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

 is the explanatory use of the conjunction HOTI, meaning “For; Because,” followed by the third person singular aorist active indicative from the verb POIEW, which means “to make, do, manufacture.”


The aorist tense is a culminative aorist, which views the action in its entirety as a fact with emphasis on its past completion.  This can be translated by use of the English auxiliary verb “has.”


The active voice indicates that God has produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the dative of advantage from the first person singular personal pronoun EGW, meaning “for me.”  This is followed by the accusative direct object from the neuter plural adjective MEGAS, meaning “great things.”  Then we have the nominative subject from the masculine singular article and adjective DUNATOS, meaning “the Powerful One.”
  “The adjective dynatós can be rendered ‘mighty’ (Lk 1:49; 24:19; Acts 7:22), ‘powerful’ (1 Cor 1:26), ‘have power’ (Rom 11:23; 2 Cor 10:4), or (as a substantive) ‘power’ (Rom 9:22).”

“For the Powerful One has done great things for me;”
 is the additive use of the conjunction KAI, meaning “and,” followed by the predicate nominative from the neuter singular adjective HAGIOS, meaning “holy.”  Then we have the nominative subject from the neuter singular article and noun ONOMA with the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “His name.”  The predicate and subject nominatives with a verb indicate the ellipsis of the verb EIMI, meaning “[is].”

“and His name [is] holy.”
Lk 1:49 corrected translation
“For the Powerful One has done great things for me; and His name [is] holy.”
Explanation:
1.  “For the Powerful One has done great things for me;”

a.  Mary continues with a second reason for her praise.  She praises God because the Powerful One (the God of Israel) has done great things for her.


b.  The Powerful One is obviously a reference to the God of Israel, Mary’s God, that is, the God of Abraham, Isaac, and Jacob.  This title “the Mighty One” or “the Powerful One” is found in Gen 49:24; Josh 22:22; Ps 50:1; 132:2; Isa 1:24; 10:34; 49:26; 60:16 with all of these references pointing to the Lord Jesus Christ (since other titles such as ‘the Redeemer’ and ‘God of the Armies’ are also used).


c.  The greatest thing the God of Israel, the Powerful One or Mighty One has done for Mary is provide her eternal salvation through what He would accomplish in His incarnation.  He will redeem her from her sins as He does for all of us.  There are many other things that He has done for her:



(1)  He has given her human life by the imputation of soul life to her physical life.



(2)  He has provided protection and logistical grace support to keep her alive.



(3)  He has provided the means by which she learned the word of God and grew in grace and the knowledge of her Lord and Savior, the Mighty One.



(4)  He has come to do the will of the Father, which she will be intimately involved in through the care and nurturing of the Mighty One as He grows into manhood.



(5)  He has provided a great man as a husband for her.

2.  “and His name [is] holy.”

a.  Mary adds something in her rejoicing that is well known to Elizabeth and a concept which Elizabeth shares in her relationship with God.  Not only is the name of God holy, which is well known to all Jews, since they refused to speak the actual name of God (JHWH, but instead called Him ADONAI), but the Greek word ONOMOS also refers to an individual’s “person,” so that the idea is that “His person is holy.”  Not only is God’s name holy, but His person is holy.


b.  The holiness of God refers to His righteousness and justice.  God always does what is right and what He does is always just and fair.  God was right in blessing Mary, just as He was right and fair in blessing Elizabeth.  Both women recognized that they didn’t deserve what God had done for them, but they both recognized that God was holy in what He had done for them.


c.  God didn’t do for Mary and Elizabeth what He did for them because they were holy, but because He is holy.  The implied verb EIMI is stative in nature.  It describes a state of being that cannot and will not change.  God is holy, has always been holy, and will always be holy.  He cannot be or do anything that is not holy.


d.  Both women are preoccupied with the righteousness and justice in the person of their God as that righteousness and justice has been demonstrated in His actions toward them.

3.  Commentators’ comments.


a.  “The term ‘the Powerful/Mighty One’ invests the word ‘great things’ with its meaning as that which is astonishing, which is beyond understanding.”


b.  “In the NT the name, person and work of God are—with various differentiations—inseparably linked with the name, person and work of Jesus Christ.”


c.  “Mary gives a second reason for her praise: the Mighty One acts both on her behalf and on behalf of God-fearers.  Mary explains why she praises God, a connection that looks back to 1:47.  The reference to God as the Mighty One recalls Lk 1:35 and alludes to His power in creating the child and giving Mary this role.  What God promised and what seemed impossible was possible for God, as He delivered on His commitment.  For such power exercised on her behalf, Mary gives praise and others will bless her.  The title Mighty One often alludes in the OT and in Judaism to the warrior God who fights on behalf of his people and delivers them (Ps 44:4–8; 89:9–10; 112:2, 9; Zeph 3:17).  In Luke, God creatively exercises His power to deliver His people.  The exercise of God’s power demonstrates His authority as an exalted, holy ruler.  As the rest of the hymn stresses, God is holy, not in the sense that His holy moral attributes receive praise, but in the sense that He displays His unique sovereign authority as ruler over people. Such emphasis on sovereignty is also present in the OT.  As Mary sets forth the high sovereign authority of God, His acts on her behalf take on a more gracious light.”


d.  “A second reason behind Mary’s praise is joined in verse 49.  Mary now substitutes for the image of the Savior who brings deliverance to the lowly a second metaphor for God: the Divine Warrior who does battle with the enemies of His people (Dt 10:17–18; Ps 24:8; Isa 10:20–27; Zeph 3:17).”


e.  “Verse 49 indicates the timing of events, for Mary’s use of the past tense shows that she was already pregnant despite having come with haste.  So her pregnancy began during the two weeks or so between Gabriel’s visit to her and her arrival in Elizabeth’s home.”


f.  “Mary had experienced God’s power at conception when ‘the power of the Most High’ overshadowed her.  Prophetically, the one Mary carried in her womb was identified in Isa 9:6 by the second of his four messianic titles as ‘Mighty God’, for Jesus would engage in mighty heroics and, ultimately, resurrection power.  Mary’s confession of God here as ‘the Mighty One’ is in anticipation of the gospel principle, ‘What is impossible with men is possible with God’ (Lk 18:27).  God does the impossible!  He makes dry wombs conceive, He removes hearts of stone and replaces them with living hearts, He raises the dead.  Mary was the first to know that the Son she bore would be ‘the holy one’ because Gabriel had carefully instructed her in this (Lk 1:35).  Thus she praised God, saying, ‘holy is His name.’  God’s holiness more than any other attribute describes His essence.  That is why the angels intone the Tris hagion: ‘Holy, holy, holy!’  Mary’s experience of conception had given her a fresh, bracing revelation of the Divine Being.  So it is with us when we experience Christ.  Regeneration ignites our understanding of God’s holiness.  The Spirit informs us of His purity and holy splendor, and our hearts bow before Him in adoration.”


g.  “The plural in the phrase ‘great things’ spreads out the act in all its parts: choosing Mary, sending Gabriel, causing the miraculous conception, revealing the mystery to Elizabeth.”
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