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 is the strong adversative conjunction ALLA, meaning “But” plus the temporal conjunction HOTAN, meaning “when.”  Then we have the second person singular aorist passive subjunctive of the verb KALEW, which means “to be invited: you are invited.”


The aorist tense is a constative aorist, which views the action in its entirety as a fact.


The passive voice indicates that the subject, ‘you’ received the action of being invited.


The subjunctive mood is used in temporal clauses beginning with temporal conjunctions such as HOTAN to emphasize the indefinite time of the action of being invited.

This is followed by the nominative masculine second person singular aorist deponent passive participle from the verb POREUOMAI, which means “to go; to travel; to journey.”


The aorist tense is a constative aorist, which views the action in its entirety as a fact.


The deponent passive voice is passive in form but active in meaning with the subject (you) producing the action.


The participle is a temporal participle that precedes the action of the main verb and can be translated “after going.”

Next we have the second person singular aorist active imperative of the verb ANAPIPTW, which means “to recline; to lie down.”


The aorist tense is a constative aorist, which views the action in its entirety as a fact.


The active voice indicates that you produce the action.


The imperative mood is a strong suggestion, not a forceful command.

Then we have the preposition EIS plus the accusative of place from the masculine singular article and adjective ESCHATOS and noun TOPOS, meaning “in or at the last place.”

“But when you are invited, after going, recline at the last place,”
 is the conjunction HINA, which introduces a purpose clause, and is translated “in order that.”  With this we have the temporal conjunction HOTAN, meaning “when.”  This is followed by the third person singular aorist active subjunctive from the verb ERCHOMAI, which means “to come.”


The aorist tense is a constative aorist, which views the action in its entirety as a fact.


The active voice indicates that the one who invited you produces the action.


The subjunctive mood is potential, indicating the indefinite time of the occurrence of the action in the temporal clause.

Next we have the nominative subject from the masculine singular article and perfect active participle of the verb KALEW, which means “to invite.”


The article functions as a relative pronoun, translated “the one who.”


The perfect tense is a consummative perfect, which emphasizes the past, completed action of being invited.  This can be translated by use of the English auxiliary verb “has.”


The active voice indicates that the host of the party produced the action of inviting.


The participle is circumstantial.

Then we have the accusative direct object from the second person singular personal pronoun SU, meaning “you.”  This is followed by the third person singular future active indicative from the verb EIPON, which means “to say.”


The future tense is a predictive future, which affirms what will take place.


The active voice indicates that the one who invited you will produce the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the dative indirect object from the second person singular personal pronoun SU, meaning “to you.”

“in order that when the one who has invited you comes, he will say to you,”
 is the vocative masculine singular adjective PHILOS, meaning “Friend.”  Then we have the second person singular aorist active imperative of the verb PROSANABAINW, which means “to move up.”


The aorist tense is a constative aorist, which views the action in its entirety as a fact.


The active voice indicates that you will produce the action.


The imperative mood is a request or entreaty.

Next we have the comparative use of the adjective ANWTEROS, which means “higher, better, superior.”

““Friend, move up higher.””
 is the temporal conjunction TOTE, meaning “Then,” followed by the third person singular future deponent middle indicative from the verb EIMI, which means “to be: it will be.”


The future tense is a predictive future, which affirms what will take place.


The deponent middle voice is middle in form but active in meaning with the subject (this situation) producing the action.


The indicative mood is declarative for a simple statement of fact.

With this we have the dative of possession from the second person singular personal pronoun SU, meaning “to you” in the sense of something belonging to you.  The phrase “it will be to you” is a Greek idiom that is regularly translated “you will have” indicating the idea of possession more clearly in the English idiom and grammar.  This is followed by the predicate nominative from the feminine singular noun DOXA, meaning “glory; honor; prestige, fame, recognition.”
  The usual word for ‘honor’ is TIMĒ, which is not used here.  Therefore, the better translation is prestige or recognition, since ‘glory’ is too strong a word and should be used with reference to God.  Then we have the preposition ENWPION plus the adverbial genitive of place from the masculine plural adjective PAS (‘in the sight of all’) and the articular present deponent middle/passive participle of the verb SUNANAKEIMAI, which means “to recline at table with for the purpose of dining, eat with Mt 9:10; Mk 2:15; Lk 14:10.”
  The prepositional phrase means “in the sight of all who are eating with.”


The article functions as a relative pronoun, translated “who.”


The present tense is a descriptive present of what is occurring at that time.


The deponent middle/passive voice is middle/passive in form but active in meaning with the subject (all who are eating) producing the action.


The participle is circumstantial.

Finally, we have the instrumental of association from the second person singular personal pronoun SU, meaning “with you.”

“Then you will have prestige in the sight of all who are eating with you.”
Lk 14:10 corrected translation
“But when you are invited, after going, recline at the last place, in order that when the one who has invited you comes, he will say to you, “Friend, move up higher.”  Then you will have prestige in the sight of all who are eating with you.”
Explanation:
1.  “But when you are invited, after going, recline at the last place,”

a.  The Lord continues with His illustration of what these lawyers and Pharisees should do when they are invited to a wedding celebration.  After going (and arriving) at the home where the party is being held, Jesus recommends that these men recline at the last place of honor.  Jesus uses the singular even though He is addressing more than one person.  This individualizes the situation for each man and makes them responsible for their own behavior.  There will be times when each of them is the only lawyer or Pharisee at the party.


b.  Taking the last place or the place with the least honor doesn’t mean making a show of your false humility.  It is more a statement that it doesn’t matter where you sit, because you are just grateful to be there to celebrate with the bride and groom.  They are the focus of attention and affection, not you.  Taking the last place takes the focus off you.  It stops the self-centered activity that often occurs at such events.


c.  Taking the last place as a humility gimmick, in order to be asked to move up to a higher place of honor is just as bad as seeking the highest place of honor in the first place.  It is a passive-aggressive means of seeking the approbation of others and just as equally self-seeking.

2.  “in order that when the one who has invited you comes, he will say to you,”

a.  Jesus then adds the purpose for taking the last place of honor.  When the host of the party (the groom or father of the groom) comes into the room to see who has arrived, he will notice where you are seated in relation to other guests that have also come and taken their seats.


b.  Seeing the order and arrangement of the guests, the host then has the option of moving people where he desires them to sit, which is his prerogative and customary practice.  Notice that Jesus gives no hint that it is wrong for the host to have people to different places in the seating arrangement.  He may do as he pleases for whatever reasons he wants.  By application this says something to us about who God the Father will consider to be greatest in His kingdom.  So if a Jew is ‘moved’ in order to give a higher place of honor to a Gentile, then that’s the prerogative of the Father.  And, of course, the opposite situation equally applies.  The same will be true for male versus female, slave versus free, etc.  There will definitely be a hierarchy of rank, authority, privilege and status in the eternal state (just as there is in the angelic hierarchy now: Seraph angels, Cherub angels, messenger angels, rank and file angels) among all believers, but that hierarchy will not be based on race, gender, status on earth, or any other factor other than each individual’s personal love for God, and obedience to the will, plan, and purpose of God.

3.  ““Friend, move up higher.””

a.  The host of the party or wedding celebration then will have something important to say to the distinguished guest who has taken his seat at the lowest place, the place of genuine humility.  The host will ask his friend to move up to a higher place of honor.


b.  This is the principle that the last shall be first and the first shall be last.


c.  Notice that there is a higher place of honor, and that higher place of honor is directly related to one’s genuine humility.  False humility will not be addresses as ‘friend’ nor will that person be asked to move up.


d.  The friend of the host is analogous to the “friend of the groom,” a designation in other parables for the Jewish believers in relationship to the Lord Jesus Christ.  The Church is the bride of Christ and never the “friend of the Groom” (the Lord Jesus Christ).  Notice who the Lord Jesus Christ wishes to have by His side at His wedding celebration—on His right side will be the Church, His bride; and on His left side will be His best friend—Jewish believers.

4.  “Then you will have prestige in the sight of all who are eating with you.”

a.  Jesus then states the conclusion of His illustration (parable).  After the host of the celebration asks you to move up to the place of honor, you will have prestige, honor, fame and recognition in the sight of all who are at the party.


b.  The Greek word DOXA means “glory,” which is normally used with reference to God alone.  He receives the ‘glory’ and we give glory to Him.  He honors us, gives us prestige, fame, and recognition by the decorations and rewards we receive at the judgment seat of Christ.  These rewards and decorations on the uniform of glory will be visible for all to see and understood by all at the wedding supper of the Lamb.


c.  This illustration has a practical and real application to believers functioning on earth during their human life, but an even greater and more valuable application to us for the millennial reign of Christ and eternal state.  As with almost all of our Lord’s teaching, it has a near and far fulfillment—a practical application to those to whom He spoke, and a spiritual and future application to us for our lives and the future.

5.  Commentators’ comments.


a.  “Jesus advises the opposite course of action: take the last seat, not the first.  By taking the last station, the host’s reaction may be entirely different: he may ask the person to take a better seat, and in doing so, rather than being shamed, that person will be honored before all who sit at the table.  Some commentators dislike this teaching, suggesting that the motive for sitting in the last place seems to be the desire for honor.  But this is much ado about nothing.  The main point is that it is better for others to recognize who you are than to suggest to them your ‘proper’ (or improper!) place.  Humility is the best course in all affairs.  Station should be suggested by others, not seized by oneself.  The remark works in two spheres at once: personal relationships and one’s relationship with God.”


b.  “Humility is a fundamental grace in the Christian life, and yet it is elusive; if you know you have it, you have lost it!  It has well been said that humility is not thinking meanly of ourselves; it is simply not thinking of ourselves at all.  Jesus is the greatest example of humility, and we would do well to ask the Holy Spirit to enable us to imitate Him (Phil 2:1–16).”


c.  “The ‘humble,’ in the social world Luke addresses, usually denoted persons who are of low birth, base, and ignoble, yet in the topsy-turvy world Jesus envisages, ‘the humble’ are those most valued.”


d.  “As in Roman circles, no one of socially inferior status would be arbitrarily invited forward; one would be advanced only if one had sat in too low a position.”


e.  “There is more here than social wisdom. Our Lord was not concerned that his hearers merely learn to take the lower seat so they would avoid embarrassment and then achieve high human honor when they were ostentatiously ushered from the lowest seat to the highest.  Neither was he teaching the Pharisees and scribes to put on a staged humility, so they would be greatly honored above their peers.  Jesus hated the pride that pretends to be humble.  Rather, he was imparting an eternal spiritual principle that will be evident in the end when everything is made right.”
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