John 1:1
Luke 14:13



 is the adversative conjunction ALLA, meaning “But” plus the temporal conjunction HOTAN, meaning “when,” followed by the accusative direct object from the feminine singular noun DOXĒ, meaning “a reception; a banquet.”  The translation ‘reception’ connotes ‘finger food’ and a punch bowl.  The context refers to a full sit down meal, which is more in keeping with what was happening at that moment.  Then we have the second person singular present active subjunctive from the verb POIEW, which means “to give”
 in this context and idiomatic expression.


The present tense is a tendential present for an action that is purposed or expected in the future, but not yet taking place.


The active voice indicates that the host of the dinner party Jesus is attending will produce the action at some undefined point in the future.


The subjunctive mood is a potential or probable subjunctive, used in temporal clauses where the action has the potential or probability of occurring in the future.

“But when you give a banquet,”
 is the second person singular present active imperative of the verb KALEW, which means “to invite.”


The present tense is customary present for what is reasonably expected to occur.


The active voice indicates that the Pharisee Jesus is addressing is expected to produce the action.


The imperative mood is a strong suggestion, not quite a command.

This is followed by a series of accusative direct objects from masculine plural adjectives: PTWCHOS = the poor; ANAPEIROS = the crippled, CHWLOS = the lame, and TUPHLOS = the blind.”

“invite the poor, the crippled, the lame, the blind,”
Lk 14:13 corrected translation
“But when you give a banquet, invite the poor, the crippled, the lame, the blind,”
Explanation:
1.  “But when you give a banquet,”

a.  In contrast to giving a luncheon or dinner party and inviting one’s friends, relatives, and rich neighbors, Jesus suggests another course of action that will be far more beneficial to the host of the party.


b.  Notice that Jesus doesn’t say, “if you give a banquet.”  He says “when.”  The Lord’s expectation is not that the person might stop having these banquets and luncheon, but reasonably expects that they are going to continue in the future.  It is just a matter of time, when the next event will occur.


c.  The noun DOXĒ means a banquet meal, not a reception with hors d’oeuvres (appetizers) or ‘finger food’.  DOXĒ is also a play on words with DOXA, meaning ‘glory, honor, recognition’ in our previous context.  The play on words is thus: Don’t give a DOXĒ to receive DOXA from others; give a DOXĒ to receive DOXA from God.

2.  “invite the poor, the crippled, the lame, the blind,”

a.  Now comes the contrast to the ‘friends, brothers, relatives, and rich neighbors’.  Jesus again gives four examples that parallel the previous four examples.


b.  The common characteristic of these four examples is that these are people who are unable to reciprocate by inviting the host to their homes for a banquet.  They can barely feed themselves and are totally dependent on the generosity of others.


c.  The host to whom Jesus speaks will receive little or no reciprocal honor and recognition from these helpless people.  He may receive gratitude, but they have nothing else to offer him.  He certainly would not get the kind of honor and recognition that all the other men at the dinner party so greedily craved.


d.  Jesus is turning the societal norms and standards upside down.  He is telling this rich Pharisee to do exactly the opposite of what society expected of him.  Nothing has changed in the Christian world today.  In my entire life I have never been to a ‘party’ where the homeless and helpless have been invited.  And to my own shame, I have never given a party for the homeless and helpless.  We are woefully inadequate in our application of this principle of Scripture.  So how do we compensate for our inadequate application?  We help run soup kitchens, serve food at homeless shelters or rescue missions.  We do whatever we can outside our own homes to help the homeless, in order to assuage our guilty conscience.

3.  Commentators’ comments.


a.  “Jesus exhorts the Pharisees to invite not their friends but the poor, crippled, lame, and blind (these four groups also occur in verse 21).  The focus is on those who have need and cannot repay the invitation.  Such hospitality is given without concern for reciprocity and so it pleases God.  dochē is a reception or banquet, a major meal (Lk 5:29 [Levi’s dinner for Jesus]).  Such people were excluded from the temple (Lev 21:17–23; 2 Sam 5:8).  Qumran also excluded such people from their community.  The OT does teach such concern for the poor and powerless (Dt 14:28–29; 16:11–14; 26:11–13).  Unlike much of ancient culture, Jesus urges that reciprocity not be a factor in deciding whom to invite.  Hospitality is generosity when no motive exists besides giving.”


b.  “Jesus said that if His host would invite the outcasts of society—people who could never repay him for his generosity—this would show that he was ministering to them for the Lord’s sake and not his own.”


c.  “The list in verse 13 is reminiscent of certain Qumranic texts concerned with who are excluded from the status of the elect.  Jesus’ message overturns such preoccupations, presenting ‘the poor, the crippled, the lame, and the blind’—notable examples of those relegated to low status, marginalized according to normal canons of status honor in the Mediterranean world—as persons to be numbered among one’s table intimates and, by analogy, among the people of God.  Such practices would sound the death knell for the ethics of patronage and for the regulation of social affiliations according to the demands of reciprocity.  The behaviors Jesus demands would collapse the distance between rich and poor, insider and outsider; reverting to anthropological models of economic exchange, such relations would be characterized by the giving of gifts, the extension of hospitality, without expectation of return.  Insofar as Jesus’ host and table companions are comprised of the socially elite, His message to them would entail a form of unpremeditated generosity on behalf of ‘the poor.’”


d.  “Well-to-do persons in the Greco-Roman world usually invited people of somewhat lower social status in return for receiving honor, but these invitees would still be relatively respectable, not absolute dependents or beggars, as crippled, lame and blind people would be in that society, or peasants (although many Jewish teachers might regard inviting beggars and peasants as an act of piety).  The crippled, lame and blind were not permitted on the premises of the Essene community at Qumran.”


e.  “The penetrating point Jesus is leading to is that one’s social ethics show whether one is a member of the kingdom of God.  Elitism indicates a selfish, proud, shriveled soul.  Reciprocation as a primary goal is the product of an immense self-focus.  If we do not reach out to others who cannot benefit us (and we should not limit this to dinners), we must ask ourselves if we are true believers.”


f.  “We help the poor and needy, not by gathering them around our rich dinner table once in a while and then imagining that this beatitude will apply to us.  False literalism has led to many sad misinterpretations and mistakes.”
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