly.  Whichever explanation one accepts, it is important not to miss the point that the three authors are making.  Jesus, who owns no mount, has to borrow an animal to make his final self-presentation to Jerusalem.  That the untried mount submits to him (Mark and Luke) and that prophecy is fulfilled (Matthew) are part of the picture that each author paints.”


f.  “What we see here on Jesus’ part is careful premeditation.  He was carefully coordinating everything.  The day and hour had been selected in eternity past.  The timing was precise.  The mode of his entry, a previously unridden donkey, was carefully chosen.  Never before had Jesus done anything to promote a public demonstration.  In fact, He had repeatedly withdrawn from the crowds if there was any hint of such a thing.  But now He invited attention, even though that meant courting danger.  Jesus was unequivocally identifying himself as the Messiah.  The choice of the donkey revealed His life and ministry in two ways.  First, it identified Him with kings in the royal line of David, and especially with David himself, because the donkey was regarded as a royal animal before and during David’s reign.  After David, the Hebrew kings and warriors switched to horses, and the donkey was considered unsuited to the dignity of kings.  But Jesus’ identification with the emblem and with the specific prophecy was exact and perfectly revelatory of His position.  Secondly, the use of a donkey speaks of Jesus’ inner spirit.  As Zechariah (who lived long after David) said, Jesus was ‘gentle and riding on a donkey.’  This was Christ’s intrinsic attitude in life.”
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