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

 is the comparative use of the conjunction KATHWS, meaning “just as,” followed by the third person plural aorist active indicative from the verb PARADIDWMI, which means “to deliver over; to entrust to someone; to pass on to another what one knows, of oral or written tradition: hand down, pass on, transmit, relate, teach Lk 1:2; Mk 7:13 (of the tradition of the Pharisees); 1 Cor 11:2; Acts 6:14.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the first generation of Christians, especially the apostles, produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the dative indirect object from the first person plural personal pronoun EGW, meaning “to us” and referring to the second generation of Christians.

“just as they were handed down to us”
 is the nominative subject from the masculine plural articular aorist deponent middle participle from the verb GINOMAI, which means “to become; to occur, happen, come to pass; to be.”


The article (at the beginning of the clause) governs this participle as well as the nouns, and is used as a relative pronoun with an embedded demonstrative pronoun, translated “those who were.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The deponent middle voice is middle in form but active in meaning with the subject (the eyewitnesses and assistants) producing the action.


The participle is an instrumental participle, indicating the agents by whom the action of the main verb is accomplished.  With this we have the preposition APO plus the ablative of origin from the feminine singular noun ARCHĒ, meaning “from the beginning.”   This is followed by the predicate nominative from the noun AUTOPTĒS, meaning “the eyewitnesses”
 “autoptai is an old Greek word and means seeing with one’s own eyes.  It occurs here only in the NT.  We have the very word in the medical term autopsy.  Greek medical writers often had the word.  It is a different word from epoptai (eyewitness) in 2 Pet 1:16, a word used of those who beheld heavenly mysteries.”
  With this we have the additive use of the conjunction KAI, meaning “and” with the nominative subject from the masculine plural noun HUPĒRETĒS, meaning “helpers, assistants, ministers [not to be confused with DIAKONOS, the word for minister], or servants [DOULOS is the term for servants/slaves].”
  Finally, we have the objective genitive from the masculine singular article and noun LOGOS, meaning “of the word” and referring to the communicated word of God.

 “by those who from the beginning were eyewitnesses and ministers of the word,”
Lk 1:2 corrected translation
“just as they were handed down to us by those who from the beginning were eyewitnesses and ministers of the word,”

Explanation:
1.  “just as they were handed down to us”

a.  Luke’s introductory sentence continues, so that we now have the first half of it, which says, “Inasmuch as many have undertaken to compile an account concerning the things that have been accomplished among us, just as they were handed down to us by those who from the beginning were eyewitnesses and ministers of the word,…”


b.  Luke continues with a comparison between what happened in the past during the life of Jesus and what has been passed down from the first generation of Christians to the second generation of Christians through both oral and written communication of the word of God.


c.  The subject “they” refers back to the “things that have been accomplished among us,” which refers to the stories about the Lord Jesus Christ and the growth and spread of Christianity by the work of the apostles.


d.  The verb “handed down” suggests written documents, since oral communication is not “handed.”  However, by no means should the oral communication be excluded from this idea, since the primary method of communication and remembering stories was through oral communication.  After all, the Lord never wrote a single word about His life, but repeated His parables over and over again until they could not be forgotten.


e.  The object “to us” includes Luke and other Christians of the second generation.  The implication is that the stories about Jesus and the Church were meant to be given to everyone who believed in Christ.  The “us” is all inclusive and does refer to just Luke and Theophilus.

2.  “by those who from the beginning were eyewitnesses and ministers of the word,”

a.  Luke then explains who the subjects were that handed down information about Jesus and the spread of Christianity.  It was those who were eyewitnesses and ministers/servants/ assistants in compiling and communicating the word of God.  Some commentators refer to LOGOS as “the Word,” meaning that it is the formal title for Jesus.  The problem with this interpretation is that John didn’t write about Jesus as “HO LOGOS” = “the Word” until thirty years after Luke, and Luke never uses HO LOGOS as a title for Jesus in any other place in his writings.


b.  These eyewitnesses are said to be eyewitnesses “from the beginning,” which refers to the beginning of the life of Jesus.  This would refer to Mary and the brothers/sisters of Jesus.  These eyewitnesses would also include the disciples, who were with Jesus from the very beginning of His public ministry, including His baptism at the Jordan River and the wedding in Cana.  Other eyewitnesses would be people Jesus healed, a couple of centurions, Lazarus and his sisters, Nicodemus, Joseph of Arimathea, and countless numbers of people who heard Jesus teach (such as the 5000 on one occasion and the 4000 on another occasion).


c.  The ministers/assistants/servants of the word of God include two major groups (though some commentators see these two nouns describing just one group with two attributes):



(1)  the apostles themselves, and



(2)  those who helped in compiling and spreading the message of salvation, such as Mark, Barnabas, Apollos, Silas, Timothy, Titus, Aquila, Priscilla, Tychicus and Trophimus, Epaphroditus.  Some of these ‘ministers/servants/assistants are mentioned directly by Paul in Philemon 23-24, “Epaphras, my fellow-prisoner because of Christ Jesus, greets you, [also] Mark, Aristarchus, Demas, Luke, my fellow-workers.”


d.  These men and women were ministers/assistants/helpers in the communication and recording of the word of God, copying the word of God, carrying the word of God, and teaching the word of God.  The apostles couldn’t do it all by themselves.  The apostles needed the help of others, who were able to assist them and serve in the compiling and recording of the word of God for future generations.  And Luke is the next to last person from the first generation to do so (the apostle John will be the last).  At Salamis, John Mark is the hypēretēs of Paul and Barnabas, not with respect to material services but as an aide, a co-worker, helping in the ministry, just as a physician’s assistant cooperates with the physician in treating a sick person.  The word has this same religious meaning in Lk 1:2.  All the agents of the spread of the gospel play on their own level the role of the secular hypēretai: they promptly obey orders received from a superior and they officially pass along a message, carrying it to parties who have an interest in it.”

3.  Commentators’ comments.


a.  “Ministry of the Word [the message of the gospel] is equivalent to the witness and message about Jesus.  A similar definition may be gleaned from the prologue to Luke.  The ‘from the beginning eyewitnesses’ have become ‘the ministers of the word’.  Obviously these are not two different functions.  They are inwardly related.  Because these men were eye-witnesses they had an essential qualification for the ministry of the Word [the message], namely, acquaintance with the ‘things/events’, with the facts concerning Jesus Christ, about whom the word [of God] is the witness and message.”


b.  “Luke received this tradition along with those who are mentioned above (the many).  That is he was not one of the ‘eyewitnesses’.  He was a secondary, not a primary, witness of the events.  Luke means to say that the handing down was dependable, not mere wives’ fables.  Those who drew up the narratives had as sources of knowledge those who handed down the data.  Here we have both written and oral sources.  Luke had access to both kinds.  The word for ‘ministers’ is used in the sense of a preacher of the gospel; it occurs also in Acts 26:16.  Here ‘the word’ means the gospel message, as in Acts 6:4; 8:4, etc.  ‘From the beginning’ refers to the beginning of the ministry of Jesus as was true of the apostles (Acts 1:22) and of the early apostolic preaching (Acts 10:37–43).  The Gospel of Mark follows this plan. The Gospel of Luke goes behind this in chapters 1 and 2 as does Matthew in chapters 1 and 2.  But Luke is not here referring to himself.”


c.  “Luke now details the ultimate source for these accounts.  The conjunction kathōs describes how the accounts originated by comparing the previous accounts to their point of origin.  The term stresses the reliable basis on which these accounts rested: traditions passed down to the reporters by the eyewitnesses and ministers of the Word.  There is a two-step process described here; but the nature of the sources guarantees the quality.  Luke is still discussing the earlier accounts here, not his own study.  The ultimate sources of the Jesus tradition are described by two terms, eyewitnesses and servants.  Here is a clear allusion to the original oral level of the tradition.  These servants served Jesus’ cause as eyewitnesses who preached the Jesus they saw.  These eyewitnesses go back to ‘the beginning’ of Jesus’ ministry, a ministry that started after Jesus’ baptism by John the Baptist (Acts 1:21–22; 10:37–41).  One group is referred to as they functioned in two stages of church history: they saw, and then they reported.  Even though Luke may be second generation, he is describing three stages of history in the tradition: (1) the experienced events, (2) the witnesses’ formulation of tradition concerning the events, and (3) the recording of that tradition and the reflection upon those events.  Luke as a second generation Christian is more accurate than seeing Luke in the third generation.  ‘The Word’ refers to the message about Jesus and divine events.  The message was preached and was passed on, as ‘delivered to us’ indicates.  The verb paradidōmi is a technical term for passing on official tradition.  Since an account (1:1) was made of what these ministers passed on (1:2), it is likely that the reference in 1:2 is to apostolic oral tradition.  The reference to “us” in 1:2 alludes to the tradition’s transmission to a later generation of the church, to those of Luke’s time. The appeal to eyewitnesses is more than mere literary convention.  One mentions eyewitnesses in the hope that one’s account will be believed.”


d.  “Luke implied that he was not an eyewitness but a researcher. He was thorough and exact in his research, having investigated for his account everything from the beginning, that is, from the first of Christ’s life.”


e.  “For Luke, the basis of the tradition of God’s work is not ‘the many’ who had compiled narratives, but this new group—‘eyewitnesses and servants of the word’—to whom he also had access.  By observing that they handed on the tradition ‘to us,’ Luke again includes himself with the previously mentioned narrators and indicates that his own methodology extended beyond some sort of collation of already existent narrative reports.  To describe this process of ‘handing on,’ Luke employs the technical term for the transmission of tradition.  To pass on certain information either orally or by writing to save it from oblivion is probably closer to the mark here. This emphasis on the process of ‘handing down,’ together with the related information that these people were eyewitnesses and servants of the word from the beginning, constitutes the sort of appeal to tradition and to antiquity for which both the historiographical and scientific traditions were noted.  One builds one’s case in relation to past efforts, indicating one’s respect for the tradition and validating one’s message by appealing to its antiquity.  Luke finds a parallel between his narratological forerunners and these eyewitnesses and ministers of the word.  Just as the latter had passed on the tradition of these ‘fulfilled events,’ so the former had compiled narratives of those events, shaping them into a coherent unity.  Acts 1:21–22 suggests that the people Luke has in mind are those who were disciples of Jesus already in Galilee and to whom he appeared following his resurrection, but the list of possible contenders quickly expands to include such persons as Barnabas and Paul and others of the early mission.”


f.  “If Luke was indeed a native of Antioch, he may have learned much from the founders of the church of that city; he would certainly meet Barnabas there, and possibly also Peter (Gal 2:11).  One of the early leaders in that church was Manaen, foster brother of Herod Antipas (Acts 13:1); and when one considers the special interest that both parts of his history show in the Herod family, it is a reasonable supposition that he obtained some of his special knowledge about them from Manaen.  At a later time (a.d. 57) Luke accompanied Paul to Palestine and met many potential informants at Jerusalem and Caesarea.  He emphasizes that the man with whom he lodged at Jerusalem, Mnason by name, was ‘an early disciple’ (Acts 21:16), or rather ‘an original disciple’; Mnason, a Cypriote, was probably one of the original Hellenistic members of the Jerusalem church.  On one occasion at least he met James the brother of Jesus along with his fellow elders in Jerusalem.”


g.  “The early Church greatly esteemed and valued the testimony of the eyewitnesses.  The first official act of the Church was to select a replacement among the Twelve for Judas, with the one condition that the individual be an eyewitness of Jesus’ life from His baptism to His resurrection (Acts 1:21f.).  Further evidence that the testimony of the eyewitnesses was highly esteemed in the early Church is found in Acts 4:20; 10:39; 1 Cor 15:6; Jn 19:35; 21:24; 1 Jn 1:1–3; 1 Pet 5:1; and 2 Pet 1:16.”


h.  “Disciples of rabbis normally passed down first-generation traditions carefully.  Oral storytellers were also adept at memorizing and passing on stories accurately.  Because Luke writes while eyewitnesses are still alive, and because they were accorded a place of prominence in the early church, we may be sure that his traditions are reliable.  (Eyewitness sources were accepted as the best.)”


i.  “These earlier accounts were based on the testimony of people who were there, as Luke makes clear in verse 2.  The earlier accounts had come from people who had seen with their own eyes the sacred events that began with the ministry of John the Baptist.  These eyewitnesses ultimately became ‘servants of the word’—that is, preachers of the gospel.  They were not detached observers but men vitally involved with the Word they preached.  Luke wanted his readers to understand that his history of Jesus came from the best, most authentic written and oral sources. Luke’s work was grounded in solid historiography and many reliable sources.”


j.  “LOGOS signifies the Christian message, unchanging in its central emphasis but variable in its form and detailed exposition; here the record of the acts and teaching of Jesus is meant.”


k.  “The Greek has only one article [governing the two nouns ‘eyewitnesses’ and ‘ministers’] which combines eyewitnesses and assistants into one class.  Yet the one article does not thereby make the two identical, so that the eyewitnesses were the assistants, and vice versa.  There were two groups, but as authorities for the many writers they constituted one body.”
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