John 1:1
Luke 1:74



 is the preposition EK plus the ablative of separation from the feminine singular noun CHEIR with the possessive genitive from the masculine plural adjective ECHTHROS, meaning “from the enemies’ hand.”  There is no personal pronoun “our” in the Greek texts of the 4th century.  It was added by scribes in Codex A, C, D a century later.  Then we have the accusative masculine first person plural aorist passive participle of the verb HRUOMAI, which means “to be rescued, saved, or delivered.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that produced the action.


The participle is a temporal participle that precedes the action of the main verb and can be translated “after being rescued.”

“after being rescued from the enemies’ hand,”
 is the adverb of manner APHOBWS, meaning “fearlessly; without fear.”  Then we have the present active infinitive from the verb LATREUW, which means “to serve.”


The present tense is a customary present for an action that is reasonably expected to occur.  This could also be considered as a durative present for a continuous action.


The active voice indicates that the Jewish people produce the action.


Then infinitive is an infinitive of purpose.

Finally, we have the dative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “Him” and referring to the God of Israel.

“to serve Him without fear”
Lk 1:74 corrected translation
“after being rescued from the enemies’ hand, to serve Him without fear”
Explanation:
1.  “after being rescued from the enemies’ hand,”

a.  This verse is the continuation of the sentence begun in verse 68.  The sentence thus far reads: “Worthy of praise [is] the Lord God of Israel; because He has made an appearance to help and has accomplished redemption for His people, and has raised up the Horn of Salvation for us in the house of David, His servant—as He spoke by the mouth of His holy prophets from the earliest times—deliverance from our enemies and from the hand of all those who hate us; to show mercy to our fathers, and to remember His holy covenant, the oath which He swore to Abraham our father, to give to us, after being rescued from the enemies’ hand, to serve Him without fear, …”


b.  This statement looks both backward and forward.  It looks backward to God’s rescue of Israel from slavery in Egypt (the enemies’ hand) and forward to the Second Advent from the hands of the kings of the north, south, east, and west, mentioned in Revelation.  Many commentators insist that this looks back to Israel’s deliverance from Egypt.  And they point to Gen 15:13-14 as the promise or covenant God made with Abraham (“God said to Abram, ‘Know for certain that your descendants will be strangers in a land that is not theirs [Egypt], where they will be enslaved and oppressed four hundred years.  But I will also judge the nation whom they will serve, and afterward they will come out with many possessions.’”)  However, the difficulty in this interpretation is that the word “enemy” is in the plural and refers to more than just Egypt.  These commentators overcome this difficulty by pointing to the various enemies that troubled Israel during the days of the Judges.  The difficulty with this interpretation is that the period of the Judges was not a period of time when Israel was able to serve the God of Israel without fear.


c.  The only time in human history when Israel is completely delivered from the hand of their enemies to serve God without fear is after the second advent of Christ, when every enemy of Israel is personally killed by the Lord Jesus Christ and Israel is regathered.  This points directly to the millennial reign of Christ.


d.  The essence of this portion of Zacharias’ praise of the God of Israel is: “Worthy of praise [is] the Lord God of Israel; because He has made an appearance to help—deliverance from our enemies and from the hand of all those who hate us; to give to us, after being rescued from the enemies’ hand, to serve Him without fear…”  This appearance to help refers to the second advent of Christ.  The appearance to help comes in two parts: the first appearance to help results in salvation or deliverance from spiritual enemies (the first advent); the second appearance to help results in political deliverance from the physical enemies of Israel (the second advent).
2.  “to serve Him without fear”

a.  Only after Israel has been delivered both spiritually and physically is it able to serve the God of Israel without fear.


b.  Israel will serve and worship the Lord Jesus Christ for one thousand years during His millennial reign, after His second advent.  It is the only time in human history they are able to do so without fear.



(1)  Israel failed to serve the Lord during the Exodus, when almost all the people of the first generation had to die in the desert for their lack of confidence in God and rejection of the authority of Moses.



(2)  During the period of the Judges Israel was periodically harassed by their enemies and only had peace for one generation before a new enemy arose.



(3)  During the time of Saul and David their was a consistent problem from the Philistines.  There was peace during the reign of Solomon but it only lasted for one generation.



(4)  When the kingdom of Israel split in two, Israel faced the problems from Assyria, the Babylonians, the Medes and Persians.



(5)  There was relative peace for some Jews from the time of Alexander the Great (325 B.C.), but soon thereafter there was servitude to the successors of Alexander such as Antiochus Epiphany, against whom the Maccabees revolted.



(6)  Then came the Romans in 67 B.C., who continued to bother the Jews thereafter.



(7)  The Jews have had no peace throughout the Church Age as epitomized by the Spanish Inquisition, the Holocaust, the situation now with the Arabs surrounding Israel.  And since 721 B.C. the ten tribes of the northern kingdom are nowhere to be found; they are scattered throughout the earth.


c.  During their entire history there have only been short periods of time when the Jews as a whole have been able to serve and worship their God without fear, and these periods of time have been few and scattered for the past 3500 years.  Therefore, the promise of the God of Israel to come and deliver His people in order that they might serve/worship Him without fear has never been fully realized in human history and will not be realized until the second advent of Christ.

3.  Commentators’ comments.


a.  “In a restatement of the idea of 1:71, Zechariah describes the messianic salvation that delivers him so he can serve God.  The desire to be rescued from the enemy has OT roots, as well as being a theme of Judaism (Ps 97:10; 18; Jer 30:8; 2 Sam 22:18).  The enemies in view here are opponents of God’s nation and people.  In Zechariah’s time the enemy would have been seen primarily in the foreign domination of Palestine.  What God will do through Messiah is rescue God’s people from the hands of these enemies.  Zechariah anticipates physical deliverance as a part of messianic salvation.  Such expectation belongs to the saving perspective of those who trust Messiah.  Luke will explain in his two volumes how the expectation works itself out.  The idea of being rescued is subordinate to the idea of serving God.  The covenant is made and granted to the faithful in order that once the faithful are rescued they may fearlessly serve God.  The hymn speaks of serving God fearlessly.  The position of the term at the start of the sentence means that the reference to fear’s absence is emphatic.  It reflects a life without the distraction of oppression.  In turn, ‘to serve’ is tied to the infinitive ‘to grant’ in 1:73 as an epexegetical [explanatory] infinitive.  It explains precisely what God has granted His people to do.  Thus, God fulfills [His] covenant so they can serve Him fearlessly.  God saves for service.  The term ‘to serve’ refers to the total service one gives to God, not just to the worship or sacrificial service that a faithful Jew would render in the temple or synagogue.  God’s deliverance enables one to serve God with one’s life.  At least, that is Zechariah’s desire.”


b.  “Thus the Messiah would be strong and would deliver the nations from her enemies (verse 74).”
  This sounds like the Second Advent to me.

c.  Here is an example of the interpretation that this saying refers back to the Exodus: “Again, appeal is made to Exodus material.  First, the verb ‘to rescue’ refers to an action sometimes rooted, as here, in divine mercy.  To this Exodus material can be added the description of those from whom ‘we’ are rescued; thus, verse 74a recalls verse 71, itself an allusion to Ps 106:10, all reverberating with Exodus themes.  Finally, reference may be made to the purpose of this divine rescue: to create a people freed to ‘…serve him without fear, in holiness and righteousness.’  This is precisely the purpose of the Exodus: ‘Let my people go, so that they may worship me …’ (Ex 7:16; Josh 24:14).  ‘To serve’ or ‘to worship’ is used to clarify the nature of the redeemed people, a community whose practices were to be formed in their worship of the Lord God.  Thus, the freedom to worship without fear refers to much more than spiritual or religious practices.   Worship or service embraces the whole way of communal life of those who have been delivered.”
  The only problem with this is that the Exodus generation didn’t serve/worship the Lord but constantly complained and rebelled, and the generations thereafter never had a lasting peace in order to do so.

d.  Contrast the ‘past interpretation’ with the ‘future interpretation’: “When one remembers that Jesus’ preferred program was for the Jewish nation to accept Him as their Messiah, and then, after a short interval, to usher in the millennium, this whole prophecy has clear meaning.  The first phase is salvation from Israel’s enemies.  The next phase is a creation serving God in peace and harmony, just as God originally designed at creation.  This, of course, will occur in the millennium.  The millennium is preceded by the resurrection, so God shows mercy with the (resurrected) fathers of Israel!  How does He show mercy with them?—by using them as His administrative agents for His millennial blessings to the world!  This understanding of verse 72 is echoed in verses 74–75, that is, deliverance from enemies.  The ‘holiness’ of verse 75 is a special, gracious holiness, a holiness which transcends that normally encountered on earth, but that holiness will be general in the time of Israel’s secure peace.  Again, this indicates the supernatural state which the Messiah will introduce in the blessed millennium.”


e.  “The Lord had sworn to Abraham that his descendants would be preserved through the bondage of Egypt, and that they should possess the promised land (Gen 15:13f).”


f.  Lenski spiritualizes his interpretation and applies these words to the present Church Age.  “This is deliverance from our real enemies: sin, curse, damnation, all the power of the devil.  Possessing this deliverance, it is God’s gift to us ‘to serve Him fearlessly’, whether men now and then oppress or persecute us or not.  Our spiritual deliverance raises us above the fear of men as we see in the case of Peter and John, Acts 4:13.”
  The problem with this interpretation is that Zacharias could have had none of this in his mind when he spoke, because the Church and its unique spirituality was a mystery not yet revealed, and the Holy Spirit was not revealing at that point in history (before the start of the first advent of Christ).
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