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

 is the transitional use of the postpositive conjunction DE, meaning “Then” plus the nominative masculine singular aorist active participle of the verb KALEW, which means “to call.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the king produced the action.


The participle is a temporal participle that precedes the action of the main verb and can be translated “after calling.”

This is followed by the accusative direct object from the masculine plural cardinal adjective DEKA plus the noun DOULOS, meaning “ten slaves.”  With this we have the possessive genitive from the third person singular reflexive pronoun HEAUTOU, meaning “of his.”

“Then after calling ten of his slaves,”
 is the third person singular aorist active indicative from the verb DIDWMI, which means “to give: he gave.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the king produced the action.


The indicative mood is declarative for a simple statement of fact.

Next we have the dative indirect object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “to them.”  This is followed by the accusative direct object from the feminine singular cardinal adjective DEKA and the noun MNA, meaning “ten minas.”  Then we have the additive use of the conjunction KAI, meaning “and,” followed by the third person singular aorist active indicative from the verb EIPON, which means “to say: said.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the king produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the preposition PROS plus the accusative of place from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “to them” and referring to the slaves.

“he gave to them ten minas and said to them,”
 is the second person plural aorist deponent middle imperative of the verb PRAGMATEUOMAI, which means “to do, conduct or Engage in business.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The deponent middle voice is middle in form but active in meaning with the subject (the ten slaves) producing the action.


The imperative mood is a command.

Then we have the preposition EN plus the locative of time from the masculine singular relative pronoun HOS, meaning “until (which time)” (with the possible ellipsis of the noun CHRONOS = ‘time’).  We know that this construction means “until,” because several manuscripts have the temporal preposition HEWS, which means “until,” showing that later scribes were substituting the more familiar HEWS for the more difficult and less understood construction EN+HOS.  Finally, we have the first person singular present deponent middle/passive indicative from the verb ERCHOMAI, which means “to come; to come back; to return; to appear.”


The present tense is a customary present, describing what normally or typically takes place, or is reasonably expected to occur.


The deponent middle/passive voice is middle/passive in form but active in meaning with the subject (the king) producing the action.


The indicative mood is declarative for a simple statement of fact.

““Engage in business until I come back.””
Lk 19:13 corrected translation
“Then after calling ten of his slaves, he gave to them ten minas and said to them, “Engage in business until I come back.””
Explanation:
1.  “Then after calling ten of his slaves,”

a.  Jesus transitions the story to the next critical thing that occurs.  The nobleman calls for ten of his slaves/servants to come to him.  Not stated, but assumed, is that they do so immediately, since the story continues in the next clause with the nobleman giving money to them.


b.  There are several theories as to who the slaves are:



(1)  Some suggest that these are the disciples of Jesus, but this suggestion runs into the difficulty of there being Eleven (after the suicide of Judas) or Twelve (after the addition of Paul).



(2)  Others suggest that these are believers of the Church, who have been entrusted with the spiritual gifts of the Holy Spirit, which are enumerated by Paul in 1 Cor 12 and 14 as well as Eph 4.



(3)  Others would suggest that the slaves are the Jews, since one of them is called ‘worthless’ as the story continues.  The difficulty with this is that all the slaves were not worthless, only one of them.  In fact we end up knowing nothing about most of the ten slaves.  Only two are credited with doing well.


c.  There doesn’t appear to be anything significant in the number ten other than it was an easy round number to remember as a part of the story.  It is hard to imagine Jesus calling any member of the Church “worthless,” since we are the ‘bride of Christ’ and no Groom would ever call His Bride ‘worthless’.  Therefore, it is important to remember that not all parts of a parable fit perfectly into the analogy of reality.

2.  “he gave to them ten minas and said to them,”

a.  The story goes on with the nobleman (Jesus) gives ten minas to the ten slaves.  Each slave received one mina.  After giving them the mina, the nobleman also gives them instructions on what to do with the mina.


b.  The difficulty we have here is identifying what the mina represents in the parable.  Most would say that this represents a spiritual gift.  But this can’t be right, because spiritual gifts are given to the Church and not to Israel, and the Church is not ‘worthless’.  For those who suggest that the slaves represent the disciples and the mina represents their spiritual gift of apostleship, then we have the difficulty that only two of the ten did something well with their spiritual gift and the rest did nothing with one being a total failure.  That whole theory just crumbs under the weight of fulfillment of the parable.


c.  If the mina represents everything that Jesus gave to the Jewish people, then there are some analogies that seem to fit.  The minas could represent the things mentioned by Paul in Rom 9:4-5, “who are Israelites (1), to whom is the adoption (2), and the Shekinah glory (3), and the unconditional covenants (4), and the gift of the Law (5), and the worship of God (6), and the promises (7),”from whom [are] the fathers (8); in fact from whom [is] the Christ physically (9).”


d.  Certainly some Jews were highly successful in the use of everything God gave them (we have the list of those people in Heb 11).  And those who failed miserably with all God gave them are easily represented by the generation of the first advent of Jesus.


e.  Notice that each slave received the same amount of money to invest.  They had equal opportunity for success.

3.  ““Engage in business until I come back.””

a.  The nobleman then tells the slaves to use the money he has given them to engage in business.  He doesn’t tell them what kind of business to engage in, but to do something.  The implied mission is not to do nothing.  They are to make money with the money they have been given.  For the disciples this means to work with what they know about Jesus to evangelize the world.  The same is true for the Church.  But was there a mission for Israel after the departure of Jesus?  No.  Israel has clearly been set aside during the Church Age, as Paul so thoroughly describes in Rom 9-11.


b.  Because the slaves of the noblemen are expected to engage in the nobleman’s business while He is gone or until He returns, most commentators take this to represent what is expected of believers (the slaves of Christ Jesus) during the Church Age until the return of Christ at the resurrection of the Church.  The phrase “until I come back” can refer to either the resurrection of the Church prior to the Tribulation or the return of Christ at the Second Advent, depending on one’s dispensation theology.  The Church does not go through the Tribulation, and so if the Church is in view as the slaves, then the return of Christ is at the resurrection of the Church.


c.  Certainly all Church Age believers are expected to be engaged in the business of the Lord.  The Lord’s business is the evangelization of the world.  And the mina which each of us have equally to use in that evangelization is the message of the gospel.  Some slave-believers are more successful in the evangelization of others than other slave-believers.  Some believers evangelize thousands (Billy Graham), while other believers evangelize no one (a believer in Christian degeneracy).  The believer in Christian degeneracy could well be described as the ‘worthless’ slave—the believer who has drifted off course from grace, has become double-minded, left his first love, etc.

4.  Commentators’ comments.


a.  “Before the ruler departs, he gives responsibilities to ten of his servants.  The number ten is significant because it shows that the disciples are not meant.  Disciples in general are in view.  To each servant the ruler gives one mina with which they are to do business for him in his absence and garner a profit from their labors.  One mina was equivalent to one hundred drachmas, and one drachma was worth about the same as the Roman denarius, the standard daily wage for a basic worker.  Thus, one mina was worth about four month’s wages.  That this is not a large sum is seen in the complaint of Mark Antony’s troops about receiving one hundred drachmas each as a gift; Antony eventually gave them five hundred drachmas each, a figure equal to five minas.  The nobleman commands his servants to ‘engage in business trade’.  The force of this imperative is ‘make a profit’.  The nobleman expects his servants to make money in his absence, as a preparation for their being given greater responsibilities later.  On his return, he will evaluate the results.  The minas represent responsibilities undertaken by the servants because of association with Jesus.  They are to carry out their responsibilities effectively and profitably until He returns.”


b.  “Before leaving, he called 10 of his servants and gave them 10 minas, 1 apiece. A mina was about three months’ wages, so its value was considerable. They were to invest the money while he was gone.”


c.  “Slaves were often employed with doing business on behalf of the urban elite, supervising the sale and purchase of merchandise, handling loans, and the like; the adept might function with such autonomy and manage their own business affairs so astutely that, upon manumission, they were able to replicate for themselves financial structures analogous to those of their former master.  ‘To do business’ may be too weak a translation for the practices assumed by the text; ‘turning a profit’ refers to exploitation in the service of managing profitably the capital at one’s disposal.  In this unfolding scenario, the amount of that capital, one ‘pound,’ is relatively small, roughly four months’ wages for a day laborer.”


d.  “Each of the slaves was given a mina, the equivalent of about one hundred days’ wages, which they would probably entrust to the moneychangers.  Because of exorbitant interest rates in the Greco-Roman world and because only a few people had significant capital, those doing business could quickly multiply their investments.”


e.  “The ten slaves who each received one mina are all believers, including the one who made no profit.  This last man drew his Master’s disapproval, but verse 27 draws a clear distinction between him and Christ’s enemies who are identified in verse 14.  Notably, the body of ambassadors was sent after the nobleman (Jesus) had left; this actually occurred, for the highest national body indeed gave a message to Christ in the so-called trials of Paul (Acts 21:17–28:31) which were in actual fact the trial of the Jewish nation (Acts 23:6; 24:21; 25:19; 26:6).  So this verse can be understood as prophesying a future national rejection of the Messiah after He had left the scene in His servants’ charge, for biblically recorded history confirms this.”


f.  “A mina was equal to about one hundred days’ wages for a laborer—three months’ salary.  Notice that he gave each of his servants the same amount, one mina each.  Sometimes this parable has been confused with the Parable of the Talents (Mt 25:14–30).  But the parables are entirely different.  There the talents represent abilities (one is given five talents of gold, another two, and another one).  The very word talent (literally, a large sum of money) has been adopted into English as a synonym for ability, as in a ‘talented person’.  But here in Luke mina does not signify an ability but rather a deposit that is given to every Christian—namely, the gospel.”
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