John 1:1
Luke 1:31



 is the continuative use of the conjunction KAI with the particle of attention IDOU, meaning “And behold, notice, pay attention.”  Then we have the second person singular future deponent middle indicative from the verb SULLAMBANW, which means “to conceive.”


The future tense is a predictive future, which affirms what will take place.


The deponent middle voice is middle in form, but active in meaning with the subject (Mary) producing the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the preposition EN plus the locative of place from the feminine singular noun GASTĒR, which means “in the womb.”
  There is no personal pronoun or article used as one here.  Therefore, the NASB translation “your” is incorrect.  This is followed by the additive use of the conjunction KAI, meaning “and” plus the second person singular future deponent middle indicative from the verb TIKTW, which means “to give birth to; to bear.”

The future tense is a predictive future, which affirms what will take place.


The deponent middle voice is middle in form, but active in meaning with the subject (Mary) producing the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the masculine singular noun HUIOS, meaning “a son.”

“And behold, you will conceive in the womb and give birth to a son,” 
 is the continuative use of the conjunction KAI, meaning “and,” followed by the second person singular future active indicative from the verb KALEW, which means “to call; to name.”


The future tense is a predictive future, which affirms what will take place.


The active voice indicates that Mary will produce the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the accusative direct object (as the first part of a double accusative of person and thing) from the neuter singular article and noun ONOMA with the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “his name.”  Finally, we have the double accusative of the person from the masculine singular proper noun IĒSOUS, meaning “Jesus.”

“and you will call his name “Jesus”.”
Lk 1:31 corrected translation
“And behold, you will conceive in the womb and give birth to a son, and you will call his name “Jesus”.”

Explanation:

1.  “And behold, you will conceive in the womb and give birth to a son,”

a.  The angel Gabriel continues his announcement of blessing to the virgin Mary by telling her to pay close attention to what he is about to say.  She is going to conceive a child in her womb and eventually give birth to that child.  That child will be a son.


b.  This is both good news and somewhat disconcerting news.  It is fantastic news, because it announces the fact that she will not be barren, but will have a child.  In addition it is great news because it declares that the child will be a son, which will continue the line of the father of that child; something that was all-important in Jewish society.


c.  However, it was also disconcerting and somewhat disturbing news, because the angel didn’t say anything about Joseph being the father.  And if Joseph wasn’t going to be the father, then what was going to happen to her to cause this to happen?  What she going to impregnated by someone she didn’t know?  Was she going to conceive against her will?  When, where, and by whom was this going to take place?  Why didn’t the angel mention Joseph?  Why did he just say “you” (singular) rather than “you” (plural, referring to Joseph and Mary)?  Questions like these were racing through her mind.

2.  “and you will call his name “Jesus”.”

a.  Not only would she have a son, but then the angel told her exactly what the child’s name would be.  She (notice the second person singular ‘you’) referring to Mary instead of Joseph) would name the child Jesus.  Normally this honor fell to the father.  But since Joseph would not be the biological father, he did not have the right to name the child.  Mary also technically would not name the child.  That honor belonged solely to God the Father.  And since the messenger angel was delivering a message from God the Father to Mary about the name of this child, God the Father was in effect naming the child.

b.  The name “Jesus” ( = Jeshua = Joshua) means “JHWH [Jehovah/Yahweh] saves.”  And Mt 1:21 explains that the child is given this name, “because He will save His people from their sins.”  “Jesus is the Greek form of the Hebrew Joshua, which means, Jehovah is salvation. “
  Compare Isa 7:14, “Therefore the Lord Himself will give you a sign: Behold, a virgin will be with child and bear a son, and she will call His name Immanuel.”  The name ‘Immanuel’ means “God with us.” 


c.  There are six people with the name Jesus in the Scriptures:



(1)  Joshua, the successor of Moses Acts 7:45; Heb 4:8. 



(2)  Jesus, son of Eliezer, in the genealogy of Jesus Lk 3:29.



(3)  Jesus Christ Mt 1:1, 21, 25



(4)  Jesus Barabbas Mt 27:16f.

(5) Jesus/Justus: Jesus who is called Justus Col 4:11.

(6) Joshua son of Jehozadak, the OT high priest Hag 1:1; 2:2; Zech 3:1;6:11.

d.  As with the naming of John the Baptist, the naming of Jesus came from God through the agency of the angel Gabriel.

3.  Commentators’ comments.


a.  “Mary receives a specific word about the grace that God will extend to her.  The form of the angelic announcement that the virgin Mary shall bear a son follows the OT pattern: Gen 16:11; Isa 7:14; and Judg 13:5.  The declaration of her approaching conception and bearing of a son is followed by instruction about what to name the child.  The angel tells Mary that she will conceive.  Is Luke consciously alluding to Isa 7:14?  The reasons asserted for an Isaianic connection are the reference to the Davidic house in 1:27, the reference to ‘virgin’ in 1:27 and 1:34, and the wording of the birth announcement here.  But none of these reasons is decisive.  The reference to the house of David may emerge from Christian tradition without requiring an allusion to Isa 7:14.  Mary is called a virgin because that is her condition on receiving the announcement.  The mere presence of the term does not require an allusion to Isa 7:14.  The wording of the announcement is not distinctively parallel to Isa 7:14, since Gen 16:11 also looks parallel.  It may be that Luke has Isa 7:14 in mind, but he certainly is not making an effort to draw the reader’s attention to this text.  Unlike Mt 1:18–25, he makes no mention of the Immanuel concept, which is a key idea of the Isaiah passage.  If Isaiah is in mind, Luke does not note its fulfillment.  Luke’s possible lack of an allusion to Isa 7:14 does not mean that he did not hold to a virgin birth. The language of Lk 1:27 and 1:34–35 makes it clear that he saw Jesus’ conception as a work of God’s Spirit.  The virgin birth plays only a minor role in Luke and is largely absent from the writings of the early church and the church fathers.  This suggests that the apostolic church did not make much use of it, given that it could cause offense to Jews about Jesus’ origins or could be misunderstood by Greeks.  The virgin birth was not, then, the creation of the later church.  Only when Jesus’ integrity was attacked directly by Jews or his humanity and divinity were attacked by Docetists and Adoptionists respectively did the virgin birth become a major issue of discussion in the postapostolic church.  Luke merely cites the name Jesus.  Unlike Mt 1:21–23, throughout this material Luke never comments on the name.  In this characteristic, Luke is distinct from many OT narratives.”
  The reason Luke may not appear to connect this birth announcement to Isa 7:14 is probably because Matthew’s gospel, which was written before Luke’s gospel, had already done so and Luke probably felt no need to repeat the effort.


b.  “Gabriel’s words to Mary echo language used elsewhere in birth announcements, especially Gen 16:11; Isa 7:14.  This ties the current scene into the heart of God’s story; the eschatological import of the annunciation rests on verses 32–33, not on a ‘fulfillment’ of Isa 7:14.  In popular etymology, ‘Jesus’ means ‘Yahweh saves’ (Mt 1:21).  As before with John’s name, Luke appears more interested in the role of God in giving the name (and the obedience of parents to the command) than in its etymology.  On the other hand, there are subtle hints that Luke considers this meaning to be of significance (‘God my Savior’—1:47; ‘Savior’—2:11; also 1:71, 74, 77).”


c.  “Mary was told that she would have a baby boy, and she was commanded to name him Jesus. This news was a thunderbolt!  It is doubtful at this point that she fully understood.  Jesus was a common name that meant ‘savior,’ but she could hardly have grasped its full impact.”


d.  “Jesus was a common Jewish name up to the beginning of the second century A.D; thereafter both Jews and Christians ceased to call their children by it.”
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