John 1:1
Luke 1:52



 is the third person singular aorist active indicative from the verb KATHAIREW, which means “to take down or to bring down.”


The aorist tense is a culminative aorist, which views the action in its entirety as a fact with emphasis on its past completion.  This is brought out in translation by use of the English helping verb “has.”


The active voice indicates that God has produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the masculine plural noun DUNASTĒS, which means “rulers.”  This is followed by the preposition APO plus the ablative of separation from the masculine plural noun THRONOS, meaning “from thrones.”  There is no Greek word or article justifying the addition of the word “their” as found in the NASB.

“He has brought down rulers from thrones,”

 is the additive use of the conjunction KAI, meaning “And,” followed by the third person singular aorist active indicative from the verb HUPSOW, which means “to life up; to exalt.”


The aorist tense is a culminative aorist, which views the action in its entirety as a fact with emphasis on its past completion.  This is brought out in translation by use of the English helping verb “has.”


The active voice indicates that God has produced the action.


The indicative mood is declarative for a simple statement of fact.

Finally, we have the accusative direct object from the masculine plural adjective TAPEINOS, which means “being of low social status: lowly, undistinguished, of no account Jam 1:9; Lk 1:52.”

“and has exalted those who were of low social status.”
Lk 1:52 corrected translation
“He has brought down rulers from thrones, and has exalted those who were of low social status.”
Job 5:11a, “So that He sets on high those who are lowly,”

1 Sam 2:7-8, “The Lord makes poor and rich; He brings low, He also exalts.  He raises the poor from the dust, He lifts the needy from the ash heap to make them sit with nobles, and inherit a seat of honor.”

Mt 23:12, “Whoever exalts himself shall be humbled; and whoever humbles himself shall be exalted.”

Jam 4:5-6, “Or do you presume that the Scripture speaks in vain […]?  Therefore, it says, ‘God makes war against the arrogant, but He gives grace to the humble.’”

Explanation:

1.  “He has brought down rulers from thrones,”

a.  Mary continues her praise of the God of Israel to Elizabeth with another description of what God has done historically to benefit those without power in the world.  God has brought down the arrogant/proud rulers of the world.


b.  The historical and modern examples of this are many:



(1)  The three kings defeated by Abraham.



(2)  The kings defeated by Joshua.



(3)  The kings defeated by Gideon and Deborah.



(4)  Senacherib, whose entire army of 185,000 soldiers was killed in one night by the Angel of the Lord.



(5)  Nebuchadnezzar, who went from being the king of Babylon to living like a cow, eating grass in a field.



(6)  Various kings of France and England.



(7)  Napoleon



(8)  Lenin, Stalin, Hitler, Mussolini, and the Emperor of Japan. 

2.  “and has exalted those who were of low social status.”

a.  Mary adds the praise of what God has done for those of low social status in the history of the world.  He has exalted those of low social status in contrast to bringing down the proud and powerful rulers of the world.  Mary exalts God for doing for her what He has traditionally done for many others and will continue to do in the future—reverse the entire world social order by exalting those of low social status to those who are the children/sons of God.


b.  Mary was next to last on the social status of people in the Roman Empire.  Only slaves were lower in rank than her.  As a woman in Israel, she had little social, economic power and no political power.  She was a member of a subjugated people to the authority of Rome.  And as a woman she had little to no ‘say so’ in the culture of Israel.


c.  Historical examples of God elevating the lowly in Israel would include:



(1)  Joseph from slavery to the prime minister of Egypt.



(2)  Deborah from ‘no-one’ to the leader of Israel.



(3)  Ruth from ‘no-one’ to the wife of Boaz.



(4)  Esther from a slave to the queen of the Medes and Persians.



(5)  David from a shepherd to the king of Israel.



(6)  Elizabeth from a barren woman to the mother of the last and greatest prophet of Israel.



(7)  The Lord Jesus Christ from a simple carpenter to the Savior of the world.



(8)  The disciples from obscure fishermen and tax collectors and other occupations to the apostles of the Son of God.



(9)  Rom 9:25-26, “Just as it also says in Hosea, ‘I will call the “Not My people” [Gentiles], “My people” [royal family of God].’  And the one who has not been loved [Jewish unbelievers in the times of the Gentiles] as being loved [Jewish believers as members of the royal family].  ‘And it shall happen in the place where it was said to them, “You [are] not My people,” in that same place they shall be called, “Sons of the Living God”.’”

3.  Commentators’ comments.


a.  “In the OT one of the clearest proofs of God’s work in history is that He overthrows the powerful who do not fulfil His will; the history of Saul is an example.”


b.  “The reversal of social position will occur in the final exercise of God’s power. The Greek word dynastas refers to rulers (Gen 50:4).  That rulers are removed from their thrones makes the nuance of ‘humble’ clear.  The powerful are governing rulers.  The humble are those oppressed by these rulers.  Mary has in mind God’s covenant people, which is evident from verses 54–55.  All the injustice of the ruling classes against God’s people will be reversed as the humble are lifted up by God.  The rulers’ oppression and lack of compassion will be dealt with by God, who desires that people treat their neighbor with compassion.  The rulers deny God and oppress His people.  Mary has in mind the Romans and those like them, who use their secular power to keep God’s people at bay.  Those who think they have authority do not have ultimate authority.  A major theme of the OT is the oppressed people of God described as poor and humble.  The idea of the removal of rulers is expressed in the OT (Job 5:11; 12:19; 1 Sam 2:7.  The exaltation of the humble is also a key OT and Jewish theme (Ps 147:6; 1 Sam 2:7).  Mary uses the language of the faithful.  She trusts God’s just vindication in the approaching messianic reign.  Mary is looking to the future, not the past.  She is anticipating, in the child she bears, total vindication.”


c.  “The common people of that day were almost helpless when it came to justice and civil rights.  They were often hungry, downtrodden, and discouraged (Lk 4:16–19), and there was no way for them to ‘fight the system.’  Mary saw the Lord turning everything upside down: the weak dethrone the mighty, the humble scatter the proud, the nobodies are exalted, the hungry are filled, and the rich end up poor!  The grace of God works contrary to the thoughts and ways of this world system (1 Cor 1:26–28).”


d.  “The opponents of Jesus, and therefore of God’s purpose, are portrayed as persons who grasp for social respect and positions of honor, who exclude the less fortunate and socially unacceptable from their circles of kinship, who enjoy the power that accompanies their privileged status.  Over against such persons, Mary’s Song places the ‘lowly’ and ‘hungry.’  These people are not simply the unfortunate, those for whom life in general has not been kind.  The powerful and privileged oppose God and in doing so oppress other people.  Similarly, God’s powerful opposition to the proud, powerful, and rich is at the same time gracious activity on behalf of the lowly and hungry.”


e.  “Mary praises the God who puts down the mighty and exalts the humble.  In Mary’s understanding, God’s blessing upon her is a part of the decisive episode of God’s activity of humbling the proud and exalting the humble.  The same theme is present in the preaching of Jesus Himself.  Mt 23:12 and Lk 14:11; 18:14 all attribute to Jesus the saying, ‘For everyone who exalts himself will be humbled, and he who humbles himself will be exalted.’  Moreover, the same thought is expressed in Mt 20:16; Mk 10:31; Lk 13:30, ‘Some are last who will be first, and some are first who will be last’; also in Mk 9:35 and Mt 20:27, ‘If anyone would be first, he must be last of all and servant of all,’ and in Mt 18:4, ‘Whoever humbles himself like this child, he is greatest in the kingdom of heaven.’  The profusion of this teaching—occurring in each of the Synoptic Gospels is an indication both that the teaching is from Jesus Himself and also that it was very important in the early Church.”


f.  “Among the great acts of hubris [exaggerated pride] in Biblical history was Belshazzar’s feast in Babylon, the details of which may have laid the foundation for Mary’s prophetic language in verse 52.  Belshazzar’s massive arrogance displayed itself in three ways. First, the armies of the Medes and the Persians had devoured the civilized world and were camped at the gates of Babylon, but Belshazzar chose to feast.  He engaged in such arrogant royal thumbing of the nose at his enemies because he believed that Babylon’s gates were impregnable and they had years of supplies stored away in case of a long siege.  Second, during the feast drunken Belshazzar engaged in ritual blasphemy when he ordered that the gold and silver goblets that had been taken from the Jewish temple in Jerusalem be brought forth so they could drink toasts from them to the Babylonian gods.  And third, Belshazzar did all of this though he had the example and written testimony of his humbled father Nebuchadnezzar at hand.  Arrogant, conceited, overconfident of his own superiority and safety, Belshazzar was about to suffer disgrace and defeat.  The feast became a debauched affair.  Sacred vessels clattered on the floor, soon red with wine and spittle and vomit, as roar after roar went up as idol after idol was praised using Jehovah’s sacred vessels.  But then the reveling gave way to deadly silence punctuated by terror-stricken moans when a bodiless hand wrote solemn words of judgment on the plaster wall.  The effect was dramatic.  ‘His face turned pale and he was so frightened that his knees knocked together and his legs gave way’ (Dan 5:6).  One minute Belshazzar was leading defiant, blasphemous cheers, the next he was a wobbling, fainting coward.  Perhaps his fear was even heightened because no one could interpret the terrifying inscription.  Daniel was summoned and easily, fearlessly translated the strange message, ending with the foreboding words, ‘Your kingdom is divided and given to the Medes and Persians’.  Daniel was then appointed the ‘third highest ruler in the kingdom’, and ‘That very night Belshazzar, king of the Babylonians, was slain, and Darius the Mede took over the kingdom’.  The ancient historians Xenophon and Herodotus fill in the details, revealing that during the siege crews had worked each night to divert part of the Euphrates, and that on the very night of the profligate banquet they succeeded and their armies waded into the city.  So successful was the tactic that they took Babylon without a fight.  Furthermore, if Xenophon is correct, the invading troops captured and killed Belshazzar in the very hall where the condemning handwriting appeared (October 11 or 12, 539 b.c.).  Significantly, the new king, Darius, retained Daniel in power, with an eye to making him chief administrator of the kingdom.  Thus we see that Mary’s lyrics had spectacular historical precedent in the fall of proud Belshazzar and the elevation of humble Daniel.  We could also mention Joseph’s ascendancy in Egypt and the victory of humble Mordecai over proud Haman.”

1 Cor 1:26-29, “For consider your calling, fellow-believers, that there are not many intellectuals according to human standards, not many powerful, not many noblemen.  But God has chosen the ‘stupid’ ones of the world in order that He might put to shame the intellectuals, and God has chosen the weak ones of the world in order that He might put to shame the powerful ones, and God has chosen the insignificant ones of the world and the rejected, the non-existent ones, in order that He might render powerless the existing ones, in order that nobody may boast in the presence of God.”
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