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Luke 1:7
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 is the adversative use of the conjunction KAI, meaning “And yet,”
 followed by the negative OUK plus the third person singular imperfect active indicative from the verb EIMI, meaning “to be: there was not.”


The imperfect tense is a descriptive imperfect, which describes a past, incomplete action.


The active voice indicates that John’s parents produced the state of being.


The indicative mood is declarative for a simple statement of fact.

Then we have the dative of possession from the intensive pronoun AUTOS, used as a personal pronoun, meaning “to them.”  With this we have the predicate nominative from the neuter singular noun TEKNON, meaning “a child.”  This construction is literally “there was not to them a child,” which a classical Greek construction that can be translated “they did not have a child.”

“And yet they did not have a child,”
 is the conjunction KATHOTI (the combination of KATA and HOTI), used “of rationale for something, meaning: because, in view of the fact that Lk 1:7; 19:9; Acts 2:24; 17:31.”
  Then we have the third person singular imperfect active indicative from the verb EIMI, meaning “to be: was.”


The imperfect tense is a descriptive imperfect, which describes a past, incomplete action.


The active voice indicates that Elizabeth produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the nominative subject from the feminine singular article and proper noun ELISABET, meaning “Elizabeth.”  Then we have the predicate nominative from the feminine singular noun STEIRA, meaning “barren.”

“because Elizabeth was barren,”
 is the additive use of the conjunction KAI, meaning “and,” followed by the predicate nominative from the masculine plural adjective AMPHOTEROI, meaning “both.” Then we have the appositional predicate nominative from the masculine plural perfect active participle of the verb PROBAINW, which means “to be advanced Lk 1:7, 18; 2:36.”


The perfect tense is a consummative perfect, which emphasizes a past, completed action.


The active voice indicates that the parents of John produced the action of being advanced.


The participle is circumstantial.

This is followed by the preposition EN plus the locative of time from the feminine plural article and noun HĒMERA with the possessive genitive from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “in their days.”  Finally, we have the third person plural imperfect active indicative from the verb EIMI, meaning “to be: they were.”


The imperfect tense is a descriptive imperfect, which describes a past, incomplete action.


The active voice indicates that John’s parents produced the action.


The indicative mood is declarative for a simple statement of fact.

“and they were both advanced in their days.”
Lk 1:7 corrected translation
“And yet they did not have a child, because Elizabeth was barren, and they were both advanced in their days.”
Explanation:
1.  “And yet they did not have a child,”

a.  Luke continues to describe the background of Zacharias and Elizabeth, the parents of John the Baptist.  Luke has just told us what a wonderful spiritual life these two people had together and the Lord’s evaluation of them as being blameless and righteous.  And yet the one thing they did not have that they always wanted to have was a child of their own to love and raise.


b.  In the Jewish culture from the time of Abraham, for a married woman to not have a child was considered a judgment from God against that woman for some reason.  Because this attitude existed, Luke was careful to emphasize first that there was no problem spiritually with either of these two people.  The only reason they didn’t have a child yet was because God’s plan was for Elizabeth to conceive John the Baptist in her later years, when the event would be noticed as ‘miraculous’ or at least most unusual.


c.  God’s timing for children is perfect.  They are born exactly when God wants them to be born and they are born to the exact right parents God wants them to have.  Zacharias and Elizabeth were the exact right parents for John, and he was born to them exactly when God wanted him to be born.

2.  “because Elizabeth was barren,”

a.  Luke then indicates that the cause of the problem was Elizabeth’s barrenness.  We can only speculate on the medical reason for her barrenness, since Luke doesn’t say anything specifically.  The most logical reason would be a blockage of some type in the fallopian tubes rather than the non-production of eggs.

b.  Though other women may have given Elizabeth a hard time about her barrenness or looked down their noses at her, Elizabeth did not let this situation affect her spiritually.  She continued to love the Lord and her neighbors in spite of what others considered to be God’s judgment on her.


c.  Barrenness can be a result of sinfulness.  Lev 20:20-21, “If there is a man who lies with his uncle’s wife he has uncovered his uncle’s nakedness; they will bear their sin.  They will die childless.  If there is a man who takes his brother’s wife, it is abhorrent; he has uncovered his brother’s nakedness.  They will be childless.”


d.  However, all barrenness is not a result of sin.  There are many famous cases of barrenness in the Old Testament, with Abraham’s wife Sarah, being the most famous.  Consider also Rachel, the wife of Jacob.

3.  “and they were both advanced in their days.”

a.  Luke then concludes this background sketch by telling us that both Zacharias and Elizabeth were “advanced in their days” (not ‘years’ as some translations have it).  The point here is that Elizabeth was beyond the time when women normally are capable of having children.  Zacharias was no ‘spring chicken’ (or better ‘young rooster’) either.


b.  Both parents were too old to be having children according to conventional wisdom or belief.  But nothing is impossible with God.  And so John the Baptist would be to Zacharias what Isaac was to Abraham and what Joseph was to Jacob—the son of his old age, that is, a very specific and most loved child.

4.  Commentators’ comments.


a.  “The pious couple lacked children and were troubled as a result (1:18, 25).  The absence of children was generally seen as a reproach in Judaism and in the OT.  But the couple’s righteousness shows that their barrenness was not the result of judgment or sin.  Rather, God had something special in mind, as he had with many of the great OT saints who were born under similar conditions.  Among the OT parallels are Isaac born to Sarah (Gen 18:11), Samson born to the wife of Manoah (Judg 13:2, 5), and Samuel born to Hannah (1 Sam 1–2).  If a curse was not present, then perhaps God was preparing to do something great.  They were childless because Elizabeth was barren.  To make matters worse, both were now old.  The age factor makes this account parallel to the Abraham-Sarah-Isaac birth account.  There, as here, the birth is seen as God’s act, since the child is born despite the excessive age of the parents.  God’s action now parallels the way God often introduced the greats of the OT.  A new great period begins with God’s grace toward this faithful couple.”


b.  “Their only sorrow was that they had no family, and they made this a matter of constant prayer.  Little did they know that God would answer their prayers and give them, not a priest, but a prophet!  And no ordinary prophet, for their son would be the herald of the coming King!”


c.  “Given the preceding affirmations, this verse is startling.  The idea that God controls the womb is firmly embedded in Israel’s Scriptures—with the result that children signified God’s blessing and were a source of honor in the community.  On the other hand, childlessness was a sign of divine punishment and source of shame (see Lk 1:25, 38).  According to Dt 28:15, 18, failure to observe God’s commandments would lead to the cursing of the womb, and it has always been easy to reverse this logic by insisting that the phenomenon of childlessness is a consequence of God’s curse, itself a result of disobedience.  But this cannot be the case here, for this interpretive option is expressly ruled out by verses 5–6.  Luke does not lead us to puzzle over this tension, however.  Instead, he encourages us, first, to experience the pathos of this narrative opening, to recognize their pain and shame.  Then, for those with ears to hear, Luke provides echoes of earlier stories in Israel’s past so that we understand that contained within the framework of this tragedy are the seeds of its resolution.  The narration of barrenness itself becomes grounds for anticipating the gift of a child.  The answer to the problem of childlessness is not to be found in Zechariah.  He, like Elizabeth, is too old for childbearing.  By going on to mention Elizabeth’s barrenness, Luke reminds us that God controls the womb.  Zechariah cannot make Elizabeth pregnant; ultimately, her having a child (and having her honor restored) cannot depend on him.  Her situation is impossible, hopeless, apart from miraculous intervention.”


d.  “The Hebrews regarded the presence of children in the family as a mark of divine favor and greatly to be desired (Gen 15:2; 30:1; 1 Sam 1:11, 20; Ps 127:3; Lk 1:7, 28).”


e.  “To be childless was economically and socially disastrous: economically, because parents had no one to support them in old age (1 Tim 5:4, 8); socially, because in the law barrenness was sometimes a judgment for sin, and many people assumed the worst possible cause of a problem.  Most people assumed that barrenness was a defect of the wife, and Jewish teachers generally insisted that a man divorce a childless wife so he could procreate.  Contrary to conventional wisdom, however, Zechariah and Elizabeth are clearly righteous, and the Jewish reader would immediately think of righteous Abraham and Sarah, who was also barren.  The Lord also opened the wombs of other matriarchs, Rachel and Rebekah, and those of Hannah and Samson’s mother; yet Elizabeth is especially like Sarah, who was not only infertile but also too old to bear.”


f.  “Our normal sense of values would regard the childlessness of this godly couple as a tragedy, yet God was preparing them to be the parents of the greatest human child ever born (Lk 7:28).  This sobering truth does much to remind us of the shortsightedness of our judgment when compared to the perfect judgment of our limitless God.  This remarkable couple, whom God Himself called righteous, were childless for many years, yet had the ultimate blessing of being included in God’s preparation for the advent of His Son!”


g.  “In any culture infertility is an aching disappointment, and for some an almost unbearable stress.  But the burden cannot be compared to that borne by childless women in ancient Hebrew culture because barrenness was considered a disgrace, even a punishment.  For example, Hagar looked down on Sarah when Hagar conceived but Sarah remained barren (Genesis 16:4).  Leah referred to her former barrenness as ‘misery’ (Gen 29:32).  Infertile Hannah wept bitterly (1 Sam 1:5–8).  Barrenness even carried a moral stigma because in Jewish thinking it was not the fate of the righteous (Lev 20:20–21).  So Elizabeth had undoubtedly suffered smug reproach. She called her barrenness her ‘disgrace’ (Lk 1:25).”
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