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

 is the continuative use of the conjunction KAI, meaning “And” plus the third person singular aorist deponent middle indicative from the verb GINOMAI, which means “to happen, occur, take place, or come to pass.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The deponent middle voice is middle in form but active in meaning with the subject (the situation about to be described) producing the action.

 
The indicative mood is declarative for a simple statement of fact.

Next we have the preposition EN plus the locative of time from the neuter singular articular aorist deponent infinitive of the verb EPANERCHOMAI, which means “to return.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the nobleman produced the action.


The infinitive is an infinitive of time, which is translated either “while he returned” or “when he returned.”

With the infinitive we have the accusative ‘subject of the infinitive’ from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “he” as a part of this accusative-infinitive construction.

“And it came to pass, when he returned,”
 is the accusative masculine singular aorist active participle if the verb LAMBANW, which means “to receive.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the nobleman produced the action.


The participle is a temporal participle that precedes the action of the main verb and can be translated “after receiving.”

Then we have the accusative direct object from the feminine singular article and noun BASILEIA, which means “the kingdom.”

“after receiving the kingdom,”
 is the conjunction KAI, used in place of the conjunction HOTI, meaning “that.”  “Another common feature is the practice, drawn from Hebrew or from the speech of everyday life, of using KAI as a connective where more discriminating usage would call for other particles: for HOTI.”
  Next we have the third person singular aorist active indicative from the verb EIPON, meaning “to say; to tell, to order: he ordered.”
  This is followed by another accusative-infinitive construction.  First, we have the aorist passive infinitive of the verb PHWNEW, which means “to be called.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The passive voice indicates the slaves received the action of being called.


The infinitive functions as a finite verb in this idiom and is an infinitive introducing indirect discourse, which requires the addition of the word “that.”

Next we have the dative of indirect object from the third person singular personal use of the intensive pronoun AUTOS, meaning “to him” and referring to the new ‘king’.   With the infinitive we have the accusative ‘subject of the infinitive’ from the masculine plural article and noun DOULOS with the adjectival use of the demonstrative pronoun HOUTOS, meaning “these slaves.”  Next we have the dative of indirect object from the masculine plural relative pronoun HOS, meaning “to whom.”  Then we have the third person singular pluperfect active indicative of the verb DIDWMI, which means “to give: given.”


The pluperfect tense is a consummative pluperfect, which emphasizes the past, completed action.  This can be translated by use of the English auxiliary verb “had.”


The active voice indicates that the nobleman had produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the accusative direct object from the neuter singular article and noun ARGURION, which means “the money.”

“that he ordered that these slaves, to whom he had given the money, be called to him,”
 is the conjunction HINA, which introduces a purpose clause and should be translated “in order that.”  With this we have the third person singular aorist active subjunctive from the verb GINWSKW, which means “to know.”


The aorist tense is a constative aorist, which views the action in its entirety as a fact.


The active voice indicates that the king might produce the action.


The subjunctive mood is a subjunctive of purpose with an element of contingency, which is brought out in translation by use of the auxiliary verb “might.”

Next we have the accusative direct object from the neuter singular interrogative pronoun TIS, meaning “what.”  Finally, we have the third person plural aorist deponent middle indicative from the verb DIAPRAGMATEUOMAI, which means “to gain by trading, to earn: what they had gained by trading Lk 19:15.”


The culminative aorist regards the action in its entirety as a fact with emphasis on its completion.  This is brought out in translation by use of the English auxiliary verb “had.”


The deponent middle voice is middle in form but active in meaning with the subject (the slaves) producing the action.


The indicative mood is declarative for a simple statement of fact.

“in order that he might know what they had gained by trading.”
Lk 19:15 corrected translation
“And it came to pass, when he returned, after receiving the kingdom, that he ordered that these slaves, to whom he had given the money, be called to him, in order that he might know what they had gained by trading.”
Explanation:
1.  “And it came to pass, when he returned, after receiving the kingdom,”

a.  Jesus continues the parable/story by telling us what occurred upon the return of the nobleman, after receiving the kingdom.  The phrase ‘it came to pass’ denotes a passage of time.  Remember that the nobleman had to journey to a faraway place to receive his kingdom.  This passage of time, we now know as the Church Age—the period of human history from the ascension of Christ until His return at the resurrection of the Church.


b.  The next event in the story does not occur until he returns.  This return is analogous to the Lord’s return mentioned in 1 Thes 4, when He comes to the atmosphere around the earth and we meet the Lord in the air.  This is commonly called ‘the Rapture of the Church’.  It is not the same event as the second advent of Christ, which occurs seven years later at the conclusion of the Age of Israel.


c.  Notice that the nobleman (Jesus) receives the kingdom prior to his return.  The kingdom is received in heaven, when God the Father says to God the Son, “Sit down at My right side until I make Your enemies a footstool for Your feet.”  Sitting on the throne of God the Father with the Father indicates the co-regency or co-rule of God the Father and God the Son.  This was a very common practice in the history of the kings of Israel.  The father had his son sit with him on his throne to show the line of succession to the throne.


d.  Having already received His kingdom in heaven from God the Father, the Lord Jesus Christ will then return for His Bride—all Church Age believers.  We are then taken by the Lord to heaven to be evaluated at the Judgment Seat or BEMA of Christ.  The BEMA was raised platform and seat that the Roman general sat on to evaluate his soldiers after their victory in battle.  This is when their rewards were given out and the distribution of the spoils of victory.  We see this pictured by analogy in the following statements.


e.  Not mentioned but implied by the successful return of the king is the fact that the nobleman’s enemies were totally unsuccessful in preventing him from receiving the kingdom.  The nobleman is now the king, and his enemies are now under this rule and authority.

2.  “that he ordered that these slaves, to whom he had given the money, be called to him,”

a.  Now that the nobleman is the king, and the king has returned to rule his kingdom, he orders that the slaves previously mentioned in the parable be called to him or summoned.  All Church Age believers are represented by the slaves.  We are each called before the Judgment Seat of Christ to be individually evaluated for our performance as believers.


b.  The King has given us ‘the money’ (a mina) to do His will.  We each had the same spiritual capital (the message of the gospel) to enrich the spiritual capital of the King.  Every believer has equal privilege and equal opportunity to present the message of the gospel and increase the number of citizens in the kingdom of God.  God holds us accountable for what we do with the message of the gospel.  The ‘money’ cannot refer to our spiritual gift, because there are so many different spiritual gifts given and not all spiritual gifts are of equal value.  All are necessary, but not all are of equal value.  Certainly all the permanent spiritual gifts are more valuable than the temporary spiritual gifts.  What good is the gift of tongues without the spiritual gift of interpretation of tongues?


c.  Therefore, after the return of Christ for the Church and our transfer to heaven with Him, we will be evaluated by Him for what we did with the spiritual capital He provided for us while He was gone.

3.  “in order that he might know what they had gained by trading.”

a.  The Lord continues the story with the purpose He has for evaluating us.  We have been given the spiritual capital to make spiritual dividends, spiritual interest, spiritual gain.  Notice that the king expected his servants/slaves to ‘gain by trading’.  What did they trade?  They were expected to invest the mina they had and make a profit, make a financial gain, increase the amount of money they had.


b.  By analogy the King gives us the gospel, in order that we might trade that message with others and by so doing increase the number of believers in the kingdom.  We gain more citizens for the kingdom by trading the gospel message with them.  They get the gospel and we get another citizen.  We have done what the King expected of us, while He was gone.


c.  At our evaluation the King is going to come to know how much we gained with the gospel message He gave us.  Some people gain a great deal with the gospel message.  Others do absolutely nothing with that same message.  We see this play out in the following context.

4.  Commentators’ comments.


a.  “The nobleman returns after receiving his kingdom and calls his servants to account.   Kingdom reception precedes a later period where it is fully administered.  This detail parallels Jesus’ career: he has a kingdom that he receives when He goes to the Father, but the full exercise of His authority awaits His return.  The examination is simple: what business have the servants done?  What profit has accrued in his absence?  The examination concerns their faithfulness during the master’s absence.  Theologically, the parable pictures stewardship in the period between Jesus’ first and second comings.”


b.  “Jesus explained that the kingdom would not come until a future time, but that His servants had better be faithful now to do the job assigned to them.”


c.  “He was declared King by His resurrection.  He was received as King at His ascension.  Therefore God exalted him to the highest place and gave him the name that is above every name, that at the name of Jesus every knee should bow, in heaven and on earth and under the earth, and every tongue confess that Jesus Christ is Lord, to the glory of God the Father. (Phil 2:9–11).”
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