John 1:1
Luke 1:69



 is the additive use of the conjunction KAI, meaning “and,” followed by the third person singular aorist active indicative from the verb EGEIRW, which means “to raise up.”


The culminative aorist regards the action in its entirety as a fact with emphasis on its completion.  This is brought out in translation by use of the English auxiliary verb ‘has/have.’


The active voice indicates that the Lord God of Israel has produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the neuter singular noun KERAS, meaning “an exceptional kind of might or power, horn (of power) figurative meaning for a literal animal horn: a horn of salvation (of God Ps 17:3; 2 Sam 22:3) of the Messiah Lk 1:69.”
  With this we have the descriptive genitive from the feminine singular noun SWTĒRIA, meaning “of salvation.”  This is followed by the dative of advantage from the first person plural personal pronoun EGW, meaning “for us.”
“and has raised up the Horn of Salvation for us”

 is the preposition EN plus the locative of place from the masculine singular noun OIKOS with the genitive of possession or identity from the masculine singular proper noun DAUID, meaning “in the house of David.”  Finally, we have the appositional genitive from the masculine singular noun PAIS and the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “His servant.”

“in the house of David, His servant—”
Lk 1:69 corrected translation
“and has raised up a horn of salvation for us in the house of David, His servant—”
2 Sam 22:3, “My God, my rock, in whom I take refuge, My shield and the horn of my salvation, my stronghold and my refuge; My savior, You save me from violence.”

Ps 18:2, “The Lord is my rock and my fortress and my deliverer, My God, my rock, in whom I take refuge; My shield and the horn of my salvation, my stronghold.”

Explanation:
1.  “and has raised up the Horn of Salvation for us”


a.  This verse is the continuation of the sentence begun in the previous verse.  The sentence thus far reads: “Worthy of praise [is] the Lord God of Israel; because He has made an appearance to help and has accomplished redemption for His people, and has raised up a horn of salvation for us in the house of David, His servant—”


b.  The subject of the action is God the Father and the object of that action is the Lord Jesus Christ, the Lord God of Israel, the One who has made an appearance (first advent) to help Israel.  The Father raised up the Son as the Messiah to be the power or horn of our salvation.  The “horn” is used as a Jewish metaphor for power.  The horn of salvation is the power of salvation, that is, the power to provide salvation for “us.”  The word us refers to the Jews specifically in context, but by application it applies to all believers regardless of race.

c.  The phrase  is a proper noun or title for the Lord Jesus Christ taken from the passages cited above (Ps 18 and 2 Sam 22)—“the Horn of Salvation.”  Thus the passage is saying that the “God of Israel has raised up ‘The Horn of Salvation’ for us.”  ‘The Horn of Salvation’ is the person of Christ, that is, the Messiah.  The God of Israel has raised up the Messiah for us.  “The word ‘horn’ is used, by metonymy, for Christ—as being strong and powerful, and able to procure, and bring salvation.”


d.  Therefore, Zacharias’ praise here is that God is worthy of praise because He has raised up the power to save all those who believe in Him.  Notice that the revelation of the Messiah here is directly connected with salvation.  This salvation is a spiritual salvation and not yet a political salvation, though Zacharias is not yet aware of that and is hoping for both.  The souls of individual believers must be saved before any political salvation has any benefit.  Political salvation without soul salvation is meaningless.  God isn’t interested in saving a bunch of Jewish unbelievers, or any unbelievers for that matter.  His salvation is intended for all people, but can only be applied to those who believe in Him.

2.  “in the house of David, His servant—”

a.  In order to further identify the ‘horn of salvation’ with the Messiah, Zacharias is inspired to mention the location of this rising.  This rising takes place in the house of David, which is a metaphor for taking place in the family or lineage of David.  The Messiah must and does come from the lineage or line of David as per the Davidic Covenant, 2 Sam 7:8‑16; Ps 89:20‑37.


b.  David is identified as the servant of the God of Israel, which parallels the idea that the Messiah will be the servant of God the Father.  The fact that David served the God of Israel is well documented in 1st and 2nd Samuel in the Old Testament and in Acts 4:25.


c.  In summary the ‘Horn of Salvation’ (the Messiah) comes from the house of David and comes to provide salvation for God’s people.  This fact is worthy of praise.

3.  Commentators’ comments.


a.  “In Lk 1:69 the reference of the phrase KERAS SWTĒRIAS is to the role of the Messiah, and accordingly one may often best render this phrase as ‘mighty Savior’ or ‘powerful Savior.’”


b.  “KERAS SWTĒRIAS signifies a power of salvation, a power of help and blessing.  In Luke the addition ‘in the house of David, Your servant’ shows that Zacharias has the Messiah in view when he speaks of the power of salvation.”


c.  “Along with God’s visitation of redemption, Zechariah also praises the raising up of a powerful Messiah who will deliver the nation.  The idea of God’s raising up someone is the way the OT expresses God’s sending a significant figure to his people: a prophet (Dt 18:15, 18), judge (Judg 3:9, 15), priest (1 Sam 2:35), or king (2 Sam 23:1).  The figure in view is clearly regal, as the reference to ‘the house of David’ makes clear.  David is described as God’s servant, a description that Luke applies in Acts 4:25.  David is the prototype of Israel’s regal dynasty, whose foundational place in God’s plan was revealed in the Davidic covenant (2 Sam 7:13–14).  The decisive descendent of David for Judaism is Messiah.  Covenantal promises of Scripture are being inaugurated with Jesus’ coming.  Messiah is a picture of power and strength. The reference to the ‘horn of salvation’ is drawn from the OT, where it pictures an ox with horns that is able to defeat enemies with the powerful thrust of its protected head (Dt 33:17).  The image was transferred to the warrior who had a horned helmet to symbolize the presence of power (Ps 75:4–5, 10; 148:14).  The figure is also used to describe God himself (2 Sam 22:3; Ps 18:2).  In particular, the term was often used for a powerful regal figure.  In some of these references the horn is specifically tied to the Davidic house, which is portrayed as delivering the nation (1 Sam 2:10; Ps 132:17; Ezek 29:21).  The nature of the powerful messianic deliverance is spelled out in the following verses, especially Lk 1:71, 74.  Zechariah portrays a Messiah of great power and strength who will deliver God’s people from their enemies.  If Zechariah is not making merely legal associations in his reference to David’s house, then Jesus’ Davidic connection also comes through Mary, not just through Joseph, as was noted earlier in 1:27.  In spite of the lack of explicit Lucan references to such a Davidic connection through Mary, the implicit reference here may suggest that Luke does see such a double connection.”


d.  “Where did the Redeemer come from?  He came from the house of David (Lk 1:69).  God had promised that the Savior would be a Jew (Gen 12:1–3), from the tribe of Judah (Gen 49:10), from the family of David (2 Sam 7:12–16), born in David’s city, Bethlehem (Micah 5:2).  Both Mary (Lk 1:27) and Joseph (Mt 1:20) belonged to David’s line.  The coming of the Redeemer was inherent in the covenants God made with His people (Lk 1:72), and it was promised by the prophets (Lk 1:70).”


e.  “The Messiah was to be Israel’s horn of salvation.”


f.  “Because a horn could give an animal the victory in battle, it indicated strength.  ‘Horn of salvation’ parallels the meaning of ‘rock’ and ‘strength’ in Ps 18:2.  Thus the Davidic Messiah would be their deliverer (Ps 132:17).”


g.  “Raising up the Horn of Salvation [note that Lenski sees this phrase as title for the Messiah] in the house of David must mean that Jesus is an actual descendant of David and that Mary is the medium of this descent.”
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