John 1:1
Luke 13:15



 is the continuative use of the postpositive conjunction DE, meaning “Then” plus the third person singular aorist deponent passive indicative from the verb APOKRINOMAI, which means “to answer.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The deponent passive voice is passive in form but active in meaning with the subject (the Lord) producing the action.

 
The indicative mood is declarative for a simple statement of fact.

This is followed by the dative indirect object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “to him” and referring to the synagogue-ruler.  Next we have the nominative subject from the masculine singular article and noun KURIOS, meaning “the Lord.”  This is followed by the additive use of the conjunction KAI, meaning “and” plus the third person singular aorist active indicative from the verb EIPON, meaning “to say: said.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the Lord produced the action.


The indicative mood is declarative for a simple statement of fact.

“Then the Lord answered and said to him,”
 is the vocative masculine plural noun HUPOKRITĒS, which means “Hypocrites!”  Then we have the nominative subject from the masculine plural adjective HEKASTOS with the ablative of the whole from the second person plural personal pronoun SU, meaning “each of you.”  This is followed by the locative of time from the neuter singular article and noun SABBATON, meaning “on the Sabbath.”  Next we have the negative OU, meaning “not” plus the third person singular present active indicative from the verb LUW, which means “to loose; to untie.”


The present tense is an iterative present for a present action that occurs at successive intervals (each Sabbath).


The active voice indicates that each of the men listening to Jesus produce the action.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

Then we have the accusative direct object from the masculine singular article and noun BOUS with the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “his ox.”  With this we have the coordinating conjunction Ē, meaning “or,” followed by the accusative direct object from the masculine singular article and noun ONOS, meaning “donkey.”  Then we have the preposition APO plus the ablative of separation from the feminine singular article, used as a personal pronoun and noun PHATNĒ, meaning “from its stall.”

“‘Hypocrites!  Do not each of you on the Sabbath untie his ox or donkey from its stall”
 is the additive use of the conjunction KAI, meaning “and,” followed by the nominative masculine singular aorist active participle of the verb APAGW, which means “to lead away.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that each of these men listening to Jesus produce the action.


The participle is a temporal participle that precedes the action of the main verb and can be translated “after leading [it] away.”

Finally, we have the third person singular present active indicative from the verb POTIZW, which means “to water [it].”
  The direct object is not stated in the Greek, because it is so obvious that it doesn’t need to be mentioned.


The present tense is a descriptive or customary present of what typically happens at that moment.


The active voice indicates that the owner of the animal produces the action of giving it water or watering it.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

“and, after leading [it] away, waters [it]?”
Lk 13:15 corrected translation
“Then the Lord answered and said to him, ‘Hypocrites!  Do not each of you on the Sabbath untie his ox or donkey from its stall and, after leading [it] away, waters [it]?”
Explanation:
1.  “Then the Lord answered and said to him,”

a.  Luke continues the story of Jesus’ healing of the woman bent over at the waist for eighteen years with the Lord’s response to the synagogue-ruler, who has just addressed the crowd in the synagogue, stating that they should not come to be healed on the Sabbath, but come any other day of the week for healing.  This is an indirect and subtle rebuke of what Jesus has just done by healing the woman on the Sabbath.


b.  Therefore, since the synagogue-ruler has indirectly rebuked Jesus as though Jesus’ actions were a violation of the Mosaic Law and sinful, the Lord has something to say directly to the synagogue-ruler and all those who agree with him.  Notice that Jesus’ answer is said directly “to him,” but the first word the Lord utters is plural, addressing all those who feel the same way as this man.


c.  The Lord is perfect and sinless and will not allow this man to get away with an indirect slander or blasphemy without a truthful, honest, direct and deserved rebuke to the man’s face.  Notice that the synagogue-ruler addressed the crowd in his indirect rebuke of Jesus.  But the Lord addresses His rebuke directly to the face of the man who has slandered Him.

2.  “‘Hypocrites!  Do not each of you on the Sabbath untie his ox or donkey from its stall”

a.  Jesus calls the synagogue-ruler and all those who agree with him “hypocrites.”  Why are they hypocrites?  What were they hypocritical about?  The ruler has just told the crowd that if they need to be healed, then they should come to the synagogue on one of the six days of the week that is not the Sabbath to be healed.  This presumes that the ruler of the synagogue would heal that person.  However, this never happened for this woman in the past eighteen years?  If this wasn’t the woman’s first time in the synagogue, and if this illness was demon induced, then this ruler had no interest in helping the woman, and had probably never attempted to do so.  Therefore, his words to the crowd are hypocritical!  This is why the first word out of Jesus’ mouth in reply is “Hypocrites!”  You can’t tell the people to come for healing, and then never provide the healing they need.  The man was a hypocrite for telling the people to do one thing and then never providing what he implies he can do for them.


b.  Jesus then asks one of His famous rhetorical questions to illustrate His point.  The illustration is taken from the farming community, where every family would have an ox or donkey that does work on the farm all the time.  These heavily worked farm animals have to be watered every day.  This requires the animal to be led to the watering area.  Water has to be drawn from the well for them and then put into the watering trough.  That requires real work on the part of the owner of these animals.  And yet that work has to be done each day for the helpless animals, who cannot do this for themselves.


c.  So Jesus is describing a daily farm chore that must be done for the sake of helpless animals even on the Sabbath.  These people do this and cannot argue with the illustration.  They know that it is truly what happens all the time.

3.  “and, after leading [it] away, waters [it]?”

a.  The leading of the animal away from its stall to its watering trough is real physical work that is certainly more than Jesus laying His hands on a woman to heal her.  If the synagogue-ruler and those who agree with him find no fault in watering farm animals on the Sabbath, then how can they find fault with doing less work by Jesus on the Sabbath?


b.  Another point to be considered in this illustration is who is more important to help—a Jewish woman in distress for years from demon torture or a farm animal?  Both are in helpless situations, but the critics of Jesus act as though the farm animals are more important than a fellow Jew in their community, that is, their neighbor.  They are showing more love for the farm animals than they are for their neighbor—a real, gross violation of the Law.


c.  The critics of Jesus are willing to heal the thirst of the helpless animals, but are unwilling (and unable) to permit the healing of a helpless child of God.  Jesus’ title of ‘hypocrites’ was well deserved.

4.  Commentators’ comments.


a.  “Hypocrites [refers to] this pretentious faultfinder and all who agree with him.  These very critics of Jesus cared too much for an ox or an ass to leave it all the sabbath without water.”


b.  “Jesus returns the synagogue leader’s rebuke with a rebuke.  Jesus’ reply surfaces in the plural, which indicates that the leader is not alone in his thinking.  Many in the crowd or in the leader’s circles must have shared his view, and so Jesus responds not just to the leader but to all who think like him.  Luke notes Jesus’ authority by calling him ‘Lord’.  Jesus contrasts the leader’s indignation at the woman’s being healed on the Sabbath with a Jew’s readiness to untie cattle, feed them at the manger, and lead them to water on the Sabbath.  All are overt acts of labor and compassion.  The Mishnah [the interpretation (commentary) on the OT] allows cattle to be led on the Sabbath as long as they do not carry a load and tied up on the Sabbath lest they wander.  The Mishnah also describes the wells at which cattle can drink without violating the Sabbath.  Qumran texts allowed travel up to two thousand cubits (three thousand feet) for pasturing.  Jesus’ question is rhetorical, a statement that the Jews often labor for their cattle’s sake.  They cannot dispute that this is common practice, which raises the issue of how an animal can fare better than a human on the Sabbath.  Thus the leaders are condemned by their own practice.  They show compassion to animals, but not to humans.  It is this issue of inconsistency and priority in creation that Jesus raises.  Some interpreters miss Jesus’ point by arguing that his retort is not relevant, since he could have waited a day to heal.  Jesus’ point, however, is relevant: how can an animal be treated with more concern on the sacred day than a person? Such an attitude is a reversal of the created order.”


c.  “The Lord defended the woman and rebuked the ruler of the synagogue.  Jesus reminded him that he treated his animals far better than he treated this poor woman.  This indictment included the people in the congregation as well.  Our Lord was arguing from the lesser to the greater: if God permits people to help their thirsty animals on the Sabbath, would He not want us to care for needy people made in the image of God?  Any tradition that keeps us from helping others is not from God.  In fact, it is easy to use tradition as an excuse for not caring for others.”


d.  “Jesus pointed out that a person is much more important than an animal, and His enemies saw nothing wrong in helping their animals on the Sabbath.  The total hypocrisy and foolishness of the thinking of the religious leaders was obvious.”


e.  “Because the ruler of the synagogue had alluded to Dt 5:13, Jesus returns to that context in order to remind his debate partner that the prohibition to work extends not only to human beings but also to oxen and donkeys (Dt 5:14).  If this is so, why then are people allowed to untie their animals, and why are these animals allowed to walk to the trough for water?  (It is not because the need is life-threatening!)”


f.  “The synagogue leader argued that where life was not at stake [this was not a part of the ruler’s argument; it may be implied, but was not stated by Luke] the healing could well have waited until a weekday.  Jesus replied that if cattle could be loosed on the Sabbath to be watered (as the Jews on the whole allowed), how much more could a woman be loosed from her illness.”


g.  “There was hypocrisy in pretending to rebuke the people, when the ruler was really censuring Jesus; and in professing to have a zeal for the Law, when his motive was antagonism against the Healer.”


h.  “What they called ‘work’ in the case of Jesus was not work even by their own definition, while what they did [in watering their animals] was work, indeed, work according to their definition of work.”
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