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 is the adversative conjunction PLĒN, meaning “But,” followed by the accusative direct object from the masculine plural article and noun ECHTHROS with the possessive genitive of the personal pronoun EGW and the demonstrative pronoun HOUTOS, meaning “these enemies of mine.”

“But these enemies of mine,”
 is the appositional accusative direct object from the articular aorist active participle of the verb THELW with the negative adverb MĒ, meaning “to not want; to not wish; to not desire.”


The article functions as a relative pronoun with an embedded demonstrative pronoun, meaning “those who” or “the ones who.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the delegation that lobbied against the nobleman becoming king produced the action of not wanting him as king.


The participle is circumstantial.

Next we have the accusative direct object from the first person singular personal pronoun EGW, meaning “me” and referring to the nobleman who became king.  Then we have the aorist active infinitive of the verb BASILEUW, which means “to rule.”


The aorist tense is a constative aorist, which views the action in its entirety as a fact.


The active voice indicates that the nobleman would produce the action of ruling.


The infinitive is an infinitive of purpose.

With this we have the preposition EPI plus the accusative of rank from the accusative direct object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “over them.”

“the ones who did not want me to rule over them,”
 is the second person plural aorist active imperative of the verb AGW, which means “to bring.”


The aorist tense is a constative aorist, which views the action in its entirety.


The active voice indicates that the servants of the king are expected to produce the action.


The imperative mood is a command.

Then we have the adverb of place HWDE, meaning “here.”

“bring here”
 is the additive use of the conjunction KAI, meaning “and,” followed by the second person plural aorist active imperative of the verb KATASPHAZW, which means “to slaughter; to strike down.”
  The morphology is the same as the previous imperative AGW.  With this we have the accusative direct object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “them” and referring to those who didn’t want the nobleman as their king.  Finally, we have the preposition EMPROSTHEN plus the adverbial genitive of place from the first person singular personal pronoun EGW, meaning “before me.”

“and slaughter them before me.’”
Lk 19:27 corrected translation
“But these enemies of mine, the ones who did not want me to rule over them, bring here and slaughter them before me.’”
Explanation:
1.  “But these enemies of mine,”

a.  The adversative conjunction PLĒN tells us that the subject of the king’s declaration is different.  The subject is “these enemies of mine,” that is, these enemies of the king.  The enemies of the king are not his slaves.  His enemies are the citizens who sent the delegation to the authority who appointed him as king, asking that he not be made king over them.  Lk 19:14, “However his citizens hated and sent ambassadors after him, saying, ‘We do not want this man to rule over us.’”  Notice that the slaves are mentioned in verse 13, then we have an adversative DE and a statement about the citizens.  We have the same pattern here: judgment of the third slave, an adversative, and the judgment of the enemies.  The citizens that sent ambassadors are the enemies of the king.

b.  The slaves are not the enemies of the king, even the degenerate slave who did nothing with his mina.  He is still a slave of the king.  The king still owns him and will be required to serve him even though he has received no reward or blessing from the king.  He still has his life with the king.


c.  The members of the Church or royal family of God are still slaves of the Lord Jesus Christ, even if they become degenerate Christians and drift off course from grace.  The enemies of the Lord Jesus Christ receive an entirely different judgment as we see in the rest of this verse.  The slaves of Christ who are disobedient to Him may lose their blessings and rewards for eternity, but they don’t lose their eternal life with Him.  That was something He promised and guaranteed by the sealing of the Holy Spirit and the Lord is faithful with regard to His promises regardless of what we do or fail to do.

2.  “the ones who did not want me to rule over them,”

a.  The king continues his statement by defining clearly who his enemies are.  They are the ones who did not want him to rule over them.  This clearly refers to the citizens that sent the delegation.  These citizens are analogous to the people of Israel, all of whom rejected Jesus as king, when they shouted, “We have no king but Caesar.”


b.  The slaves never said that did not want the nobleman to rule over them.  Even the degenerate slave, while slandering the new king, did not say that he did not want the nobleman to rule over him.  His was disobedient, but not rebellious.


c.  So the only ones who did not want the nobleman to rule over them are the citizens of that nation/territory, who are also the enemies of the new king.

3.  “bring here”

a.  The new king then gives orders to the bystanders or people serving at his court to bring his enemies.  The implication is that the new king already has appointed a sheriff, royal guard, and police force (army) that is capable of rounding up the enemies of the king.  These bystanders or king’s police force are probably the elect angels,
 since they are said to return with Christ at His second advent in other Scriptures.


b.  The word ‘here’ refers to the judgment throne of the king.  By analogy this refers to the second advent of Christ and is a description of the baptism of fire, in which all the enemies of the Lord Jesus Christ are brought before Him and cast into the compartment of Hades known as Torments remain there during His thousand-year rule on earth until the Last Judgment.


c.  The action of gathering the enemies of the Lord from the ends of the earth is a task performed by the elect angels, just as they are tasked with the regathering of Israel.  Exactly how long this takes could be anywhere from the actual day of the Second Advent to several weeks or months.  All we know for certain is that they will be brought face to face with the Lord Jesus Christ and executed as His enemies.

4.  “and slaughter them before me.’”

a.  Finally, the new king (the Lord Jesus Christ) declares his judgment on his enemies.  They are to be slaughtered before him or in his presence.  The king does not do the slaughtering himself, but orders that it be done for him by those who work on his behalf.


b.  Those actually doing the slaughtering are most likely the elect angels, who are ministers of the Lord.  This function can easily be carried out by the angelic army under the command of the archangels Gabriel (Lk 1:19) and Michael (Dan 10:13).


c.  The enemies of the Lord Jesus Christ don’t lose blessings and rewards; they lose their physical lives on earth.  The slaves do not lose their lives, but the enemies of Christ do.  Therefore the slaves of the Lord refer to believers and the enemies of the Lord to unbelievers.

5.  Commentators’ comments.


a.  “The Lucan parable closes uniquely with the master reasserting his authority over the rebellious delegation of Lk 19:14 that did not wish him to reign and who had made their rejection clear.  This group, which pictures the Jewish leadership, is identified as the king’s enemies, and he orders their execution.  Those who reject Jesus suffer rejection in the end.  The parable thus mentions different fates for three groups: (1) reward for faithful stewards, (2) rejection for those who associate with Jesus but do not really trust Him, and (3) judgment for rebels who openly reject Him.  What is said here is similar to Luke 12:46: each group will be dealt with and rewarded accordingly when Jesus returns to exercise judgment as part of His authority.  Jesus now brings the opportunity for forgiveness; but when that opportunity is spurned, He will bring judgment.  It is on this note that Jesus prepares to enter Jerusalem.  There is no neutral position in relationship to Jesus: one chooses for Him and sees His gracious work as unique, or one aligns against Him (whether in outright rebellion or by faithless association to Him).”


b.  “The ‘citizens’ or ‘enemies’ are mentioned at the beginning and the ending and are an important part of the story, for most of the people in the crowd that day were in that category. Jesus was near Jerusalem, and in a few days He would hear the mob shout, ‘We have no king but Caesar!’ (Jn 19:15).  God was gracious to Israel and gave the nation nearly forty years of grace before judgment fell (Lk 19:41–44).  But we must be careful to see in this a warning to all who reject Jesus Christ; for during this time, while He is away in heaven, Jesus Christ is calling men everywhere to repent and submit to Him.  The faithful servants obeyed because they trusted their master and wanted to please him.  The unfaithful servant disobeyed because he feared his master.  But these citizens rebelled because they hated their king (Lk 19:14).  We are living today in the period between Lk 19:14 and 15, when our Master is absent but will return according to His promise.  We have been given a task to perform, and we must be faithful until He comes.  What will the King say to us when He returns?  ‘Moreover it is required in stewards, that a man be found faithful’ (1 Cor 4:2).”


c.  “The analogy of this parable was clear to Jesus’ hearers.  Jesus was going away to receive a kingship.  When He returned, He would establish His kingdom.  Until that time His followers were to fulfill the responsibilities He gave them.  On His return He would reward the faithful commensurate with their service to Him, and His enemies would be judged before Him.”


d.  “‘Enemies of mine’ refers not to persons like this disobedient slave, but to the subjects of the realm who refuse to show allegiance to their ruler and, indeed, who oppose his claim to the throne.  As one kingdom [the Lord’s] displaces another [Satan’s], judgment follows for those who continue to show fealty to the old.”


e.  “Eastern kings coming to power often disposed of enemies in this manner; Herod the Great had taken some ruthless measures to quell opposition and bring peace, and his son Archelaus likewise brutally retaliated against those who had opposed him.”


f.  “This parable taught that Jesus would not immediately institute the Kingdom, but would first return to Heaven where, in due course, the Father will confer the Kingdom on Him.  During His time in Heaven, Jesus’ disciples are left to continue His ministry on earth.  He will ultimately return to establish the Kingdom on earth, first remunerating His disciples for their efforts in His behalf [the Judgment Seat of Christ, where all believers are evaluated and rewarded], before executing all those who refuse to recognize Him (Armageddon [and the Second Advent baptism of fire]).”


g.  “The parable finishes with frightening severity.  This is the future for all who reject Christ—an apocalyptic end.  Christ, the Lamb-Lion, will slaughter His enemies at His return (Rev 14:9–11). This is what John saw as recorded in Revelation:
I saw heaven standing open and there before me was a white horse, whose rider is called Faithful and True. With justice he judges and makes war. His eyes are like blazing fire, and on his head are many crowns. He has a name written on him that no one knows but he himself. He is dressed in a robe dipped in blood, and his name is the Word of God. The armies of heaven were following him, riding on white horses and dressed in fine linen, white and clean. Out of his mouth comes a sharp sword with which to strike down the nations. “He will rule them with an iron scepter.” He treads the winepress of the fury of the wrath of God Almighty. On his robe and on his thigh he has this name written: KING OF KINGS AND LORD OF LORDS. (Rev 19:11–16).

We may be horrified by the fierceness of this passage, but beneath the terrifying imagery is a solemn fact: Jesus, coming into the world, forces every person to decide—and the decision is a matter of life and death.  The noble Son came, and before He went away to acquire His kingship two things happened.  First, He gave a gospel deposit to every one of His followers.  And second, His enemies attempted to deny His kingship.  But through His death, resurrection, ascension, and glorification He substantiated His eternal position as King of kings and Lord of lords.  And He will someday return.  To those who have invested His investment, there will be unthought-of rewards.  To those who have hidden it, shame.  To those who reject Him, death.  We are at the final hour.  The King is coming.  How are our investments?”
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