John 1:1
Luke 1:53



 is the accusative direct object from the masculine plural present active participle of the verb PEINAW, which means “to be hungry.”


The present tense is an aoristic present, which describes the timeless state of being.


The active voice indicates that people produce the action of being hungry.


The participle is substantival, functioning as a noun, meaning “the one who is hungry” or simply “the hungry.”

Then we have the third person singular aorist active indicative from the verb EMPIPLĒMI, which means “to fill.”


The aorist tense is a culminative aorist, which views the action in its entirety as a fact with emphasis on its completion.  This can be translated by use of the English auxiliary verb “has.”


The active voice indicates that God has produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the genitive of content from the neuter plural adjective AGATHOS, meaning “with good things.” 

“He has filled the hungry with good things;”
 is the additive use of the conjunction KAI, meaning “and,” followed by the double accusative of the person from the masculine plural present active participle of the verb PLOUTEW, which means “to be rich.”


The present tense is an aoristic present, which describes the timeless state of being.


The active voice indicates that people produce the action of being rich.


The participle is substantival, functioning as a noun, meaning “the one who is rich” or simply “the rich.”

This is followed by the third person singular aorist active indicative from the verb EXAPOSTELLW, which means “to send away.”


The aorist tense is a culminative aorist, which views the action in its entirety as a fact with emphasis on its completion.  This can be translated by use of the English auxiliary verb “has.”


The active voice indicates that God has produced the action.


The indicative mood is declarative for a simple statement of fact.

Finally, we have the double accusative of the thing from the masculine plural adjective KENOS, meaning “empty; empty-handed.”

“and He has sent away the rich empty-handed.”
Lk 1:53 corrected translation
“He has filled the hungry with good things; and He has sent away the rich empty-handed.”
Ps 107:9, “For He has satisfied the thirsty soul, and the hungry soul He has filled with what is good.”

Isa 2:17, “The pride of man will be humbled and the loftiness of men will be abased; and the Lord alone will be exalted in that day.”

Lk 6:25, “Woe to you who are well-fed now, for you shall be hungry. Woe to you who laugh now, for you shall mourn and weep.”
Explanation:

1.  “He has filled the hungry with good things;”

a.  Mary continues her song of praise of God with a chiastic statement in relationship to the previous verse.  The chiasm is structured as follows:

“He has brought down rulers from thrones”  “He has exalted those of low social status.”






          X

“He has filled the hungry with good things”  “He has sent away the rich empty-handed.”

The first and fourth statements go together and the second and third statements go together.  They form the Greek letter CHI = X relationship.


b.  The subject “He” continues to refer to God with specific identification being the Lord Jesus Christ who controls history.  The object “the hungry” refers to those of low social status, the poor, the needy, that is, those who never have enough and are constantly struggling just to stay alive.  In a spiritual application ‘the hungry’ could also refer to those who hunger and thirst after righteousness as in Jesus’ beatitude.  The literal interpretation fits the context more than the spiritual context, but this doesn’t mean that the spiritual application should be ignored.


c.  The aorist tense emphasizes the past, completed action of God, but the implication and application is that He will continue to do in the future what He has done in the past.  And the ultimate application of this statement will be found in the millennial reign of Christ as well as the eternal state.  “The saying in Luke relates to the Messianic kingdom whose dawn is seen.”


d.  The “good things” include both material and spiritual things.  Materially it refers to the abundance of food that will exist during the millennium (Isa 49:10).  Spiritually it refers to the love of and for Christ by which we are filled with all the fullness of God (Eph 3:19).

2.  “and He has sent away the rich empty-handed.”

a.  In contrast to what God does and will do for the ‘hungry’ (those in desperate need), He sends the rich away empty-handed.  The perfect example of this is seen in Jesus’ dealing with the rich young ruler, Mk 10:17-31.  Notice that God doesn’t take away the riches of the wealthy.  That is their personal property and God respects the property of others.  There is nothing inherently wrong, sinful, or evil with being rich.  The evil comes in the love of money, which supplants the love of God.  The rich man who values his wealth more than his relationship with God is sent away from God with nothing but their wealth, which is of no benefit to them in Hell or in the lake of fire.  Two illustrations: (1) Lazarus and the rich man, Lk 16:19-31; and (2) Mt 25:40-46.


b.  Lk 12:16-21, “And I [the rich man in this parable] will say to my soul, ‘Soul, you have many goods laid up for many years to come; take your ease, eat, drink and be merry.’   But God said to him, ‘You fool! This very night your soul is required of you; and now who will own what you have prepared?’  So is the [rich] man who stores up treasure for himself, and is not rich toward God.”  The rich man is often poor spiritually, and when he dies he goes away from God empty-handed.  None of us brought anything into this world and we take nothing out of this world, except the word of God in our soul.  The rich unbeliever leaves this world empty-souled and empty-handed.


c.  “The satisfied [rich] are those who have enough to eat and drink well. What excludes them from participation in the rule of God is the fact that they are inwardly satisfied with external goods.”

3.  Commentators’ comments.


a.  “During the Millennium, God will join the spiritual and the earthly in a full display of His glory on this earth.  The earthly kingdom will manifest the highest standards of spirituality.   The earth will be increasingly productive throughout the Millennium as wilderness and desert places become useful (Isa 35:1–7).  One harvest will be followed by another (Amos 9:13–14).  Social needs and injustices will be eliminated (Ps 72:12–13).  The curse to which the earth was subjected when Adam sinned will be reversed, though not completely lifted until the end of the Millennium when death will be finally conquered.”


b.  “The social consequences of God’s work are now set forth.  God will fill the hungry with good things, a promise paralleled in the OT (1 Sam 2:5; Ps 107:9; 146:7).  In the beatitude of Lk 6:21, Luke returns to the theme of the poor being filled, and in Lk 11:13 he mentions that God will give the Spirit to those who ask for good things.  In contrast, God will send the rich away empty, another theme with OT precedent (1 Sam 2:5; Job 15:29; Jer 17:11).  Luke is strong in his denunciation of the independent rich (Lk 6:24–26; 12:19–20; 16:25; 21:1–4).  Luke 12:21 is clear that independence from God tends to characterize the wealthy, making them an object of condemnation.  Luke 16:19–31, with its contrast between poor Lazarus and the unbelieving rich man serves as a commentary on this passage’s ultimate teaching of the reversal at the time of judgment.  The rich man’s self-focus reflects his lack of faith and his spiritual insensitivity toward the God to whom he is responsible.  Such self-focus produces a lack of concern for one’s neighbor, which God condemns.  Nonetheless, the reversal also applies to national hope.  Luke’s point is that one should keep material things in perspective and use them generously to serve one’s neighbor.  Two errors of interpretation must be avoided.  One is to spiritualize the material references to the point where the warning about excessive attachment to riches and the dangers it can hold is ignored.  On the other side, one can ignore the hymn’s covenant background and context to such an extent that the spiritual element in the context is lost.  The hymn exalts God-fearers.  When one ignores this background, the temptation is to make the hymn a manifesto for political action, devoid of any spiritual content.  This empties the teaching of its central thrust, the need to turn to God.  The context requires that both extremes be avoided.  Luke 1:53 looks to the ultimate future reversal that God will bring in the end-time [millennium].  But care with regard to material things and power is what His followers ought to pursue with good spiritual balance.  Such an attitude reflects what God desires in light of what He will judge.”


c.  “By way of annunciating the shape of God’s powerful acts, Mary’s Song places in apposition three phrases: scatters the proud, brings down the powerful, and sends the rich away empty.  This coupling of the proud, powerful, and rich anticipates a major theme of the Lukan narrative.  The opponents of Jesus, and therefore of God’s purpose, are portrayed as persons who grasp for social respect and positions of honor, who exclude the less fortunate and socially unacceptable from their circles of kinship, who enjoy the power that accompanies their privileged status.  Over against such persons, Mary’s Song places the ‘lowly’ and ‘hungry.’  These people are not simply the unfortunate, those for whom life in general has not been kind.  The powerful and privileged oppose God and in doing so oppress other people.  Similarly, God’s powerful opposition to the proud, powerful, and rich is at the same time gracious activity on behalf of the lowly and hungry.”


d.  “Those who are full and therefore imagine they, in themselves, are sufficient are in fact desperately needy.  As the Spirit later explained to the Laodicean Christians, ‘You say, “I am rich; I have acquired wealth and do not need a thing.”  But you do not realize that you are wretched, pitiful, poor, blind and naked.  I counsel you to buy from me gold refined in the fire, so you can become rich; and white clothes to wear, so you can cover your shameful nakedness; and salve to put on your eyes, so you can see’ (Rev 3:17–18).  How tragic is the damning effect of self-sufficiency!  The rich young ruler missed Christ altogether not just because he would not get rid of his things to follow Jesus, but simply because he was not hungry enough!  Desire for the material had dulled a budding spiritual appetite—and the rich man was sent away empty!  In contrast, consider the hungry in the Gospels: young Mary, aged Simeon and Anna, the fishermen, and the tax-gatherer, and the prostitute with seven devils, and many others—desperately hungry people who were sent away eternally full.  Indeed, Mary’s Son would make spiritual hunger the fourth pillar of his great sermon: ‘Blessed are those who [continually] hunger and thirst for righteousness, for they will be filled’ (Mt 5:6).  Jesus calls His people to a desperate hunger.  The divine reward for such hunger and thirst is complete satisfaction, as so many Scriptures attest: ‘But whoever drinks the water I give him will never thirst.  Indeed, the water I give him will become in him a spring of water welling up to eternal life’ (Jn 4:14).  ‘Then Jesus declared, “I am the bread of life.  He who comes to me will never go hungry, and he who believes in me will never be thirsty’”’ (Jn 6:35).”


e.  “Without God’s grace no man can be rich.”
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