John 1:1
Luke 1:43




 is the continuative use of the conjunction KAI, meaning “And,” followed by the interrogative adverb POTHEN, meaning “how?”
  Then we have the dative of indirect object (or possession) from the first person singular personal pronoun EGW, meaning “to me” and referring to Elizabeth.  This is followed by the nominative subject from the neuter singular demonstrative pronoun HOUTOS, meaning “this.”  The absence of any verb suggests the ellipsis or deliberate omission of the verb EIMI, meaning “to be: is.”  Literally this says “And how [is] this to me?” which is idiomatic, meaning “how have I deserved this? Lk 1:43.”

“And how have I deserved this,”
 is the conjunction HINA, which is used here to introduce a purpose clause, which can be translated “that.”  Then we have the third person singular aorist active subjunctive from the verb ERCHOMAI, which means “to come.”


The aorist tense is a culminative aorist, which views the action in its entirety as a fact with emphasis on its completion.  This can be translated by use of the English auxiliary verb “has.”


The active voice indicates that the mother of my Lord produces the action.


The subjunctive mood is a subjunctive of purpose.

This is followed by the nominative subject from the feminine singular article and noun MĒTĒR with the genitive of relationship from the masculine singular article and noun KURIOS with the possessive genitive from the first person singular personal pronoun EGW, meaning “the mother of my Lord.”  Finally, we have the preposition PROS plus the accusative of place from the first person singular personal pronoun EGW, meaning “to me” and referring to Elizabeth.

“that the mother of my Lord has come to me?”
Lk 1:43 corrected translation
“And how have I deserved this, that the mother of my Lord has come to me?”
Explanation:
1.  “And how have I deserved this,”

a.  Elizabeth continues her address to Mary with a rhetorical question that shows Elizabeth’s supernatural awareness from the filling of the Spirit that Mary is pregnant and is pregnant with the Messiah.


b.  Elizabeth introduces the question with the indirect declaration that she does not deserve to be visited by Mary, who will be the mother of the incarnate Son of God nor by Him even though He is still just beginning to form in the womb of Mary.  Elizabeth was well aware of her own undeservedness.  She had a wonderful sense of genuine humility.  This is not false humility on her part like the Pharisees, who only pretended to be humble.  Mary’s arrival was a grace blessing to her, which she knew she neither earned nor deserved.  Another way of phrasing this question is: “What have I done to deserve this?” with the obvious answer being “Nothing.”


c.  Application for us: None of us deserve to be in the presence of God.  To do so is a great honor and a glorious privilege.

2.  “that the mother of my Lord has come to me?”

a.  This portion of the question is packed full of theological information.



(1)  How did Elizabeth know that Mary was going to be a mother, when Mary could have only conceived less than two weeks before this?  Elizabeth could only have known through the teaching ministry or inspiration of the Holy Spirit.



(2)  How did Elizabeth know that Mary would be the mother of the God of Israel?  She could not have known until after Mary has explained all that Gabriel said to her, and that hasn’t happened yet.  The Spirit has revealed this to her in a split second of time.


b.  The title “my Lord” can refer to none other than the God of Israel, who was the “Lord” of Elizabeth, Mary, and Zacharias.  Therefore, the “Lord” here is a reference to the Son of God, the Son of the Most High, which also has not yet been revealed by Mary to Elizabeth.  That Mary carried the Messiah inside her womb was supernaturally understood by Elizabeth before Mary ever said anything about Gabriel’s visit.


c.  Elizabeth is totally cognizant of Mary’s pregnancy and that the child within her is the God of Israel and will be the Messiah.  And Elizabeth knows this without Mary saying anything other than “Hello.”  All this knowledge was supernaturally provided to her at the filling of the Spirit a moment before she spoke.  And what Elizabeth spoke confirms to Mary that the message of Gabriel is true, since it was impossible for Elizabeth to know these things prior to Mary coming and telling her at that had happened a week or more before this.


d.  By calling Mary “the mother of my Lord” Elizabeth is indirectly proclaiming Mary to be the greater of the two women.  Elizabeth knew that she carried a prophet to Israel, but Mary carried the Lord God of Israel.  The greater honor and privilege belonged to Mary and Elizabeth recognized this fact without jealousy, envy, and any other mental attitude sin.

3.  Commentators’ comments.


a.  “Only by the help of the Holy Spirit could Elisabeth know that Mary was to be the mother of the Messiah.”


b.  “Elizabeth counts it an honor to be a part of these events.  Her question expresses her humility.  How is she worthy to share in this visit and in these events?  The description of Mary as ‘the mother of my Lord’ has also caused some discussion.  Alford (1874: 449) argues that Jesus’ divine nature is alluded to here.  But such a comprehensive understanding of Jesus this early in His ministry is unlikely.  [No, this is not unlikely; Elizabeth is speaking under the influence and inspiration of the Holy Spirit, Who certainly was well aware of the deity of Jesus.]   Rather, the term KURIOS is a term of respect for distinguished people of various types.  [That is true, but still a wrong interpretation.]  Elizabeth sees the child as her superior and so speaks of ‘my Lord.’  Most [commentators] opt for a messianic perception in the term.  [which means that ‘Lord’ has to refer to deity, since the Messiah can only be the Son of God = deity.]  Elizabeth’s focus is not on Mary, but on the child, as the following explanation makes clear.  There is no need to posit a presentation of Mary as ‘queen mother’.  Such regal motifs do not exist anywhere in Luke’s presentation of Mary.  Also, the phrase mother of God, which alludes to this verse, overstates what the verse says.  Though the title Lord will take on significant proportions in the latter part of the Gospel, here the term is one of messianic respect.  [I disagree.]  Elizabeth marvels that Messiah visits her and that her relative bears this significant child.  [Doesn’t the Messiah equal the ‘Son of God’ or ‘God of Israel’ in the Jewish mind?  Yes, it certainly does.  So if Elizabeth marvels that Messiah visits her isn’t she marveling that the ‘Lord God’ is in Mary’s womb?]  She does not take the visit of her Lord as an everyday, insignificant matter.”


c.  “Mary is the mother of ‘my Lord’—a designation by which Elizabeth articulates her own submission to this unborn baby and which anticipates the identification of Jesus as ‘Lord’ on the basis of His exaltation.  As a rule, the lesser greets the greater, the servant travels to the master.  What is Elizabeth to make of this reversal of societal convention?  First, the superiority of Jesus over John is thus again highlighted.  Second, however, the nature and exercise of the superior status of Jesus is anticipated.  With His coming, social conventions will be turned on their head; the greater will serve the lesser.”


d.  “Elizabeth was inspired by the Holy Spirit to prophesy.  Without anyone telling her she knew about the angel’s visit to Mary, the messianic future of Mary’s child, and Mary’s response of faith.”


e.  “Even before their births Elizabeth recognized Jesus’ supremacy over John, for when a mother of a special child (triply special—by miraculous birth, by angelic announcement, by Nazarite vow) says that her son is subservient to another, that surely must be the strongest human testimony of the spiritual supremacy of the One over the other!”


f.  Elizabeth’s question “vocalized Elizabeth’s recognition that Jesus was the Messiah (‘my Lord’ is a conscious allusion to the opening line of the messianic Ps 110, ‘The Lord says to my Lord’ italics added).  The sense of Elizabeth’s inspired question is, ‘But why am I so favored, that the mother of my Lord (the Messiah) should come to me?’  Here was one [Elizabeth] who without any explanation immediately understood her [Mary’s] secret and celebrated it by pronouncing a double blessing and affirming that Mary indeed carried the Lord and Messiah in her womb!”


g.  “Elizabeth’s salutation shows that she was ready to acknowledge Mary’s Son as her Lord.”


h.  “How did Elizabeth know that Mary was pregnant, and what had caused that pregnancy?  We have only one answer: the revelation of the Spirit.  It meant much for Mary to realize this.  God was at work in her case; she had no difficult, incredible revelations to make, God made them for her.”
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