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

 is the additive use of the conjunction KAI, meaning “and,” followed by the third person singular future active indicative from the verb BASILEUW, which means “to rule.”


The future tense is a predictive future, which affirms what will take place.


The active voice indicates that Mary’s son will produce the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the preposition EPI plus the accusative of place from the masculine singular article and noun OIKOS with the genitive of identity from the proper noun IAKWB, meaning “over the house of Jacob.”  This is followed by the preposition EIS plus the accusative of measure of extent of time from the masculine plural article and noun AIWN, meaning literally ‘into the ages’, which is a periphrastic expression for the meaning “forever.”

“and He will rule over the house of Jacob forever,”
 is the additive use of the conjunction KAI, meaning “and,” followed by the descriptive genitive from the feminine singular article and noun BASILEIAS with the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “of His kingdom.”  Then we have the negative OUK, meaning “not” plus the third person singular present active indicative from the verb EIMI, meaning “to be: there will not be.”


The present tense is an aoristic present, which describes the state of being as a fact.


The active voice indicates that the duration of His kingdom produces the state of being permanent.


The indicative mood is declarative for a simple statement of fact and reality.

Finally, we have the predicate nominative from the neuter singular noun TELOS, meaning “end.”

“and there will not be an end of His kingdom.’”
Lk 1:33 corrected translation
“and He will rule over the house of Jacob forever, and there will not be an end of His kingdom.’”
Explanation:
1.  “and He will rule over the house of Jacob forever,”

a.  The angel Gabriel continues and concludes his declaration to the virgin Mary about the future success of her son Jesus by adding to and further explaining what is meant by this previous statement “the Lord God will give to Him the throne of David His forefather.”


b.  Gabriel adds that Mary’s son will rule over the house of Jacob, which refers to the political rulership of Israel, Jacob being the son of Isaac and grandson of Abraham.  The title “the house of Jacob” refers to all the relatives of Jacob, which means all the sons of Jacob, which were all the tribes of Israel.  The implication then is that Jesus will rule over a united Israel with a restoration to Israel of all the tribes and not just the southern kingdom.  The phrase “the house of Jacob” is found in: Ex 19:3; Isa 2:5–6; 8:17; 48:1.  And in each of these passages the phrase refers to all the tribes of a united Israel.


d.  In addition to Jesus being the ruler over a united and restored Israel (the Jews cannot be united again in all their tribes unless they are regathered and restored to the land of their forefathers) the angel describes this rulership as being forever.  Gabriel is declaring to Mary that her Son is going to live forever; for He cannot rule forever unless He lives forever.  There is only one eternal ruler of Israel and that is the God of Israel.  Therefore, with directly saying it, the angel is telling Mary that her son is the Messiah.
2.  “and there will not be an end of His kingdom.’”

a.  Finally, the angel adds a further redundant explanation of the meaning of the word “forever.”  Notice how each emphatic statement is built upon a previous emphatic statement, with the result that there can be no misunderstanding in God’s meaning or purpose.  The rulership of Jesus is forever, that is [a viable translation of KAI here], there will not be an end of His kingdom.  The angel makes it clear that “forever” means there will not be an end of Jesus’ kingdom.


b.  There is only one interpretation of these words and that is the fact that Jesus is the Messiah; for no one else in human history has a kingdom to which there will not be an end.  The eternity of the kingdom of God is the emphasis here, which is dependent upon the eternity of the King.


c.  So the implication here is that the Jesus will live forever as the King of Israel.  All of this is a staggering declaration to Mary of the future greatness of her son, which gave her more than enough to carefully consider for the rest of her life.

3.  Commentators’ comments.


a.  “In Lk 1:32-33 the OT promise of the eternal rule of the house of David is related to the eternal rule of the Messiah.”


b.  “Jesus not only has a regal position, but he also has a realm and an everlasting reign.  His position is ruler over the nation of Israel.  The phrase house of Jacob is another way to refer to the nation of Israel.  Some see allusion to Jesus gathering a ‘fresh Israel’ or a ‘new Israel’ here (with some commentators who says it means Christians).  There is, however, nothing in this context to suggest this broader reference.  Jesus comes as King of the Jews, whether or not they recognize him.  Theocratic royal expectation is present here and such a hope makes it impossible to see in this text a ‘prophecy’ written in the late first century.  The Davidic king comes to his own.  How this theocratic relationship works itself out, how the nation responds to it, and how God deals with the response is another major burden of Luke’s work.  The duration of Jesus’ rule is forever. Again, the details are not presented here, only the facts.  The idea of an eternal rule in the NT develops the promise of an eternal line of kings from the OT (2 Sam 7:12–16; 1 Kg 8:25; Isa. 9:6; Ps 110:4; 132:12).  The phrase eis tous aiōnas, into the ages; i.e., forever parallels ouk estai telos, shall not be an end and clarifies the everlasting duration of Jesus’ rule. Nothing will overcome Jesus or bring a halt to his reign.  Luke–Acts makes clear that neither official Jewish rejection nor crucifixion will stop the plan of God for His Davidic king.  The eternality of this reign suggests something unique about Jesus.  The fact is he will reign.  When the reign commenced or commences is not noted or explored here by Luke.  Jesus in the announcement is simply presented as the Davidic son.  The issue is when He will manifest His reign to Israel.  That this question is still an issue later in Luke is indicated by the disciples’ question in Acts 1:6 and Peter’s speech in Acts 3:18–21.  There is a sense in which the reign becomes visible in Acts 2:30–36 with the ascension and its corollary, the Father’s bestowal of the Spirit, which initially fulfills the new covenant promise.  But a full manifestation of authority to all people is still anticipated beyond this initial manifestation (Lk 17:20–37; 21:5–38; Acts 10:42–43; 17:31).  Another major burden of Luke’s writings is to show how the Davidic ruler comes to have such comprehensive authority over all humans.  Luke will develop this theme throughout his Gospel.”


c.  “These promises must have immediately reminded Mary of the promise of Yahweh to David (2 Sam 7:13–16).  David understood the prophecy as referring not only to his immediate son (Solomon) who would build the temple, but also to the future Son who would rule forever.  David stated that Yahweh had spoken of the distant future (2 Sam 7:19).  Mary would have understood that the angel was speaking to her of the Messiah who had been promised for so long.”


d.  “The connection of verses 32–33 with the expectation of a restored Davidic monarchy is unmistakable.  Gabriel’s announcement thus creates a complex of expectations related to Jesus’ mission to ‘reign over the house of Jacob forever’.  Luke’s language contains nationalistic, socio-political reverberations.  When this is matched with similar material in the birth narrative, it is difficult to imagine that the anticipated redemption will be anything but a nationalistic restoration of Israel.”


e.  “Mary’s awe and amazement must have been boundless when she was told that she would be the mother of the Messiah, for she would have understood the proclamation of verses 32–33 as a clear statement of the identity of the Son she was yet to conceive.  The covenant of 2 Sam 7:16 was about to be fulfilled!”


f.  “Mary was hearing that she would mother the long-awaited Messiah, and she got the idea! Gabriel’s words were a free interpretation of 2 Sam 7:8–16, a foundational messianic prophecy called the ‘Davidic Covenant.’  The Qumran texts reveal that this was indeed the way the Jews understood that prophecy.  No doubt Mary had heard those very lines in the synagogue readings and knew of their messianic implications.  She understood the gist of the angel’s announcement: ‘You are going to become pregnant; you are going to call your son’s name Salvation, he is going to be the Son of God; and he will be the Messiah.’  What an earful!  What an incredible heartful!”
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