John 1:1
Luke 1:79
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 is the aorist active infinitive from the verb EPIPHAINW, which means “to give light to.”


The aorist tense is a constative/futuristic aorist, which views the future action in its entirety as a fact.


The active voice indicates that the Dawn from heaven will produce the action.


The infinitive is an infinitive of purpose.  Some suggestion this might also be considered an epexegetical (explanatory) infinitive.

Then we have the dative indirect object from the masculine plural articular present deponent middle/passive participle of the verb KATHĒMAI, meaning “to sit.”


The article is used as a relative pronoun with an embedded demonstrative pronoun, meaning “to those who” (literally ‘to the ones who’).


The present tense is a descriptive or retroactive progressive present, which describes what began in the past and is now continuing.


The deponent middle/passive voice is middle/passive in form but active in meaning with the subject (unbelievers) producing the action.


The participle is circumstantial.

This is followed by the preposition EN plus the locative of place from the neuter singular noun SKOTOS, meaning “in darkness.”  In addition we have the additive use of the conjunction KAI plus the dative indirect object from the feminine singular noun SKIA, meaning “and the shadow.”  With this we have the descriptive genitive (genitive of identity) from the masculine singular noun THANATOS, meaning “of death.”

“to give light to those who sit in darkness and the shadow of death,”

 is the genitive neuter singular from the articular aorist active infinitive of the verb KATEUTHUNW, which means “to lead, direct Lk 1:79; 2 Thes 3:5; 1 Thes 3:11.”


The articular infinitive is a typical Attic Greek construction indicating purpose.


The aorist tense is a constative/futuristic aorist, which views the action in its entirety as a fact.


The active voice indicates that the Dawn from heaven will produce the action.


The infinitive is an infinitive of purpose and an epexegetical (explanatory) infinitive.

This is followed by the accusative direct object from the masculine plural article and noun POUS with the possessive genitive from the first person plural personal pronoun EGW, which means “our feet.”  Finally, we have the preposition EIS plus the accusative of place from the feminine singular noun HODOS (way, path) with the genitive of identity, attributive genitive, or genitive of production from the feminine singular noun EIRĒNĒ, meaning “into the way of peace/reconciliation” or “into the peaceful way” or “into the way producing peace.”

“to lead our feet into the way of peace.’”
Lk 1:79 corrected translation
“to give light to those who sit in darkness and the shadow of death, to lead our feet into the way of peace.’”
Isa 9:2, “The people who walk in darkness will see a great light; those who live in a dark land,

the light [Light] will shine on them” (quoted in Mt 4:15-16).

Ps 107:10-11, “There were those who dwelt in darkness and in the shadow of death, prisoners in misery and chains, because they had rebelled against the words of God and spurned the counsel of the Most High.”

Explanation:
1.  “to give light to those who sit in darkness and the shadow of death,”

a.  This verse is the continuation of the sentence begun in the previous verse.  The sentence thus far reads: “Now you also, infant, will be called the prophet of the Most High; for you will go on before the Lord to prepare His ways; to give the knowledge of salvation to His people by the forgiveness of their sins, because of the compassions of the mercy of our God, with which the Dawn from heaven will visit us, to give light to those who sit in darkness and the shadow of death, to lead our feet into the way of peace.’”


b.  The basic thought in the sentence is “the Dawn from heaven will visit us to give light to those who sit in darkness and the shadow of death, to lead our feet into the way of peace.”  The subject of the action of giving light is the Dawn from heaven, that is, the Messiah—the Lord Jesus Christ, not John.


c.  This phrase further explains the previous statement: “you will go on before the Lord to prepare His ways; to give the knowledge of salvation to His people.”  To give light to those in darkness is the same thing as giving light to those who sit in darkness.  The darkness is the cosmic system thinking of Satan, e.g. that there is not salvation from God, and that we don’t need salvation, because there is no God or heaven or hell.  For example, John Lennon’s song “Imagine” has as one of the lyrics: “Imagine there’s no heaven, it’s easy if you try.  No hell below us, above us only sky.”  To do so is to also imagine that there is no God.  That’s satanic thinking and satanic influence on the songwriter.  Those sitting in ‘darkness’ are unbelievers.  The light is the message of the Gospel—believe in the Lord Jesus Christ and you will be saved.


d.  The shadow of death is a metaphor or word picture for the nearness of death.  Death is always near us, because we are mortal and thousands of things can kill us at any moment.  We are always in death’s shadow.  We live our entire life in death’s shadow.  The implication of this constant threat is that we must be prepared for death, and the only preparation for death is to have eternal life, which further implies knowing that we have a resurrection body to go with that eternal life.  The promise of eternal life and a resurrection body is also a part of the message of the gospel.  The gospel is a message of eternal salvation of the soul and body from the shadow of death, which Paul so perfectly described in 1 Cor 15.  The unbeliever lives in spiritual death and in the shadow of physical death.  The only way out from under this shadow is to live in the daylight of the word, messages and promises of God.  1 Thes 5:4-5, “But you, brethren, are not in the sphere of darkness, so that the day overtakes you as a thief.  For you are all sons of the light and sons of the day.  We are not in the night nor in the darkness.”


e.  Therefore, John’s ministry is to prepare the Jews for the way in which the Messiah will give the gospel (the light) to the unbelieving Jews, who sit in darkness and the shadow of death.  John’s ministry is to get the unbelievers to change their mind to recognize their need of salvation.  Jesus’ ministry is to give the message of the gospel, the offer of peace with God.

2.  “to lead our feet into the way of peace.’”

a.  The sentence continues and concludes with further explanation of what Jesus’ ministry will accomplish after John has prepared the people for His coming.  Jesus’ ministry will lead or guide the footsteps of unbelievers into the way of peace or reconciliation with God.


b.  As unbelievers we are all enemies of God.  We are enemies because we desire to do what we want in opposition to what God wants.  And anything or anyone opposed to God is an enemy of God.  The word “our” includes both Jews and Gentiles.


c.  As enemies of God we must be reconciled with God.  We have to come to peace terms with God.  God is the One offering the peace terms.  The peace terms are our faith in Christ.  Believe in the Lord Jesus Christ and you will be saved; you will have peace with God.  God has made the offer of peace, the offer of reconciliation.  We have to accept His terms.  There are no other terms but God’s.  We do not and cannot offer peace terms with God.  We must be reconciled to Him.  He is not reconciled to us.  We are the ones who must change, not Him.  For God to be reconciled to us, implies that He has done something wrong, which is blasphemous.  Reconciliation or peace with God is God offering eternal salvation to us on the basis of the Son of God being judged for our sins as a substitute for us and our acceptance of that offer of reconciliation by believing Jesus did this for us.



(1)  Rom 5:10-11, “For if while we were enemies, we were reconciled to God by means of the death of His Son, and we were, much more, having been reconciled, we shall be delivered by means of His life.  And not only [this], but also we take pride in God through our Lord Jesus Christ, through Whom we have now received this reconciliation.”



(2)  2 Cor 5:18-20, “Moreover all things [are] from the source of God, who reconciled us to Himself through the agency of Christ and has given us the service of reconciliation, since God certainly kept on being in Christ, reconciling the world to Himself, not imputing to them their sins, and yet having established by us the message of reconciliation.  Therefore, we are ambassadors on behalf of Christ.  Because God is appealing through us, we ask on behalf of Christ, be reconciled to God.”



(3)  Col 1:22, “Yet now, He has reconciled [you] in His human body through His [spiritual] death, in order to present you holy both blameless [no personal sin] and irreproachable [no old sin nature and Adam’s original sin] before Him.”



(4)  Acts 10:36, “With reference to the word [the message of the gospel] which He sent to the sons of Israel, proclaiming peace [salvation/reconciliation] through Jesus Christ (He is Lord over all)”


(5)  Rom 16:20, “In fact, the God who produces reconciliation will crush Satan under your feet in a short time.  The grace belonging to our Lord Jesus [is] with all of you.”



(6)  Jn 16:33, “I have spoken these things to you, in order that you may have peace [prosperity, harmony] in [by, because of] Me; you have affliction in the world, but take courage; I have overcome the world.’”



(7)  Acts 10:36, “With reference to the word [the message of the gospel] which He sent to the sons of Israel, proclaiming peace [salvation/reconciliation] through Jesus Christ (He is Lord over all).”


d.  So in conclusion, Jesus’ ministry of reconciliation will be to lead the Jews into how to be reconciled to and have peace with the God of Israel.

3.  Commentators’ comments.


a.  “The Synoptic Gospels retain the OT meaning of eirēnē—‘security’ (Isa 59:8), but they apply it to Jesus, who guides us ‘into the way of eirēnē’ (Lk 1:79), that is, who introduces us to the messianic salvation.”


b.  “Zechariah concludes the hymn and describes Messiah’s mission of guiding the lost, those dwelling in darkness, into God’s way.  The task is presented in the two infinitival terms to shine and to guide.  Both infinitives explain the role of the rising sun’s [the Dawn’s] visitation, but in addition they seem to describe in particular the purpose for His coming.  The imagery of the shining heavenly light continues in the reference to shine.  The OT commonly pictures God as a light who shines on His people and enlightens them (Dt 33:2; Ps 118:27; note Acts 26:17–18).  The image of light appearing in the darkness to aid people is also common, whether the light is God himself or an agent of God (Isa 9:1–2; 42:6–7; 49:6).  The idea of Messiah’s shining describes His coming to humans, His teaching on their behalf, and His ministering to them.  The need for such ministry is described in bleak terms.  People sit in darkness and in the shadow of death.  These OT images appear to refer to those who are oppressed spiritually and physically, like Israel before the exodus (Ps 107:10; Isa 9:2; 42:7; 49:9–10; 59:8–9; Micah 7:8).  They refer to people locked up in ignorance, on the edge of death.  Threatened with rejection, they lack righteousness, do not demonstrate justice, and stand in need of release and forgiveness.  It is interesting that the ‘righteous’ Zechariah (Lk 1:6) includes himself among the needy when he speaks of ‘our feet’ being guided by the messianic light into the way of peace.  People in the nation of Israel stand in need of repentance, a picture that Luke continues to describe throughout his two volumes (Lk 24:47; Acts 5:31).  Those who are uncertain of God’s way have in Messiah a light by which they can see the road.  Messiah’s task also involves guidance.  The purpose of His appearing is to lead others to God, into the way of peace.  The description of salvation in terms of peace is another common theme in Luke.  The OT also had this theme with SHALOM Jer 14:13; Isa 48:18; 54:10; Ezek 34:25–29).  The OT idea refers to a person’s total well-being as a result of being in harmony with God.  Luke’s picture differs little from the OT.  For Israel, the way to peace was through the guidance provided by the Messiah.  The question was, ‘Would the nation come to its Messiah?’  In Lk 1:76–79, John and Jesus come by God’s mercy to God’s people.  John will prepare the way for God’s visitation in Messiah.  He will instruct them about salvation and the forgiveness of sins.  But Messiah will go beyond John.  For He will serve like a bright guiding light that takes the people out of the darkness and brings them into God’s way.  John will proclaim salvation, but Jesus can take them into it.”


c.  “‘Darkness’ and ‘the shadow of death’ represent an arena of existence ruled by cosmic forces in opposition to God—a domain into which the light of God’s redemptive presence is made to shine by the advent of God’s agent, the Dawn.  This realm of darkness, then, is contrasted with the ‘way of peace,’ a cipher [code, symbol] for lives marked by SHALOM, peace and justice, within the community of God’s reign.”


d.  “The first word of Zacharias was ‘blessed’ [worthy of praise] and the last is ‘peace’ [reconciliation]; the one describes Him, the other us.”
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