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 is the continuative use of the conjunction KAI, meaning “And” plus the third person singular aorist deponent middle indicative from the verb GINOMAI, which means “to happen, occur, come to pass.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The deponent middle voice is middle in form, but active in meaning with the subject (the situation) producing the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the preposition EN plus the locative of time from the feminine singular article and noun HĒMERA with the article and ordinal adjective OGDOOS, meaning “on the eighth day.”  This is followed by the third person plural aorist active indicative from the verb ERCHOMAI, which means “to come: they came.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the parents of John the Baptist produced the action.


The indicative mood is declarative for a simple statement of fact.

With this we have the aorist active infinitive from the verb PERITEMNW, which means “to circumcise.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that Elizabeth and Zacharias produced the action.


The infinitive is an infinitive of purpose.

Then we have the accusative direct object from the neuter singular article and noun PAIDION, which means “the infant.”  There is no conjunction HOTI = [that] in the Greek, but English grammar requires it for clarity.

“And it happened on the eighth day [that] they came to circumcise the infant;”
 is the additive use of the conjunction KAI, meaning “and” plus the third person plural imperfect active indicative from the verb KALEW, which means “to call; to name.”


The imperfect tense is a tendential imperfect,
 which indicates a past action that is intended but not actually taking place.  This is translated by the auxiliary verb “they were going to call.”


The active voice indicates that the people performing the circumcision intended to produce the action.


The indicative mood is declarative for a simple statement of fact and reality.

Then we have the accusative direct object from the third person neuter singular personal use of the intensive pronoun AUTOS, meaning “it” and referring to the infant.  This is followed by the preposition EPI plus the dative of authorization
 from the neuter singular article and noun ONOMA, meaning “after the name.”  Next we have the possessive genitive from the masculine singular article and noun PATĒR with the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “of his father.”  Finally, we have the accusative direct object from the masculine singular proper noun ZAHARIAS, which means “Zacharias.”

“and they were going to call it Zacharias, after the name of his father.”
Lk 1:59 corrected translation
“And it happened on the eighth day [that] they came to circumcise the infant; and they were going to call it Zacharias, after the name of his father.”
Explanation:
1.  “And it happened on the eighth day [that] they came to circumcise the infant;”

a.  Luke moves the story of John the Baptist along to the eighth day after his birth, when all Jewish male babies were to be baptized.  The subject “they” refers to the friends and relatives of Zacharias and Elizabeth as well as the synagogue officials, such as the Rabbi.  However, the circumcision was performed by the head of the house,
 Zacharias.


b.  The requirement for circumcision on the eighth day is found in:



(1)  Gen 17:12, “And every male among you who is eight days old shall be circumcised throughout your generations, a [servant] who is born in the house or who is bought with money from any foreigner, who is not of your descendants.”



(2)  Lev 12:3, “On the eighth day the flesh of his foreskin shall be circumcised.”



(3)  Josh 5:2-9.

c.  Lk 2:21 tells us of Jesus’ circumcision on the eighth day, and Phil 3:5 tells us of Paul’s circumcision on the eighth day.

2.  “and they were going to call it Zacharias, after the name of his father.”

a.  The subject “they” refers to the neighbors and relatives of Elizabeth and Zacharias.  The tendential or conative imperfect tense indicates what these people intended to do, but did not accomplish.  They wanted to name the baby after its father, which was traditional for first-born children in many families (or naming the child after a grandfather).  These people were doing what was traditional and expected.  They were not interfering rudely with the wishes and desires of the mother and father.  They were trying to do what everyone thought was the right thing to do.


b.  It is not at all unusual for the first-born male child to be named after his father, in order to carry on his father’s name.  This practice still continues in many families as a tradition.  So the relatives at the circumcision, who thought they were speaking on behalf of Zacharias, who was unable to speak for himself were only trying to help and should not be criticized for this.

c.  Notice the accusative direct object from the third person neuter singular personal use of the intensive pronoun AUTOS [auto], meaning “it” and referring back to the neuter word paidion, meaning ‘infant’.  The child was considered an “it” until it received its name.

3.  Commentators’ comments.


a.  “In later periods patronymy (naming a male child after his father) and papponymy (naming a male child after his grandfather) were not uncommon.  The practice came into vogue during the Persian period.”
  “Personal names were given more on the basis of family tradition (Lk. 1:59) and desirability to the ear, and less on the basis of semantic value, much as in modern Western practice.”


b.  “The time to name the child comes.  The naming takes place in conjunction with the circumcision on the eighth day (Gen 17:10–12; 21:4; Lev 12:3).  In the OT and in Judaism, the normal time to name a child appears to have been birth.  Later Jewish tradition attributed the naming of Moses to the time of his circumcision.  Greek children were normally named in the seven-to-ten-day period following birth.  In the OT, Abram received the name Abraham upon the occasion of his circumcision, but he was not a baby (Gen 17:5).  Thus, it seems, although a naming on the eighth day is unusual, it is not to be regarded as a historical problem, since cultural and biblical precedents do exist for the practice.  The circumcision takes place before a crowd of witnesses.  In later times, at least ten witnesses were normally present.  The crowd’s expectation that the child might be named Zechariah is not surprising.  In fact, as Luke pictures the event, the crowd agrees that this will be the name. The conative [tendential] imperfect suggests that the crowd “was wishing to name the child Zechariah” (so niv, nkjv, nasb; rsv: ‘would have named him’).  A child was customarily named after a relative, usually the father or the grandfather.  The Lord chose a different name, so that the custom of parents’ choosing did not apply.”


c.  “‘They’, presumably the ‘neighbors and relatives’ of 1:58 (and 1:65), are present as witnesses to this act of covenant faithfulness and will have an active role in the naming of the child (cf. Ruth 4:17).”


d.  “The law required that circumcisions be performed on the eighth day; this was a special event, and Jewish custom included a charge to raise the child according to biblical law. Jewish children had customarily been named at birth; the evidence for naming a child at circumcision is late, apart from this text.  But Roman infants were named eight or nine days after birth (for girls and boys, respectively), and Luke may either accommodate Greco-Roman practice for his readers or, more likely, indicate the Greco-Roman influence on Palestinian Jewish custom.”


e.  “Jewish custom required that a son be named at his circumcision ceremony, and there was also strong tradition that the first son be named after his father; breaking this tradition without the father’s acquiescence was to question the legitimacy of the son’s birth.  The Greek text makes it clear that the relatives and neighbors who gathered for John’s circumcision took it for granted that his name was Zacharias, as would be expected in the light of this custom.”


f.  “Gen 17:12 records God’s specifying to Abraham that all Hebrew males were to be circumcised eight days after birth.  This in turn was taken up and formalized in the Mosaic Law (Lev 12:3).  So on the eighth day all of Zechariah’s and Elizabeth’s relatives came for the happy occasion.  The circumcision would mark the boy with the sign of the covenant and incorporate him into Israel.  Circumcision obligated him to live under the commands of the Law and to share in the blessings promised to God’s people.  Sometimes circumcisions were performed by women, but normally they were done by the head of the house, in this case silent, joyous Zechariah.  The fulfillment of this rite on the eighth day gave John impeccable Jewish credentials so necessary for the forerunner of the Messiah.  The baby cried in pain as Zechariah’s trembling hand cleansed the bloody knife, and there were cheers all around.”
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