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 is the explanatory/causal use of the conjunction HOTI, meaning “For/Because.”  Then we have the third person singular aorist active indicative from the verb EPIBLEPW, which means “to look attentively at, with implication of personal concern for someone: look upon.  Of God’s loving care, that looks upon someone Lk 1:48; Lk 9:38.”


The aorist tense is a culminative aorist, which views the action in its entirety as a fact with emphasis on its conclusion.  This is brought out in translation by use of the English helping verb “has.”


The active voice indicates that God has produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the preposition EPI plus the accusative of place from the feminine singular article and noun TAPEINWSIS, which means “an unpretentious state or condition: lowliness, humility, humble station, i.e. show concern for someone in humble circumstances Lk 1:48.”
  Then we have the possessive genitive from the feminine singular article and noun DOULĒ with the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “of His female-slave.”
“For He has looked upon the humble station of His female-slave;”
 is the explanatory use of the postpositive conjunction GAR with the particle of attention IDOU, meaning “for behold.”  Then we have the preposition APO plus the ablative of origin from the masculine singular article, used as a demonstrative pronoun, and adverb NUN, meaning “from this time on.”  This is followed by the third person plural future active indicative from the verb MAKARIZW, which means “to call or consider someone especially favored: call/consider blessed, happy, fortunate Lk 1:48.”


The future tense is a predictive future, which affirms what will take place.


The active voice indicates that all generations will produce the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object rom the first person singular personal pronoun EGW, meaning “me” and referring to Mary.  This is followed by the nominative subject from the feminine plural adjective PAS plus the article and noun GENEA, meaning “all generations.”

“for behold, from this time on all generations will consider me blessed.”
Lk 1:48 corrected translation
“For He has looked upon the humble station of His female-slave; for behold, from this time on all generations will consider me blessed.”
Explanation:
1.  “For He has looked upon the humble station of His female-slave;”

a.  Mary continues her poetic statement to Elizabeth regarding all that God has done for her with a further explanation of why her spirit is exceedingly joyful.  She recognizes the fact that she is in one of the lowest positions socially in that very socially conscious society.  She is near the bottom rung on the ladder of social hierarchy.  The only person lower than her would be a slave, and in many ways the slaves of the rich had it better off than the dirt-poor free women.


b.  Mary considers herself to be a female-slave of the Lord, but this is not self-pity.  Rather it is self-realization of her humble position in life.  She is not rich, influential, an aristocrat, in the family of Herod, or related to the high priest, or part of Roman society, or even marrying into wealth, position, privilege, or power.  She is a ‘no-body’ from ‘no-where’ with little expectation to ‘do-anything’.  She has no pretensions about her social, religious, or spiritual status.  She doesn’t consider herself great in any capacity.  She sees herself as equal to thousands of other young women her age in Jewish society.


c.  And in spite of her humble station in life, God has looked upon her favorably.  The emphasis in her mind is not on anything she deserves, but on what God has done in grace toward her and for her benefit.

2.  “for behold, from this time on all generations will consider me blessed.”

a.  As a further explanation Mary asks Elizabeth to note what she is about to say.  What she is about to say is a prophecy, delivered under the inspiration and guidance of the Holy Spirit.  This is not said from any aspect of pride or arrogance.  It is a truthful assessment of what God is going to do for her as the mother of the humanity of the Messiah.


b.  The phrase “from this time on” refers to all future history, which extends into the millennial reign of Christ and beyond into the eternal state.  There will never be a future time when this is not true.


c.  The phrase “all generations” refers to all generations of mankind, which includes all generations of Jews and all generations of Christians.  However, this applies only to all generations of believers.  Unbelievers don’t consider Mary blessed any more than any other woman who has a child.


d.  In spite of Mary being a ‘no-body’ in the judgment of unbelievers, all generations of believers will consider her blessed by God.  Blessed because she has the privilege of being the mother of the Messiah.  She will have the privilege of nursing Him, cleaning Him, feeding Him, teaching Him to walk, changing Him, teaching Him to talk, teaching Him the basic Bible stories, caring for Him, playing with Him, and talking Him to synagogue.  She will have the privilege of seeing, knowing, and helping the Messiah grow from a baby to a man—something that all other Jewish women would beg to be able to do.  It wasn’t just giving birth to the Messiah that was a blessing to Mary, but the entire next thirty years of Jesus’ life that would be a blessing to her (up until the time He began His public ministry).  Watching people turn against Him and watching Him suffer on the Cross would not be a blessing to her.  But His resurrection, ascension and session would be an incredible blessing to her as it is to us all.

3.  Commentators’ comments.


a.  “Mary sets forth the basis of her praise.  God has been gracious to look upon his lowly servant.  The verb ‘he looked upon’ refers to God’s loving care in selecting Mary to bear the child.  The OT also uses the idea of God’s looking on his own in acts of love (1 Sam 1:11; 9:16); Lk 9:38 also uses the verb to express a call to Jesus for compassion for a sick son.  The aorist tense refers back to the event of messianic conception.  Mary describes herself as God’s handmaiden, which acknowledges her subordinate position before God.  She did not expect or assume that she should be the object of such special attention from God, so she is grateful for the attention.  She also describes herself as of ‘low status’.  The term can also quite naturally refer to one’s low social position, as Lk 1:52 makes clear.  Mary is able to praise God her Savior, because He looked upon her low social state and yet in love let her bear the Messiah.  What God did for her is like what He does for others in the same state.   Mary recognizes that God has given her a special place by having her bear the Messiah.  She explains that generations of all time shall bless her.  They, too, shall perceive her fortune in receiving this special role.  She is an example of one graced by God, an example of faith.  Elizabeth’s blessing in Lk 1:45 is the first of many blessings that Mary receives as an exemplary servant touched by grace.  The expression from now on indicates that a significant change has taken place in God’s plan, so that ‘from now on’ things will be different.  Once Mary is touched by the gracious act of God, things are different.  They are never the same.  The promise of future blessing as indicated by the future tense has one other implication.  It shows that the aorists in 1:47–48 are not prophetic and thus do not refer to future events, but to past ones.  If future events were intended by the aorists, then this verb would be in the past tense as well.”


b.  “Not only had God saved her, but He had also chosen her to be the mother of the Messiah.  He was mindful of her and looked with favor on her.  No doubt there were others who could have been chosen, but God chose her!  The Lord had indeed showered His grace on her.”


c.  “‘Lowliness’ is used with reference to the oppressed people of God.  This places Mary’s affirmation of God’s saving act squarely in the context of the lowliness experienced by Israel under foreign domination in its past and at the time of Mary’s song in Luke’s narrative world.  From such domination God has acted to deliver Israel (verses 52–53).  Mary’s low estate, then, can and should be taken as representative of her people’s.  Nevertheless, Mary’s ‘lowliness’ is not only metaphorical and representative.  The term Luke uses belongs to the semantic domain of ‘the poor’ in Luke-Acts, a domain associated with low status honor.  This clearly was the case in Luke’s characterization of Mary.  Indeed, her favorable status—asserted by Gabriel, confirmed by Elizabeth, and now embraced by Mary herself—is a consequence solely of God’s surprising grace.  This leads her to sing her praise of ‘God my Savior.’  This will also lead to the recognition by others of her divinely appointed status.  Elizabeth’s earlier affirmation is to be prototypical, to be repeated by others—for the decisive era of salvation has dawned, and Mary’s role in the advent of the Savior is pivotal.”


d.  “The Old Testament spoke of those who obeyed God, especially the prophets, as God’s servants.  It also emphasized God’s exalting the humble and reveals the importance ancient culture placed on one’s honor and name enduring after one’s death.”


e.  “Mary’s ‘humble state’ was not her personal childlessness, but rather the nation of Israel’s childlessness as it awaited the birth of a messianic deliverer (Isa 9:6).  ‘Humble state’ acknowledged that neither she nor her people could do anything to bring about their deliverance.  In heart, Mary humbly cast herself upon God as the only one who could help.  Here we are again brought face to face with the principle that Christ comes to those who realize their need, who know they cannot save themselves.  Humble, disenfranchised, Mary was a nobody from a non-place.”


f.  “In spite of her humble position as a carpenter’s bride, Mary had been chosen for the highest honor that a human being could receive.”


g.  “This is not prophecy on the part of Mary but acceptance of Gabriel’s message and a simple deduction.  Luther is right when he says that ‘all generations’ does not refer to the masses of each succeeding generation.  We have no need to think of the unbelievers.”

� Arndt, W., Danker, F. W., & Bauer, W. (2000). A Greek-English Lexicon of the New Testament and other early Christian literature. Chicago: University of Chicago Press.  Page 368.


� Arndt, W., Danker, F. W., & Bauer, W. (2000). A Greek-English Lexicon of the New Testament and other early Christian literature. Chicago: University of Chicago Press.  Page 990.


� Arndt, W., Danker, F. W., & Bauer, W. (2000). A Greek-English Lexicon of the New Testament and other early Christian literature. Chicago: University of Chicago Press.  Page 610.


� BDAG, p. 192.


� Bock, D. L. (1994). Luke: 1:1–9:50 (Vol. 1, pp. 150–151). Grand Rapids, MI: Baker Academic.


� Wiersbe, W. W. (1996). The Bible Exposition Commentary (Vol. 1, p. 173). Wheaton, IL: Victor Books.


� Green, J. B. (1997). The Gospel of Luke (p. 103). Grand Rapids, MI: Wm. B. Eerdmans Publishing Co.


� Keener, C. S. (1993). The IVP Bible Background Commentary: New Testament (Lk 1:48). Downers Grove, IL: InterVarsity Press.


� Hughes, R. K. (1998). Luke: that you may know the truth (p. 50). Wheaton, IL: Crossway Books.


� Plummer, p. 32.


� Lenski, p. 87.





2
4

