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

 is the predicate nominative from the feminine singular adjective HOMOIOS, meaning “like.”  Then we have the third person singular present active indicative from the verb EIMI, meaning “to be: It is.”


The present tense is an aoristic present, which describes the state of being as a static fact.


The active voice indicates that the kingdom of God produces the action of being like something.


The indicative mood is declarative for a simple statement of fact.

Next we have the dative indirect object from the masculine singular noun KOKKOS, meaning “a seed” and the descriptive genitive from the neuter singular noun SINAPI, meaning “mustard.”

“It is like a mustard seed,”
 is the accusative direct object from the masculine singular relative pronoun HOS, meaning “which” and referring back to the masculine singular noun KOKKOS (‘seed’).  Then we have the nominative masculine singular aorist active participle of the verb LAMBANW, which means “to take.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that a man produces produced the action.


The participle is a temporal participle that precedes the action of the main verb and can be translated “after taking.”

Next we have the nominative subject from the masculine singular noun ANTHRWPOS, which means “a man.”  This is followed by the third person singular aorist active indicative from the verb BALLW, which means “to throw; to cast.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the preposition EIS plus the accusative of place from the masculine singular noun KĒPOS with the possessive genitive of the third person masculine singular reflexive pronoun HEAUTOU, meaning “into his own garden.” 

“which, after taking, a man threw into his own garden;”
 is the additive use of the conjunction KAI, meaning “and,” followed by the third person singular aorist active indicative from the verb AUXANW, which means “to grow: it grew.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the seed produced the action.


The indicative mood is declarative for a simple statement of fact.

Next we have the additive use of KAI again, meaning “and” plus the third person singular aorist deponent middle indicative from the verb GINOMAI, which means “to become.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The deponent middle voice is middle in form but active in meaning with the subject (the seed) producing the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the preposition EIS plus the predicate accusative
 from the neuter singular noun DENDRON, meaning “a tree.”  This prepositional phrase serves double duty: (1) with the previous verb ‘to grow’ it means “it grew into a tree;” and (2) with the verb ‘to become’ it functions to identify the predicate object of a state of being verb (EIMI, GINOMAI, etc.).  To translate this double duty in English we would have to say: “and it grew into and became a tree.”

“and it grew into and became a tree,”
 is the continuative use of the conjunction KAI, meaning “and,” followed by the nominative subject from the neuter plural article and noun PETEINOS with the genitive of identity from the masculine singular article and noun OURANOS, meaning “the birds of the air.”  Then we have the third person singular aorist active indicative from the verb KATASKĒNOW, which means “to dwell, live, settle, or nest.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that birds produced the action.


The indicative mood is declarative for a simple statement of fact.

Finally, we have the preposition EN plus the locative of place from the masculine plural article and noun KLADOS with the possessive genitive from the third person neuter singular personal use of the intensive pronoun AUTOS, meaning “in its branches.”

“and the birds of the air nested in its branches.’”
Lk 13:19 corrected translation
“It is like a mustard seed, which, after taking, a man threw into his own garden; and it grew and became a tree, and the birds of the air nested in its branches.’”
Mt 13:32, “and this is smaller than all other seeds, but when it is full grown, it is larger than the garden plants and becomes a tree, so that the birds of the air come and nest in its branches.”
Mk 4:31-32, “It is like a mustard seed, which, when sown upon the soil, though it is smaller than all the seeds that are upon the soil, yet when it is sown, it grows up and becomes larger than all the garden plants and forms large branches; so that the birds of the air can nest under its shade.”

Explanation:
1.  “It is like a mustard seed,”

a.  The subject “It” refers back to the kingdom of God in Jesus’ rhetorical question, “To what shall I compare the kingdom of God?” or “What is the kingdom of God like?”  The Lord gives the illustration that the kingdom of God is like a mustard seed, which is very small in comparison to other seeds.


b.  The mustard seed refers to the spiritual kingdom of Jesus, which is germinated by His gospel message—the offer of eternal life through faith in Him.  The message of salvation begins with a few Jews who believe in Jesus.  The kingdom then slowly begins to grow as the message spreads to more and more people who believe.  Some equate the mustard seed to the Church.  The problem with this interpretation is that Jesus’ audience had no frame of reference for the Church, since it did not exist.  Such an interpretation reads our theology backwards into history.

2.  “which, after taking, a man threw into his own garden;”

a.  The ‘man’ or gardener is “the man Christ Jesus” (1 Tim 2:5).  He is the owner of the world—His garden.  The Lord throws the message of the gospel into His own garden (Israel and the world) by His first advent.


b.  The Lord Jesus Christ takes the message of the gospel and throws it out into the Israel, His garden, so that it may germinate and grow.  He plants the seed of the word of God and takes care of it as He watches it grow.

3.  “and it grew and became a tree,”

a.  The spiritual kingdom of God, which is equivalent to the message of the gospel then grows from person to person as the message is passed on from generation to generation.


b.  Eventually the seed has sprouted and grown into a tree.  The tree represents the growth of the spiritual kingdom throughout the earth.  In the minds of these Jews this tree would represent the entire earth with branches extending into every place on earth.

4.  “and the birds of the air nested in its branches.’”

a.  The birds of the air represent all the believers of the earth, who find shelter, a home, in the branches of the kingdom.  The plural word ‘birds’ indicates that all types of birds can find a home in the branches of this tree.  All the various types of birds can live together in peace and harmony.


b.  The ability to nest implies the ability to find a home.  A home is a safe haven.  The spiritual kingdom of God is a place of safety, peace, and harmony with God and one another.


c.  This tree, like no other tree, is capable to providing a home (or nest) to everyone who comes to live in the security of its branches.


d.  The tree is not prejudiced; it welcomes all who come seeking rest and security.

5.  Commentators’ comments.


a.  “Jesus’ parable is simple: a small seed grows into a tree large enough for birds to nest.  There are two elements in the image.  First is the growth from a small entity to a large entity, from seed into tree.  The fundamental image involves transformation from something small to something large enough to provide shelter for animals.  The parable contrasts the start of the kingdom with its eventual character.  The specific type of tree alluded to is not important, since the point is the contrast between the seed and the tree.  Whatever tree is meant, Jesus is saying that the kingdom will start out small but end up big.  Besides the contrast in the start and finish of the seed, the image’s second point is the product: a place of shade and shelter.  In fact, this is the major point of the parable.  Not only is a tree present, but birds are able to nest there.  The image of birds in the tree is a significant one.  The making of nests can reflect a future image for the incorporation of Gentiles into the people of God.  In Ps 104:12, birds find shelter in the trees and sing in praise of God’s creation. In Dan 4:10–15 the image depicts Nebuchadnezzar’s power protecting the nations.  Ezek 17:22–24 provides the closest OT parallel to Luke.  Here God promises to plant in Israel a cedar tree from a sprig.  This sprig will grow into a sturdy cedar that will become a comfortable place to dwell.  In the OT the picture of birds in a tree is consistently an image of calm and shelter (Judg 9:15; Isa 51:16).  In Luke, the image starts and ends positively.  As in the OT, the picture of shade is also positive.  Interpretations that argue that the image of birds in the branches is negative, referring to the mixed character of the kingdom, cannot be right.  The birds do not represent false believers in the branches.  The kingdom is a pleasant place to dwell and protects those who live under its shade.  It is difficult, given the setting in Jesus’ ministry, to know if a Gentile emphasis like that in Daniel is explicit here or whether it simply means that humans in general will find shelter in the kingdom.  Given the passage’s setting of ministry among Israel, the reference is not likely a direct allusion to Gentiles.  The implication, however, in light of God’s subsequent plan, is hard to avoid.  The point is that the kingdom will end up with significant stature and will be a place where people of all races can reside comfortably.  Another point may be relevant. If the picture of the cedar tree was common in Judaism to describe the kingdom, and the image is a consistent one in the OT, then the use of a mustard seed to describe the kingdom is a surprise, a twist in the story.  The twist functions like the Samaritan in an earlier parable. The Samaritan is not the character voted ‘most likely to help’ by current cultural standards.  So also the mustard tree is not the normal image of the kingdom and shelter. As such, Jesus makes the point that the kingdom comes in a surprising form, not the one anticipated.  That is why Mt 13 has this parable in His ‘mystery’ section.  But the surprising humble form of the kingdom’s coming should not deceive anyone.  The kingdom will still end up being a place of comfort and shelter under the protective shade of the Almighty.  In fact, the shrub shall transform itself into a tree.  This point is important: Jewish expectation had been of the magnificent arrival of a grand kingdom all at once (this is why the disciples wondered what role they would have in ruling).  Jesus says that the kingdom comes now, but it starts out small and will gradually assume the grand scale they expected.  That is why the parallels speak of the mystery of the kingdom in such texts.  It is still kingdom truth, but it is a fresh element added alongside the OT picture.”


b.  “The parables in Lk 13:18–21 were probably spoken to the congregation just before Jesus and the Twelve departed from the synagogue.  He had used these parables before and the disciples understood them (Mt 13:31–33, 51).”


c.  “Some feel that in these brief parables about the mustard seed and the yeast Jesus was teaching something positive about the kingdom. It seems better, however, to understand these parables as teaching something undesirable.  Like pervading yeast, evil will enter the Age and become all-pervasive.”
  Note that the previous commentator and this commentator are polar opposites in their interpretation of the meaning of these parables.

d.  “One typically thinks of a shrub rather than a mustard ‘tree,’ so that Jesus seems deliberately to emphasize the notion of astonishing extravagance in His analogy.  This idea is furthered by the detail that birds nest in the branches of this tree—a possible allusion to several OT texts emphasizing the bounty of God’s favor and the universal reach of God’s empire.”


e.  “The Parable of the Mustard Seed was first given earlier in Jesus’ ministry, but here there is a subtle change, for Jesus altered the setting from a field (or the earth) to a garden, and this can be understood to indicate the garden tomb from which Christianity sprang, the garden in which Jesus’ tomb was located.  [That is really reading one’s theology into the passage.]  If Daniel 4 serves as a guide, the birds represent the nations of the world who will find security, or take refuge, in Christ.”


f.  “These two parables are here connected with the coming of God’s saving rule in Jesus.  They contain the promise that God’s work would come to a glorious fulfilment, no matter how small its beginnings seemed to be.  Just as a mustard seed grows to tree-like proportions and a small amount of yeast permeates a large amount of dough and makes it expand, so what begins as a small influence will increase and spread widely.  Attempts to find separate meanings in the two parables are dubious, and the view that yeast here represents evil (rather than the kingdom) is certainly wrong.”


g.  “The tiny mustard seed (so small it is almost invisible to the eye) produces a veritable ‘tree’ capable of housing many birds.  Likewise, the kingdom, which began so insignificantly, has grown immensely so that it has a huge effect on the world, and it will continue to do so until Christ returns.  The kingdom will reach all nations.”


h.  “The stress is not so much on the idea of growth in itself as on the certainty that what appears tiny and insignificant will prove to have been the beginning of a mighty kingdom.”
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