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

 is the continuative use of the conjunction KAI, meaning “And” plus the particle of attention IDOU, meaning “behold; notice.”  Then we have the predicate nominative subject from the masculine singular noun ANĒR, meaning “a man.”  Since there is no main verb and a noun in the nominative this suggests the ellipsis or deliberate omission of the verb EIMI, meaning “to be: [there was].”  Next we have the instrumental of means/manner from the neuter singular noun ONOMA, meaning “by the name.”  With this we have the nominative masculine singular present passive participle of the verb KALEW, which means “to be called.”


The present tense is a customary present for that which normally occurred.


The passive voice indicates that Zaccheus received the action of being called his name.


The participle is circumstantial.

Then we have the nominative of appellation from the masculine singular proper noun ZAKCHAIOS, transliterated as “Zaccheus.”

“And notice [there was] a man being called by the name Zaccheus;”
 is the additive use of the conjunction KAI, meaning “and,” followed by the nominative subject from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “he” and referring to Zaccheus.  Then we have the third person singular imperfect active indicative from the verb EIMI, meaning “to be: was.”


The imperfect tense is a descriptive imperfect, which describes a continuous, past action without reference to its conclusion.


The active voice indicates that Zaccheus produced the state of being something.


The indicative mood is declarative for a simple statement of fact.

This is followed by the predicate nominative from the masculine singular noun ARCHITELWNĒS, meaning “a chief tax-collector.”

“and he was a chief tax-collector;”
 is the additive use of the conjunction KAI, meaning “and,” followed by the nominative subject from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “he” and referring to Zaccheus.  Finally, we have the predicate nominative from the masculine singular adjective PLOUSIOS, which means “rich.”   The absence of a main verb and an adjective in the nominative suggests the ellipsis of the verb EIMI, meaning “to be: [was].”

“and he [was] rich.”
Lk 19:2 corrected translation
“And notice [there was] a man being called by the name Zaccheus; and he was a chief tax-collector; and he [was] rich.”
Explanation:
1.  “And notice [there was] a man being called by the name Zaccheus;”

a.  Luke continues the story of Jesus leaving Jericho and heading to Jerusalem for the final time by asking us to pay close attention to the story he is about to tell.


b.  This story is about a man named Zaccheus.  His name is not found elsewhere in literature.  The name in Hebrew means ‘pure’ or ‘innocent’.

2.  “and he was a chief tax-collector;”

a.  Luke then adds that Zacchaeus was a chief tax-collector, which implies that he was in charge of other tax-collectors in the district of Jericho.  Since Jericho was a ‘port-of-entry’ for southern Israel, the tax-collectors would have been responsible for collecting taxes on all goods passing through the city into Israel.  “Jericho was an important trading point for balsam and other things and so Zacchaeus was the head of the tax collections in this region, a sort of commissioner of taxes who probably had other publicans serving under him.”
  “Since Jericho was a city of much commerce, there was ample opportunity to collect import duty.”
  “Zacchaeus is an example of what is possible with God (18:27).  The Romans sold the task of collecting the taxes in any particular area to the highest bidder.  The person appointed did not receive any salary for his work; he simply collected as much money as he could, and he kept for himself what was left over after he had paid the agreed sum to the Romans.”


b.  As a ‘chief’ tax-collector or leader of the tax collectors, the name implies that Zacchaeus either had powerful friends in the house of the high priest who appointed him to his position or he worked his way up through the system by collecting more than he should have; thus, enriching himself and those for whom he worked.  The following context suggests the latter is more likely, since he decides to pay people back.


c.  Being a chief tax-collector also indicates that he got his ‘cut’ of the profits from all who worked for him.  He had a great enrichment scheme going.  Therefore, he lacked for nothing.

3.  “and he [was] rich.”

a.  Luke adds a third thing of importance about the man—he was rich.  This is probably somewhat of an understatement.  When the Bible says a person is rich, it means that the person has more money than they could spend in a lifetime.  They have everything they want or could possibly want.  Like others we have met, he had the finest house, clothes, food, friends and social life with his fellow tax-collectors, etc.


b.  Being a rich tax-collector, Zacchaeus would have been despised and hated by his fellow Jews.  He would have been considered a traitor, if he was collecting taxes for the Romans and a sinner, if collecting taxes for the Jews.


c.  However, with all he had, there was something missing in his life as we shall see as the story progresses.

4.  Commentators’ comments.


a.  “Luke introduces Zacchaeus, the main character. Ζακχαῖος is the Greek form of Zakkai, meaning ‘clean’ or ‘innocent’.  Zacchaeus was chief tax collector at what apparently was a Roman regional tax center.  Zacchaeus was an administrator who bid for and organized the collection and took a cut from the labor of his underlings.  His wealth is probably related to his job and comes from the commission that such officials took from the taxes.  Since his name is Jewish in origin, Zacchaeus was most likely Jewish.  Both his name and the remark of 19:9 suggest this origin.”


b.  “The name Zaccheus means ‘righteous one,’ but this supervisor of tax collectors was not living up to his name.  Certainly the Jewish religious community in Jericho would not have considered him righteous, for he not only collected taxes from his own people but also worked for the unclean Gentiles!  And publicans were notorious for collecting more taxes than required; the more money they collected, the more income they enjoyed.  Though Zaccheus was a renegade in the eyes of the Jews, he was a precious lost sinner in the eyes of Jesus.”


c.  “Zacchaeus is characterized in four ways.  He is a Jew, a ruler, a toll collector, and wealthy.  In English translations, Zacchaeus is usually referred to as a ‘chief toll collector,’ taking Luke’s expression as a job description, a kind of ‘district manager’ with other toll collectors working as his subordinates.  The term itself is without parallel in contemporary Greek texts, so it is not clear that a job title is intended.  By way of analogy with other Lukan texts, however, it is clear that Zacchaeus is thus presented as a person of advanced status, even if only among other toll collectors.  More specifically, as a ‘ruler’ in the Greco-Roman world Zacchaeus would have enjoyed relative power and privilege.  Zacchaeus’s fortune was not ‘landed wealth’ but was the consequence of his own entrepreneurial activity; hence, it would not have qualified him for enviable status.  Within the Lukan narrative the wealthy are thus far repeatedly cast in a negative light.  Most recently, Jesus had remarked on the impossibility of the wealthy entering the kingdom of God (Lk 18:24–25).  Zacchaeus is a toll collector.  Within the Greco-Roman world, he would have belonged to a circle of persons almost universally despised.  Within the Third Gospel, however, toll collectors are consistently portrayed in a positive light—as persons who respond well to the good news, as Jesus’ companions, even as persons of exemplary piety.  Thus, the presentation of Zacchaeus is mixed.”


d.  “Being a border city, Jericho had a customs station.  Because it was also one of the wealthiest cities of Palestine, in the most fertile part of Judea and boasting a Herodian palace, other tax income would also be extensive.  The ‘chief’ tax gatherer would be the one who contracted for sales and customs taxes and hired collectors under him.  Given this role, Zacchaeus could have become rich without cheating; but it seems that he had cheated anyway (Lk 19:8).”


e.  “The point of this episode centers around the fact that Zacchaeus was a chief tax collector.  As such, he was the epitome of the worst kind of sinner in Jewish thought, for tax collectors were used as an idiom of the worst of sinners (e.g., Mt 5:46; 9:11; 11:19; 18:17; 21:31; Mk 2:16; Lk 3:12; 5:30; 7:34; 15:1).”


f.  “From a tax-collecting perspective, Zacchaeus had it made.  Taxes were collected at three places inland—Capernaum, Jericho, and Jerusalem—and he had one of the big three.  Jericho had a commanding position at the crossing of the Jordan River and one of the prime approaches to Jerusalem.  And Jericho was rich due to its great palm forests and balsam groves. As chief tax collector Zacchaeus was head of a tax-farming corporation with collectors who extorted the people, then paid him before he paid the Romans.  He was the kingpin of the Jericho tax cartel and had the scruples of a modern-day crack dealer.  He was filthy rich in the fullest sense of the term.  Not a likely candidate for the kingdom!  And, of course, he was hated.  In the eyes of his countrymen, his littleness was more than physical. He was a despised nobody.”


g.  “The palm groves and balsam gardens of Jericho were so valuable that Antony gave them to Cleopatra as a source of revenue, and Herod the Great redeemed them for his own benefit.”
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