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

 is the continuative use of the conjunction KAI, meaning “And,” followed by the nominative masculine singular aorist active participle of the verb EISERCHOMAI, which means “to come in; to enter.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that Gabriel produced the action.


The participle is a temporal participle that precedes the action of the main verb.  It can be translated “after entering.”

Then we have the preposition PROS plus the accusative of place from the third person feminine singular personal use of the intensive pronoun AUTOS, meaning “to her” and referring to Mary.  This is followed by the third person singular aorist active indicative from the verb EIPON, which means “to say: he said.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that Gabriel produced the action.


The indicative mood is declarative for a simple statement of fact.

“And after entering, he said to her,”
 is the second person singular present active imperative of the verb CHAIRW, which is used as a particle of greeting, meaning “Rejoice! And in the imperative mood it is used as a formalized greeting, wishing one well (to express that one is on good terms with the other) in spoken address, often on meeting people: welcome, good day, hail (to you), I am glad to see you, how do you do? or simply hello Mt 26:49; 27:29; 28:9 good morning Lk 1:28; Mk 15:1.”
  Then we have the second person feminine singular perfect passive participle of the verb CHARITOW, which means “in the angel’s greeting to Mary: one who has been favored (by God) Lk 1:28.”


The perfect tense is a consummative perfect, which emphasizes a past, completed action, which is brought out in translation by use of the English helping verb “having.”

The passive voice indicates that Mary receives the action of having been favored by God.


The participle is circumstantial and used as a substantival greeting.  The NASB translation is excellent here: “favored one!”

This is followed by the nominative subject from the masculine singular article and noun KURIOS, meaning “The Lord.”  Finally, we have the preposition META plus the genitive of association from the second person singular personal pronoun SU, meaning “with you” and referring to Mary.  There is an ellipsis of the verb EIMI, meaning “[is].”

“‘Hello, favored one! The Lord [is] with you.’”
Lk 1:28 corrected translation
“And after entering, he said to her, ‘Hello, favored one! The Lord [is] with you.’”
Explanation:
1.  “And after entering, he said to her,”

a.  The participle “after entering” implies that the angel Gabriel was outside the home where Mary was staying and had to enter the home.  This also implies that he didn’t just suddenly appear to her.  It is quite possible that he knocked on the door and was granted entry like any polite person would do.  It is also very possible that the angel simply walked through the doorway into the house.  Regardless of how he entered the home, the point is that he did so respectfully before speaking to Mary.


b.  The fact that the angel spoke to her implies several things: (1) angels can talk and do talk; they have language like we do; (2) angels know all of our languages and can speak them without difficulty; (3) angels are permitted by God to speak to humans under certain circumstances and on certain occasions; and (4) elect angels are the messengers of God to us for our benefit.


c.  Apparently there was no one else in the house at the time.

2.  “‘Hello, favored one! The Lord [is] with you.’”

a. Gabriel greets Mary as any typical person would greet another person.  He uses the word commonly used in greeting (—the vocative form; Paul typically uses the infinitive form CHAIREIN).  CHARE can be translated “Hi, Hello, Greetings” etc.  Then Gabriel adds to this another vocative indicating Mary’s status before the Lord—she is favored by God, that is, God looks favorably on her.  Gabriel is telling her that she is someone who has been favored by God.  This greeting was designed and intended to set aside any fears she might have by the appearance and address of this angel.  Gabriel wasn’t trying to scare her; he was trying to put her at ease.  The Lord is going to manifest His kindness and grace toward her.


b.  The next statement is designed to be the most comforting statement any person could ever receive from one of God’s messengers.  The subject “the Lord” refers to God the Father.  It does not yet refer to God the Son; for that would occur in the near future, when the Lord Jesus Christ would be born.  Although the Lord is with all of us in the sense of His omnipresence, the statement is not referring to this theological doctrine.  Instead, this statement is another way of saying that God is on her side; God is protecting her; God is taking care of her; God is going to bless her; God’s grace is about to flow to her.  The angel isn’t telling her that she is in the presence of God, but that God is going to be with her in everything she does for the rest of her life.


c.  Judg 6:12, “The angel of the Lord appeared to him [Gideon] and said to him, ‘The Lord is with you, O valiant warrior.’”
3.  Commentators’ comments.


a.  “Gabriel greets Mary and declares her a recipient of God’s favor.  He appears to her in an unspecified indoor setting.  He greets her with two alliterative terms that emphasize grace. The vocative χαῖρε is variously understood: (1) a Greek greeting out of place in a Semitic setting; (2) a Semitic greeting of peace reflecting either Aramaic (SHALOM); (3) a Semitic call to rejoice; or (4) a Greek greeting that had found its way to first-century Palestine and so was used in a Semitic setting naturally.  Paul, a Semite, gives greetings of both peace and grace (Rom 1:7; 1 Cor 1:3).  It is hard to know whether Luke or his source has translated an originally Semitic expression into an equivalent Greek expression or whether one is dealing with a Greek phrase that was part of the original tradition.  The term is not foreign to the setting either way.  The expression is a greeting, not a call to rejoice.  Although the expression has precedent in the LXX as a rendering of various Semitic verbs for rejoicing, in this Lucan context that meaning is unlikely.  Regardless of its origin, the greeting means ‘hail to you’ or ‘hello’.  After the greeting, Mary is addressed as the ‘favored one’.  In this context, Mary is the recipient of God’s grace, not a bestower of it (a false doctrine of Catholicism).  She is simply the special object of God’s favor, much as John the Baptist was a special prophet of God.  With his greeting, Gabriel assures Mary by promising the presence of the Lord God.  The phrase lacks a verb, but by supplying EIMI for the ellipse the declaration ‘the Lord is with you’ emerges.  Support for supplying this indicative verb, rather than a subjunctive (‘may the Lord be with you’), comes from the context, which asserts the certainty of God’s involvement with Mary in bringing forth a great child.  There is no uncertainty here, so the indicative is intended.  The phrase expresses God’s aid, as He is at her side.  It has been interpreted as a reference to the moment of conception, which is said to occur while Gabriel addresses Mary.  However, the future tenses in 1:31–35 are against such an understanding of this verse in that both 1:31 and 1:35 put God’s visitation in the future.  Gabriel wishes only to encourage Mary that God will be with her through all the events the angel reveals.”


b.  “Mary had found favor with God.  Obviously God had bestowed a special honor on her.  She was a special recipient of His grace.”


c.  “Gabriel’s opening words to Mary—‘Rejoice, favored one!’—are related by their conjoining of two motifs interwoven throughout the Gospel: God acts graciously, people respond (appropriately) with joy and praise.  Many translations read the initial word as a common greeting rather than as an invitation to rejoice, and this is possible.  However, apart from the use of the word in openings to letters intended for Greek audiences in Acts 15:23; 23:26, Luke uses the Semitic term ‘peace’ as a formula for greeting.  This suggests that this greeting fills in further the picture of rejoicing that will pervade the Third Gospel.  Moreover, his greeting is reminiscent of Zeph 3:14–15; Zech 9:9; Joel 2:21, where the formula is found: rejoice! + address + reference to the divine action or attitude to which joy is the proper response.  ‘Favored one,’ then, functions as a name for Mary, designating her as the object of divine benefaction.  This reality is accented and clarified by its repetition in verse 30, then celebrated (with rejoicing!—verse 47) by Mary in verse 48.  God has given his favor to one who had no claim to worthy status, raised her up from a position of lowliness, and has chosen her to have a central role in salvation history.  This message is confirmed by the angel’s declaratory promise, ‘The Lord is with you.’  This is much more than a greeting, for this language is often used in the OT with reference to a person chosen by God for a special purpose in salvation history; in such contexts this phrase assures human agents of divine resources and protection.”


d.  “Greetings were normal, but rank and status within society determined whom one should greet and with what words.  As both a woman and a young person (perhaps twelve or fourteen years old) not yet married, Mary had virtually no social status.  Neither the title (‘favored’ or ‘graced one’) nor the promise (‘The Lord is with you’) was traditional in greetings, even had she been a person of status.”


e.  “What did Gabriel mean by this famous greeting?  Certainly not ‘Hail Mary full of grace’ derived from the Latin Vulgate.  Raymond Brown, the acknowledged dean of Catholic New Testament scholars, agrees, saying that ‘full of grace’ is too strong a rendering, for if Luke wanted to say this, he would have used the phrase he employed in Acts 6:8 when he described Stephen as ‘full of God’s grace.’  Brown notes that the Vulgate’s faulty translation gave rise to the medieval idea that ‘Mary had every gift, not only spiritual but secular, even above those given to angels,’ thus giving rise to the idea of Mary being a dispenser of grace, resulting in prayers being offered to her.  The ultimate extension of this thinking came on December 8, 1854, when Pope Pius IX declared the doctrine of the Immaculate Conception, teaching that ‘From the first moment of her conception, the Blessed Virgin Mary was, by the singular grace and privilege of Almighty God, and in view of the merits of Jesus Christ, Savior of mankind, kept free from stain of original sin.’  That doctrine is a sad, totally unjustified distortion.  Mary would have been scandalized at the thought.  Karl Barth [a Swiss Reformed theologian 1886-1968] aptly responds, ‘Can such a figure meet with worse misunderstanding than that which happened to her in the Catholic church?’”


f.  “By becoming the virgin mother of God’s Son, Mary would most certainly need the fullest protection on the part of God.  How could she defend herself against slander, and how could she protect her babe from murderous hands?  So in advance, before Mary is further enlightened, the assurance of the Lord’s presence, help, and protection is given to her.”
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