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

 is the third person singular present active indicative from the verb LEGW, which means “to say: He said.”


The present tense is a historical present, which describes the past action as though occurring right now for the sake of vividness or liveliness in the narrative.  It is translated by the English past tense.


The active voice indicates that the new king produced the action.


The indicative mood is declarative for a simple statement of fact.

Next we have the dative indirect object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “to him” and referring to the third slave.  This is followed by the preposition EK plus the ablative of origin or source from the neuter singular article and noun STOMA with the possessive genitive from the second person singular personal pronoun SU, meaning “from your mouth.”  Then we have the first person singular future active indicative of the verb KRINW, which means “to judge: I will judge.”


The future tense is a predictive future, which affirms what will take place.


The active voice indicates that the new king will produce the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the accusative direct object from the second person singular personal pronoun SU, meaning “you” and referring to the slave.

“He said to him, “From your mouth I will judge you,”
 is the vocative masculine singular adjective PONĒROS, meaning “wicked, evil, bad, base, worthless, vicious, or degenerate.”
  With this we have the vocative masculine singular noun DOULOS, meaning “slave.”
“degenerate slave.”
 is the second person singular pluperfect active indicative of the verb OIDA, meaning “to know: you knew.”


The pluperfect tense is an intensive pluperfect, which emphasizes the continuing result of the past action.


The active voice indicates that the slave produced the action of knowing in the past with the result that he continues to know at this moment.


The indicative mood is declarative for a simple statement of fact.

This is followed by the conjunction HOTI, which introduces indirect discourse and is translated “that.”  Next we have the nominative subject from the first person singular personal pronoun EGW, meaning “I.”  Then we have the predicate nominative from the masculine singular noun ANTHRWPOS and adjective AUSTĒROS, meaning “a strict, stern, exacting man.”  This is followed by the first person singular present active indicative of the verb EIMI, meaning “to be: I am.”


The present tense is an aoristic present, which describes the entire state of being as a fact.


The active voice indicates that the new king produces the state of being strict.


The indicative mood is declarative for a simple statement of fact.

“You knew that I am an exacting man,”
 is the nominative masculine first person singular present active participle of the verb AIRW, which means “to withdraw” as a technical banking term.


The present tense is an aoristic, customary present, which describes what normally occurs as an unchanging fact.


The active voice indicates that the nobleman produces the action.


The participle is circumstantial.

Next we have the accusative direct object from the neuter singular relative pronoun HOS, meaning “that which” or “what.”  Then we have the negative adverb OUK, meaning “not” plus the first person singular aorist active indicative of the verb TITHĒMI, which means “to deposit” as a technical banking term.


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the nobleman produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the additive use of the conjunction KAI, meaning “and” plus the nominative masculine first person singular present active participle of the verb THERIZW, which means “to reap.”  The morphology is the same as the verb AIRW (above).  Again we have the accusative direct object from the neuter singular relative pronoun HOS with the negative OUK, meaning “what” and “not.”  Finally, we have the first person singular aorist active indicative of the verb SPEIRW, which means “to sow.”  The morphology is this verb is the same as the verb TITHĒMI.”
“withdrawing what I did not deposit and reaping what I did not sow.”
Lk 19:22 corrected translation
“He said to him, “From your mouth I will judge you, degenerate slave.  You knew that I am an exacting man, withdrawing what I did not deposit and reaping what I did not sow.”
Explanation:
1.  “He said to him, “From your mouth I will judge you,”

a.  Having listened to this slave’s self-justification, the new king replies to him, and what he has to say is not nice.


b.  The nobleman, master, and new king declares that he will judge this slave/servant based upon the slave’s own words.  The king will judge him according to the statement the slave has just made.


c.  The king had intended the giving of this money to each slave to be an opportunity for him to thank them for all their hard work in the past and enjoy the future with great blessing.  Instead of just being grateful for the opportunity, this slave has criticized and maligned his benefactor.  Therefore, the benefactor, who had no intention of being stern, harsh, cruel, strict or hard on any of these slaves, will now be so toward this slave.  The new king intended to be kind, gracious, grateful, and generous to each of these slaves.  But because this slave has called him strict, hard, stern, and exacting, the king will now be just that.

2.  “degenerate slave.”

a.  The new king then gives a new title to this slave.  He calls him PONĒROS, which has various meanings, depending on the context.  The meanings include: wicked, evil, bad, base, worthless, vicious, or degenerate.  Because the slaves in this story represent believers who have been entrusted with the gospel, ‘worthless’ is not the most appropriate description of them.  “Degenerate” is a more appropriate designation for a degenerate Christian.  There are other phrases in Scripture that describe this type of believer:



(1)  Gal 5:4, “drifting off course from grace.”



(2)  Heb 12:15, “falling from grace.”



(3)  2 Pet 2:7-8, “a tortured soul.”



(4)  2 Pet 2:14, “an unstable soul.”



(5)  Rev 2:4, “having left his first love.”



(6)  Rev 3:15-16, “lukewarm.”

    

(7)  1 Tim 1:19, “shipwrecked.”



(8)  “The enemy of the cross,” Phil 3:18.

  

(9)  “The enemy of God,” Jam 4:4.



(10)  “The hater of God,” Jn 15:23.



(11)  “Double minded,” Jam 4:8.



(12)  “Anti (against) Christ,” 1 Jn 2:18, 22.



(13)  “The disciple of the devil,” 1 Jn 3:8, 10.


b.  This slave/believer began his Christian life with the same opportunity as others to be an ambassador for Christ.  From his own bad decision, he decided not to do anything with his opportunity, and instead slandered the God of mercy.  From his own degeneracy he has called for judgment from God.  He will not lose his salvation.  The enemies of the king who follow in this story are never saved, but this slave loses all future blessings and rewards that he would have had to enhance his eternal salvation.

3.  “You knew that I am an exacting man,”

a.  The king continues with his judgment and condemnation, using the man’s own words against him.  The king declares what the slave “knew,” since the slave said that the king was “an exacting/stern/strict man.”  Since he already knew this, then he should have acted accordingly.


b.  The king isn’t necessarily agreeing that he is ‘an exacting’ or ‘stern’ or ‘strict’ man.  But he is accepting the slave’s premise about him to show that if this is true, and he is accepting the premise that it is true for the sake of argument, then the slave should have acted differently based on this belief.


c.  By analogy is the Lord Jesus Christ an exacting man?  Yes, when it comes to the issue of what He asks and expects us to do.  He expects immediate, willing, obedience.  However, is the Lord always strict, stern, exacting and uncompromising?  No, when it comes to forgiveness, He is kind, gentle, loving, and merciful.  This slave could have and would have received mercy from his master, but instead of telling the truth and asking for mercy, he chose to slander his Lord instead.  He should have known better based upon what he already “knew.”

4.  “withdrawing what I did not deposit and reaping what I did not sow.”

a.  Finally, the king and judge uses the man’s own words against him.  This was the ultimate slander of the king, accusing him of being a corrupt, crooked politician, taking other people’s money illegally.


b.  The nobleman had never done what this slave has accused him of doing.  He has been falsely accused of this by this slave.  If the nobleman had done what he is accused of, the other people in the community would not have considered him ‘noble’ nor would he have been granted a kingdom by a higher authority.


c.  In fact, as the story continues we see that the nobleman would have been fine with the slave simply putting the mina in the bank and drawing interest on it—a very legitimate financial action.  The king is not a crook, but the slave is a slanderer and liar.

5.  Commentators’ comments.


a.  “Either it must be taken as a question as Westcott and Hort do or be understood as sarcasm as the Revised Version has it.”


b.  “The master rebukes the slave and pronounces judgment against him.  The servant’s excuse becomes the ground for the master’s condemnation.  The master’s address to the servant as an evil slave is a testimony to the third servant’s disobedience.  The master repeats the servant’s categories (take, set down [withdraw, deposit], reap, sow) to make the case that if he had really thought this way about him, then he should have made some effort to do something beneficial with the money.  If the servant really felt this way he is a fool since he knew the king to be a hard master.  He is in a no-win situation: if his assessment of the master is right, then he should have done something to gain the master’s pleasure; if his assessment is wrong, then he has insulted his master and failed to obey him.  The slave is either lying about how he feels about the master to excuse his lack of response or he has seriously misjudged the master.  Above all, he has failed to respond properly to the king.  Some people reject God or his agent on the unfounded premise that ‘if God is so harsh, then I do not want to know that kind of God.’  Of course, if He is sovereign and is in fact that harsh, then that is even more reason to respond to Him.  This view of the master shows the ludicrous nature of the servant’s excuse.  In fact, the servant read the king incorrectly, for he had already treated two other servants graciously and promoted them. The servants’ view of authority is mistaken.”


c.  “The third servant reasoned that his master might not be coming back at all.  If he did return someday, the servant could simply return the talent to his master without loss from any poor investment.  But if he failed to return, the servant wanted to be able to keep the mina for himself.  He did not want to deposit the mina in a bank where it would be recorded that the talent belonged to the master.  His reasoning indicated he lacked faith in his master.”
  There are a great many assumptions made by this comment in order to justify the idea that this slave never ‘believed’ and therefore, as an unbeliever can be called “worthless.”  Faith or lack of faith is not mentioned in the judgment because faith is not the issue in the story.

d.  “Repeating the slave’s words, the nobleman seems to accept this assessment of himself; in any case, he does nothing to contradict it.  Instead, he uses the slave’s own words to query the slave’s response: Even collecting interest would have been preferable to non-action.”


e.  “This man’s works are incinerated, though he himself is saved.  As Paul said of a wood, hay, and straw kind of life, ‘If it is burned up, he will suffer loss; he himself will be saved, but only as one escaping through the flames’ (1 Cor 3:15).  Every believer has been given the same gospel deposit to invest.  Regardless of our abilities, if we invest it, we will receive rewards far beyond reason or measure.  Are we investing the gospel?  Are we investing what he has done for us?  Are we investing what he can do for others?  This is not a question of giftedness but of faithfulness.  Are we using what we have to invest in the ministry of the gospel?  There are many specific applications of this question.”


f.  “The ‘you knew’ clause should probably be taken as a question, but it is equivalent to a conditional protasis (‘if you knew that…’).  The master is willing to adopt the character given him by the slave.  Even on that basis the slave stands self-condemned; he is even more to be condemned if his estimate of the master is false.”
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