John 1:1
Luke 1:6



 is the transitional use of the postpositive conjunction DE, meaning “Now.”  With this we have the third person plural imperfect active indicative from the verb EIMI, meaning “to be: they were.”


The imperfect tense is a descriptive imperfect, which describes a continuous, past action without reference to its conclusion.


The active voice indicates that Zacharias and Elizabeth both produced the state of being about to be described.


The indicative mood is declarative for a simple statement of fact.

Then we have the predicate nominative from the masculine plural adjective DIKAIOS, meaning “righteous” plus the adjective AMPHOTEROI, meaning “both.”  This is followed by the preposition ENANTION plus the adverbial genitive of place from the masculine singular article and noun THEOS, meaning “before, in the sight of, or in the judgment of God.”

“Now they were both righteous in the sight of God,”
 is the appositional/explanatory nominative masculine plural present deponent middle/passive participle of the verb POREUOMAI, which means “to conduct oneself, live, walk 1 Pt 4:3; Lk 1:6; 2 Pet 3:3; Jude 16, 18.”


The present tense is a durative present or retroactive progressive present, which describes an action that began in the past and continues in the present.


The deponent middle/passive voice is middle/passive in form but active in meaning with the subjects (John’s parents) producing the action.


The participle is circumstantial.

Then we have the preposition EN plus the locative of sphere from the feminine plural adjective PAS plus the article and noun ENTOLĒ, meaning “in all the commandments.”  With this we have the additive use of the conjunction KAI, meaning “and” plus the locative neuter plural from the noun DIKAIWMA, which means “regulations, requirements Lk 1:6; Rom 2:26; 8; 1:32; Heb 9:1.”
  This is followed by the possessive genitive or ablative of origin from the masculine singular article and noun KURIOS, meaning “of the Lord.”  Finally, we have the predicate nominative from masculine plural adjective AMEMPTOS, meaning “blameless, faultless.”  This is not a noun.
“walking blameless in all the commandments and requirements of the Lord.”
Lk 1:6 corrected translation
“Now they were both righteous in the sight of God, walking blameless in all the commandments and requirements of the Lord.”
Explanation:
1.  “Now they were both righteous in the sight of God,”

a.  Luke continues by transitioning to some background information about Zacharias and Elizabeth before continuing his story.  This background information is regarding the spiritual status of these two wonderful parents.  They were both considered to be righteous in the judgment of God.  This does not mean that they were sinless or perfect.  That status is reserved for the humanity Christ alone.  They both had sin natures and sinned occasionally (or frequently, depending on your opinion) like everyone else.  When they did sin, they acknowledged it to God, just as David did, when he said to God, “Against You and You alone, have I sinned.”


b.  One implication here is that God planned for John the Baptist to be born to the second finest parents available on earth.  The finest parents available were reserved for our Lord Jesus (Mary and Joseph).


c.  What does it mean to be righteous in the sight of God?  They had to have at least five qualifications:



(1)  They had to believe that God the Father would someday send His Son to be their Savior.



(2)  They had to love the Lord their God with all their soul, all their mind, and all their strength.



(3)  They had to love their neighbors as they loved themselves.



(4)  They had to love the word of God and be willing to teach it to their children.



(5)  They had to obey the Mosaic Law with sincerity and faithfulness.


d.  John the Baptist’s parents had the spiritual qualifications to be the most excellent parents John could have.  Notice that they didn’t need any parental experience to be good or great parents; they had to have the right spiritual qualifications.  They have never had children before and apparently had no other children after John.  All of their energy as senior (older) parents would be devoted to raising the greatest man with a sin nature to ever live on earth (Jesus’ evaluation of John just before his death).

2.  “walking blameless in all the commandments and requirements of the Lord.”

a.  Luke continues by explaining how he defines the word “righteousness.”  It is living a blameless (not perfect) spiritual life in relationship to all the commandments and requirements of the Lord as found in the Mosaic Law.  There were 613 commandments in the Law and many additional requirements (for example, making sure the animal being sacrificed was without spot or blemish; the commandment would be to sacrifice the animal as a punishment for sin; the requirement was to make sure the animal was qualified).


b.  Walking blameless does not denote sinless perfection.  Both parents were sinful and yet both were also blameless with regard to obedience in all the commandments and requirements.  The two ideas are not contradictory.


c.  Notice that the commandments and requirements are those imposed on the Jews by the Lord, which implies that the added man-made requirements that the Pharisees added on top of the Law were not a part of the Lord’s evaluation of these two believers.


d.  The unstated and very important additional point here is that John the Baptist’s parents provided the best (not perfect) example of the execution of God’s spiritual life for believers.  John had ideal role models as parents, who passed on to him the most wonderful spiritual life he could live.


e.  “On ‘commandments and requirements’ in Lk 1:6, cf. Gen 26:5; Num 36:13; Dt 4:40.”

3.  Commentators’ comments.


a.  “This couple not only had the right heritage, they also had a commendable spirituality.  Both were ‘righteous before God,’ an expression describing a moral righteousness that conforms to God’s standards, as the following reference to a blameless conduct shows.  This use of dikaioi (righteous) is different from Paul’s use of the term to refer to those who are positionally righteous before God (Rom 3:21–31).  The righteousness described here fits its pre-cross setting; it is righteousness from the perspective of God’s law.  In contrast to Pauline justification, righteousness here is concrete and visible and is seen in consistent acts.  The phrase enantion tou theou, ‘before God’ depicts God’s positive evaluation of their lives.  They are faithful saints who have an approved walk before him. The wording also has OT parallels (Gen 6:8; 7:1; Ezek 14:14).  Luke further defines this couple’s righteousness as ‘blameless with respect to God’s commands and requirements’.  The participle ‘walking’ describes how John’s parents were obedient: they faithfully and consistently obeyed God.  The OT also refers to following after God’s commandments (Dt 28:9; 1 Sam 8:3, 5; 1 Kg 3:14).  The ‘commandments and ordinances’ is another OT phrase.  The adjective ‘all’ shows that this couple’s righteousness covered the full range of God’s commandments.  They were a spiritually exemplary couple. Zechariah and Elizabeth were of honorable priestly origin and were faithfully righteous before God, but there was one thing that was a disappointment: despite their blamelessness, they were barren.”


b.  “Luke is fond of brief but weighty character references and he uses this one to further his portrait of the exemplary character of Zechariah and Elizabeth.  To their ancestral purity he now adds the conformity of their lives to the will of God. The parallelism of the two clauses—“both of them were

	righteous


	before God,



	living blamelessly according to all the commandments and regulations


	of the Lord”




—emphasizes their moral excellence through repetition.  Moreover, it spells out the nature of their righteousness as a consequence of the ethical quality of their daily lives.  The repetition of God/Lord indicates the standard against which their behavior has been measured as well as reveals before Whom they have found approval.  Luke’s phrase, ‘commandments and regulations,’ is reminiscent of similar expressions in the Pentateuch (e.g., Dt 4:40; Num 36:13), and, along with the reference to ‘walking’ blamelessly, recalls language used of Abraham (Gen 15:6; 17:1; 18:19; 26:5).  Luke thus presents his readers with a positive view of the law as expressive of God’s will.  And, given the linkage of obedience to God with the blessing of childbearing in passages like Dt 28:4, 11, we can hardly anticipate any news of childlessness—or any other tragedy for that matter.  What is thus far transparent is (1) the honorable status of Zechariah and Elizabeth by any standard in first-century Judaism, and (2) the inability of the reader to lay the blame for any subsequently narrated misfortune at their feet.”


c.  “The terms Luke uses to describe Zechariah and Elizabeth are the same that the Old Testament used for some other righteous people, such as Noah (Gen 6:9), Abraham (Gen 17:1) and Job (Job 1:1).  One who reads those narratives understands that although they may not have been morally perfect (Gen 9:21) or complete (Job 42:3–6), they did not violate any stated commandments in the law.  Thus Luke uses these terms to challenge the misconception that could arise from conventional wisdom concerning barrenness (Lk 1:7).”


d.  “Ponder this verse for a moment; it surely establishes the ultimate in righteousness.  Note, too, that this couple lived had kept all God’s commandments and ordinances, and their lives were such that God called them blameless.  This is significant, for it establishes that it was possible for mankind to live a blameless life within the Mosaic Law, but God recognized the widespread weakness of mankind and in His mercy replaced the age of law with the age of grace.  The Law was not defective, for a man and a woman—Zacharias and Elizabeth—demonstrated its fairness, but mankind in general was, and is, defective.  Because mankind is defective Jesus came to provide an undeserved, gracious and merciful way of salvation for mankind.”


e.  “Both Zechariah and Elizabeth were ‘upright in the sight of God’, beautiful people in God’s sight.  This does not mean they were sinless, but their lives conformed to God’s law, as the rest of verse 6 emphasizes.  They were magnificent flowers in the Jewish religious system.”


f.  Lenski argues that ‘commandments and requirements’ are the same thing, that is, they are synonymous.  He also suggests that the parents were righteous before God, but blameless before men.  “The forerunner of Jesus was born of a spiritually superior priestly family.”
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