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

 is the transitional use of the conjunction KAI, meaning “And then,” followed by the nominative masculine singular aorist deponent passive participle of the verb APOKRINOMAI, which means “to answer.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The deponent passive voice is passive in form, but active in meaning with the subject (the angel) producing the action.


The participle is a temporal participle that coincides with the action of the main verb and can be translated “answering.”

Then we have the nominative subject from the masculine singular article and noun AGGELOS, meaning “the angel.”  This is followed by the third person singular aorist active indicative from the verb EIPON, which means “to say: said.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the angel produced the action.


The indicative mood is declarative for a simple statement of fact.

 This is followed by the dative indirect object from the third person feminine singular personal use of the intensive pronoun AUTOS, meaning “to her” and referring to Mary.  Then we have the nominative subject from the neuter singular noun PNEUMA and adjective HAGIOS, meaning “The Holy Spirit.”  This is followed by the third person singular future deponent middle indicative from the verb EPERCHOMAI, which means “to come upon from a superior position Lk 1:35; Acts 1:8.”
  The preposition EPI means “on, over, above or upon.”  The verb ERCHOMAI means “to come.”


The future tense is a predictive future, which affirms what will take place.


The deponent middle voice is middle in form but active in meaning with the subject (the Holy Spirit) producing the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the preposition EPI plus the accusative of place from the second person singular personal pronoun SU, meaning “upon you,” referring to Mary.

“And then answering the angel said to her, ‘The Holy Spirit will come upon you,”
 is the additive use of the conjunction KAI, meaning “and,” followed by the nominative subject from the feminine singular noun DUNAMIS, meaning “the power” plus the possessive genitive from the masculine singular superlative adjective HUPSISTOS, meaning “of the Most High.”
  Then we have the third person singular future active indicative from the verb EPISKIAZW, which means “(1) to cause a darkened effect by interposing something between a source of light and an object, overshadow, cast a shadow upon someone; ‘that at least his shadow might fall on one of them’ Acts 5:15; (2) to cause a darkening, cover mostly used in our literature for reference to divine activity such as a cloud that indicates the presence of God (Ex 40:35) Mt 17:5; Lk 9:34.  This perspective is present in the account of Mary’s unique conception Lk 1:35.”


The future tense is a predictive future, which affirms what will take place.


The active voice indicates that the Holy Spirit will produce the action.


The indicative mood is declarative for a simple statement of fact.

With this we have locative of place or dative direct object from the second person singular personal pronoun SU, meaning “you” and referring to Mary.
“and the power of the Most High will cast a shadow over [cover] you;”
 is the inferential conjunction DIO, which is a combination of the preposition DIA plus the relative pronoun HOS, meaning “because of which” or “for this reason; therefore.”
  With this we have the adjunctive use of the conjunction KAI, meaning “also.”  Then we have nominative neuter singular from the articular present passive participle of the verb GENNAW, which means “to be born; to be fathered; to give birth.”  With this we have the nominative neuter singular adjective HAGIOS, meaning “the Holy One” with the preceding article.

The article is used to identify the adjective HAGIOS as the subject with the participle functioning as a substantival adjective, modifying the adjective HAGIOS.  Literally this says “the being born holy one,” which we smooth out in English grammar to “the Holy One being born.”


The present tense is a tendential present, which describes the action as intended but not yet taking place.


The passive voice indicates that the Holy One receives the action of being born.


The participle is substantival.

Then we have the third person singular future passive indicative from the verb KALEW, which means “to be called.”


The future tense is a predictive future, which affirms what will take place.


The passive voice indicates that the Holy One will receive the action.


The indicative mood is declarative for a simple statement of fact.

Finally, we have the nominative of appellation from the masculine singular noun HUIOS plus the genitive of relationship from the masculine singular noun THEOS, meaning “the Son of God.”

“therefore also, the Holy One being born will be called “the Son of God”.”
Lk 1:35 corrected translation
“And then answering the angel said to her, ‘The Holy Spirit will come upon you, and the power of the Most High will cast a shadow over [cover] you; therefore also, the Holy One being born will be called “the Son of God”.”
Explanation:
1.  “And then answering the angel said to her, ‘The Holy Spirit will come upon you,”

a.  The angel Gabriel responds with an answer to the question of Mary (‘How will this be?’).  Gabriel does not chastise, judge, criticize or denigrate her for asking the question.  Mary’s question is a question of faith, not a question of doubt.  Therefore, the angel comes right to the point with a direct answer as to how God is going to accomplish this great feat.


b.  God the Holy Spirit will be the member of the Trinity that will perform the action of doing what is necessary to cause Mary to conceive in her womb.  What this describes will be discussed in a moment, but first we should notice that (1) there is such a person as God the Holy Spirit; (2) the Holy Spirit is a member of the Trinity; (3) the Holy Spirit was understood to exist and be a member of the Trinity in the mind of Mary; for she did not ask who or what the Holy Spirit was, if though she had never heard of Him; (4) Mary accepts without further explanation by Gabriel the existence and activity of the Holy Spirit as God and as a person in the known theology of Israel.  Had Mary never heard of or believed in the existence of the Holy Spirit, she would have asked a follow on question—‘Who or What is a Holy Spirit?’


c.  What does the verb “will come upon” mean?  This does not refer to God the Holy Spirit having sex with Mary.  She is a virgin before the Holy Spirit comes upon her and a virgin after the Holy Spirit is finishing doing the action of “coming upon her.”  This verb refers to the creation of the twenty-three male chromosomes that are required to fertilize the female ovum, which creates a fertilized egg that develops into full growth fetus to which Mary would eventually give birth.  God (which member of the Trinity is not stated) creates the twenty-three male chromosomes and God the Holy Spirit supernaturally implants them into the womb of Mary to fertilize her twenty-three perfect chromosomes (perfect because they are not contaminated by the genetically formed sin nature, which is passed down through the man’s sperm).  The contaminated sin nature chromosomes in the mother are separated from the uncontaminated chromosomes in the process of producing the ovum (female egg), which is called meiosis (all female eggs are the product of genetic splitting or dividing of the 46 chromosomes into 23, resulting in an egg free of the sin nature contamination).  In this way Mary provides 23 pure female chromosomes and God provides 23 pure male chromosomes to produce a fertilized egg or zygote with 46 pure chromosomes having no sin nature.  This is absolutely necessary for Jesus to be born without a sin nature.  The result of being born without a sin nature is that Adam’s original sin can therefore not be imputed by God to the genetically formed sin nature of Jesus (since it doesn’t exist).  This qualifies Jesus to be the Lamb of God without spot or blemish and results in His being impeccable—POSSE NON PECARE, NON POSSE PECARE—able not to sin, and not able to sin (the famous Latin phrase defining the theological doctrine of the impeccability of the humanity of Christ).


d.  Therefore, in answer to Mary’s question, the angel says in effect that God the Holy Spirit is going to miraculously cause the impregnation of Mary, causing her to have a son that will truly be the Son of the Most High literally, physically, and spiritually.

2.  “and the power of the Most High will cast a shadow over [cover] you;”

a.  The angel adds a further explanation that the power of God (the title ‘Most High’ is the well-known title for God) is going to produce the action of casting a shadow over or cover her.  The Holy Spirit coming upon a person(s) is the action of empowering that our Lord predicted would happen at Pentecost, Acts 1:8.


b.  One way of looking at the meaning here is the figurative picture of a man lying on top of a woman in the act of sex.  In other words the angel is using a word picture to figuratively describe the fact that God will be responsible for causing her impregnation.  This is not suggesting that God will actually have sex with Mary.  That idea is absurd and unnecessary.  The idea is that God covering her is equal to God causing her impregnation, and that being done without any physical contact other than the miraculous placement of the twenty-three male chromosomes into the female ovum.  “In Lk 1:35 EPISKIAZW is used figuratively in speaking of the agency of the Holy Spirit in causing Mary to conceive.  A strictly literal rendering of the verb in Lk 1:35 could be interpreted in some languages as being a rather crude reference to sexual intercourse, and this interpretation should be avoided.”


c.  Another meaning here is that the angel is declaring God’s protection of Mary by overshadowing her or covering her with His protection, just as the cloud [the God of Israel] over Israel protected them by day.  Both meaning could certainly apply.  This word picture (God’s shadow = God’s protection) is found in Ps 121:5. Ps 91:1. Isa 51:16; 49:2.

3.  “therefore also, the Holy One being born will be called the Son of God.”

a.  The angel then declares an inference that comes from all this.  Since God (the Father or Holy Spirit) is the One doing the impregnating of Mary, therefore, the One being born is going to be Holy; for God cannot and does not create anything that is not holy or pure or perfect.


b.  The ‘Holy One’ is said to be born, which indicates clearly that the fetus that will come from the womb of Mary and be given human life by God the Father will be a true human being, born like any other human being, and be perfect genetically.  Therefore, the title Son of the Most High is perfectly appropriate as a name for this child.


c.  The angel amplifies this point by further explaining that the title “the Son of the Most High,” (verse 32, “He will be called the Son of the Most High”) which he used previously is the same as the title “will be called the Son of God,” which he uses now.


d.  Luke has clearly defined for his audience how and why the Lord Jesus Christ is called “Holy.”  The “Holy One” is the “Son of the Most High,” that is, “the Son of God.”  He is such because God the Holy Spirit caused the impregnation of the virgin Mary with the God-created, perfect genetic material to effect that impregnation.


e.  Though she may not understand all the biology involved in the answer to her question, she understands that God is going to miraculously cause her to become pregnant and have a perfect child that will be God incarnate.  That much she understands as the staggering grace blessing to her, just as Paul declared in 1 Tim 2:15, “she [the woman] shall be saved through the agency of child-bearing.”


f.  Notice that the title “Holy One” is the subject of the participle “being born,” suggesting the idea that Jesus is not considered by God to be a ‘holy person’ until the point of birth.  The zygote that develops into a fetus is a ‘holy thing’ or ‘holy one’ [note the neuter gender in the Greek].  Once that ‘thing’ is born it is a holy person.


g.  Note that our Lord Jesus is born holy by the agency of the Holy Spirit, just as we are born again holy (positional sanctification = being born in union with Christ).  This suggests that the holiness occurs at birth rather than at conception.

4.  Commentators’ comments.


a.  “At what point in the gestation period of Christ in Mary’s womb did the Lord Jesus begin to be the Son of God?  At what time between conception and birth would an abortion of that baby have amounted to heinous sacrilege?  After three months?  After three days?  After three minutes?  When did the miracle of the Incarnation take place?  Was it not at the very moment of conception?”
  Or was it at the moment God the Father imputed human life to the human soul of Jesus at birth?

b.  “The description of Jesus Christ as holy is rare (Mk 1:24; Lk 1:35; 4:34; Jn 6:69; 1 Jn 2:20; Rev 3:7; Acts 3:14; 4:27, 30).  On the other hand, it is ancient and full of content.  In Luke it is grounded upon His miraculous birth.”


c.  “The title ‘Son of God’ like the ‘Son of Man’ was a recognized designation of the Messiah.  Jesus did not often call himself Son of God (Mt 27:43), but it is assumed in His frequent use of the Father, the Son (Mt 11:27; Lk 10:21; Jn 5:19ff.).  It is the title used by the Father at the baptism (Lk 3:22) and on the Mount of Transfiguration (Lk 9:35).  The wonder of Mary would increase at these words.  The Miraculous Conception or Virgin Birth of Jesus is thus plainly set forth in Luke as in Matthew.  The fact that Luke was a physician gives added interest to his report.”


d.  “Gabriel replies and proclaims direct divine involvement in the coming Davidic ruler’s conception.   This work parallels the reference in 1:15 to the Spirit’s filling of Elizabeth’s womb.  God’s Spirit is the active, life-giving agent.  Such a reference corresponds with the OT and Jewish picture of God’s Spirit (Ezek 37:14).  The verb ‘will come’ should not be over-pressed as a sexual allusion, since God can create life without a sexual act (Gen 1 or the process of resurrection).  God’s work in Mary will result in a child. Technically speaking, this verse proclaims a virgin ‘conception’ for Mary.  Jesus’ birth will be the work of God’s creative power.  The power of the Most High will overshadow Mary.  Putting the parallel lines together indicates that God’s Spirit acts with creative power.  The Creator God who brought life out of nothing and created humans from the dust is also able to create human life in a womb.  God’s act involves His overshadowing Mary, which in the OT refers either to the Shekinah cloud that rested on the tabernacle or to God’s presence in protecting his people.  In Lk 9:34, the term refers to the cloud of the transfiguration overshadowing the disciples.  Thus, overshadowing refers to God’s glorious presence before His people.  Overshadowing merely says that the conception of Jesus results from God’s creative work.  The child produced by divine conception will be holy, the Son of God.  This verse is one of the most christologically significant verses in the book.  The divine conception results, therefore, in two descriptive terms being applied to Jesus: holy and Son of God.  The first title (hagion) is taken by many to refer to Jesus as ‘set apart for special service.’  This sense does convey the basic meaning, but is there more significance to the term?  Godet (commenting in 1875) suggests that the term alludes to Jesus’ unfallen state at creation, in that he was the only person created by God’s hand besides Adam.  This view seems unlikely and extremely subtle until one examines Lk 3:38 and finds that Luke’s genealogy ends with a reference to Adam as tou theou, of God), a phrase that in the context of a genealogy would be equivalent to ‘son of God’.  So, Godet’s suggestion may be an implication of the verse, but it is hardly explicit.  If he is correct, then Jesus is portrayed through his birth as the True Man, the Second Adam.  Marshall raises another option, arguing that ‘holy’ leads into the description Son of God and should be taken as a reference to Jesus’ divinity or at least his ‘divine relatedness.’  This meaning depends on whether Son of God is taken as a term of divinity by Luke.  Luke presents the title Son of God consistently as the Davidic deliverer, the regal and messianic Christ.  For Luke, the Son of God is Messiah, at least at this point of his presentation.  The presence of a divine element in Jesus’ birth does not require or focus upon an explicit statement of Jesus’ metaphysical divinity, but asserts that Jesus’ origins are divinely grounded in the Spirit’s creative power.  Jesus is uniquely from God.  Luke has heightened the Jewish conceptual use of being born of God by tying it to a virgin conception.  Jesus is from God in a unique way.  So, Jesus as a result of God’s creative power comes as the Son of God.  This portrayal views Christ’s birth from the perspective of the start of his human existence.  Luke builds his Christology from the ground up.  There is no mention of Jesus’ preexistence in Luke, a point that is correct enough, but neither is there a denial of such a role.  Luke portrays merely the earthly ministry and history of Jesus.  The absence of a fully theologically developed presentation of Jesus in the infancy material is a defense of its authenticity in that no effort has been made to Christianize or to theologically deepen Jesus’ portrait to conform to what was later more clearly perceived about Him. The divine conception of Jesus is a supernatural work. His description as Son has a messianic meaning.  As Son, Jesus is a Holy Messiah and possibly also is seen as True Man, Second Adam.  Later texts will make it clear that his messiahship and sonship have even greater connections, which transcend Jesus’ earthly sonship ties.  But Luke does not make such points explicit here.”


e.  “Gabriel was careful to point out that the Baby would be a ‘holy thing’ and would not share the sinful human nature of man.  Jesus knew no sin (2 Cor 5:21), He did no sin (1 Pet 2:22), and He had no sin (1 Jn 3:5).  His body was prepared for Him by the Spirit of God (Heb 10:5) who ‘overshadowed’ Mary.  That word is applied to the presence of God in the holy of holies in the Jewish tabernacle and temple (Ex 40:35). Mary’s womb became a holy of holies for the Son of God!”


f.  “The answer was that the Holy Spirit would creatively bring about the physical conception of Jesus.  This miraculous conception and Virgin Birth of Jesus Christ was necessary because of His deity and preexistence (Isa 7:14; 9:6; Gal 4:4).”


g.  “These parallel affirmations do not suggest sexual activity, but do connote divine agency.  The Holy Spirit is identified with God’s power in a way that anticipates Acts 1:8.  The verb ‘to come upon’ also anticipates Acts 1:8, and, then, the Pentecost event.  Jesus is ‘Son of God’ not as a consequence of his assuming the throne of David (as in Ps 2:7), but as a result of His conception, itself the result of the miraculous work of the Spirit.  As Jesus prepares for and commences His public ministry, the relation of the work of the Spirit and His identity as God’s Son will be further developed.”


h.  “What is described here?  Certainly not a sexual union (mating) with divinity, as some have argued.  Nothing so crude is suggested here.  All leading scholars agree that there are no sexual overtones whatsoever.  The word ‘overshadow’ gives us the proper understanding because it is used in the Greek Old Testament to describe God’s presence in the sanctuary and in the New Testament for his overshadowing presence at the Transfiguration where the cloud of glory overshadowed our Lord and his apostles.  While it was not a sexual experience, it was surely a conscious experience—something Mary could feel.  How could anyone have the Holy Spirit come upon him or her and be overshadowed as in the temple or on the Mount of Transfiguration and not know it?  Perhaps it was in the very moment of Gabriel’s statement that she was overshadowed.  Or perhaps it was after the angel left and she stood there in awed silence.  At any rate, Mary understood the awesome significance of what she had heard, and that is one of the things that held her so faithful during the tumultuous months and years that followed.  Whether we choose to believe it or not is one thing, but we cannot deny that what was described by Gabriel is nothing less than the virgin birth of Christ.”


i.  “In contrast to the pagan legends of antiquity concerning the reputed offspring of gods and men, there was no physical intervention.  The Holy Spirit’s creative act in the body of Mary provided the physical means for the Incarnation.”


j.  “The view that the Holy Spirit took the place of the human father and supplied the male seed to fructify [fertilize] the ovum is false in toto.  [I disagree—the Holy Spirit created the genetic material to produce a true human being; otherwise Jesus is without the required 46 chromosomes that make up a true human being.]  The incarnation was vastly beyond this, for the eternal Logos became flesh.  This pre-existent person was conceived by a direct divine act, without a sexual act or any substitute therefor.”
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