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

 is the continuative use of the conjunction KAI, meaning “And so.”  With this we have the nominative masculine singular aorist deponent passive participle of the verb APOKRINOMAI, which means “to answer: answering.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The deponent passive voice functions in an active sense, with the angel producing the action.


The participle is circumstantial and coterminous with the action of the main verb.

Then we have the nominative subject from the masculine singular article and noun AGGELOS, meaning “the angel.”  This is followed by the third person singular aorist active indicative from the verb EIPON, which means “to say: said.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the angel produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the dative of indirect object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “to him” and referring to Zacharias.  This is followed by the nominative subject from the first person singular personal pronoun EGW, meaning “I” plus the first person singular present active indicative from the verb EIMI, meaning “to be: I am.”


The present tense is an aoristic present, which describes the present state of being as a fact.


The active voice indicates that the angel produces the state of being someone.


The indicative mood is declarative for a simple statement of fact.

Then we have the predicate nominative from the masculine singular proper noun GABRIĒL, which we transliterate as “Gabriel.”

“And so answering, the angel said to him, ‘I am Gabriel,”
 is the appositional predicate nominative from the articular first person masculine singular perfect active participle of the verb PARISTĒMI, which means “to stand (near or by), be present; stand before someone Acts 4:10; Mk 15:39; Lk 1:19.”


The article is used as a relative pronoun and can be translated “the one who.”


The perfect tense is an intensive perfect, which describes a present state of being as a result of a past action.


The active voice indicates that Gabriel produces the action.


The participle is circumstantial.

This is followed by the preposition ENWPION plus the adverbial genitive of place from the masculine singular article and noun THEOS, meaning “before God.”
“the one who stands before God,”
 is the additive use of the conjunction KAI, meaning “and,” followed by the first person singular aorist passive indicative from the verb APOSTELLW, which means “to be sent.”


The aorist tense is a culminative aorist, which views the action in its entirety as a fact with emphasis on its completion.  This can be translated by use of the English auxiliary verb “have.”


The passive voice indicates that Gabriel has received the action of being sent.


The indicative mood is declarative for a simple statement of fact.

Then we have the aorist active infinitive from the verb LALEW, which means “to speak.”


The aorist tense is a constative aorist, which views the action in its entirety as a fact.


The active voice indicates that Gabriel is to produce the action.


The infinitive is an infinitive of purpose.

This is followed by the preposition PROS plus the accusative of place from the second person singular personal pronoun SU, meaning “to you” and referring to Zacharias.

“and I have been sent to speak to you”
 is the additive use of the conjunction KAI, meaning “and,” followed by the aorist middle infinitive from the verb EUAGGELIZW, which means “to bring good news; to announce.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The middle voice is an indirect middle, which emphasizes the personal responsibility of the subject in producing the action.


The infinitive is an infinitive of purpose.

Then we have the dative of indirect object from the second person singular personal pronoun SU, meaning “to you” and referring to Zacharias.  Finally, we have the accusative of general reference from the neuter plural demonstrative pronoun HOUTOS, meaning “with reference to or about these things.”

“and to bring good news to you about these things.”
Lk 1:19 corrected translation
“And so answering, the angel said to him, ‘I am Gabriel, the one who stands before God, and I have been sent to speak to you and to bring good news to you about these things.”
Explanation:
1.  “And so answering, the angel said to him, ‘I am Gabriel,”

a.  The angel of the Lord (verse 11) now replies to Zacharias’ question with the answer to how he will know what the angel has said will come true.  The angel begins his answer by stating who he is with the implication that Zacharias would recognize his name, when the angel spoke it.  There were four angels known by name in Jewish religious literature, two of which are mentioned in the Bible: Gabriel and Michael (Dan 10:13, 21; Jude 9; Rev 12:7).  The other two are Raphael and Uriel.  It is very possible that the name Gabriel would be well known to Zacharias, since the name is found in Dan 8:16 and 9:21 with reference to this angel.


b.  The angel then states his name as “Gabriel,” which means “God’s valiant one.”  Gabriel is no ordinary angel.  He is one of only four Seraph angels mentioned in Jewish literature and of a higher rank than all other angels (other than the three other Seraph angels with six wings mentioned before the throne of God as the guardians of God’s righteousness).


c.  Gabriel is one of the greatest angels in the history of the angelic conflict.  He took the side of the Lord Jesus Christ against Satan and never looked back.  After the judgment against Satan (the Anointed Cherub), Gabriel received the award of six wings, making him superior to Satan in every way.  If Zacharias was aware of this information, then hearing this name must have been a shock to him and probably renewed his apprehension in this situation.  At the very least he probably said to himself, “Oh no” and wondered how long he had to live.

2.  “the one who stands before God,”

a.  Gabriel continues to identify himself as the angel who stands before God.  There are several implications from this statement.


b.  Since God is holy and cannot have sin in his presence (other than Satan and the fallen angels, when they are permitted to argue for their defense in the appeal of their sentence to the lake of fire), Gabriel is the epitome of holiness and righteousness, which implies that he would not lie or deceive in anything he says to a human being.  Therefore, everything that Gabriel said to Zacharias had to be absolute truth.  Gabriel was communicating exactly what God wanted told to Zacharias.  There was no exaggeration, alteration, or miscommunication of what God wanted said.


c.  Again Zacharias must have concluded from this statement that he was dealing with someone who wasn’t about to tell him something that wasn’t the truth, the whole truth, and nothing but the truth.


d.  This phrase points directly to John’s description of the four Seraph angels in Rev 4:6b-8, “Furthermore, in the middle of the throne and around the throne [there were] four living beings [angelic heralds], full of eyes in front and in back.  Now the first living being [was] like a lion and the second living being [was] like a calf and the third living being had a face like a man and the fourth living being [was] like a flying eagle.  In addition the four living beings, each one of them having six wings apiece, are full of eyes outside and inside.  Furthermore, by day and by night they do not cease, saying, ‘Holy, holy, holy, [is] the Lord, the Almighty God [Jesus Christ], ‘The One Who Kept on Being’ and ‘The One Who Is’ and ‘The One Who Is Coming’.”

3.  “and I have been sent to speak to you”

a.  In addition to being an angel who is permitted the honor of standing before God, Gabriel has also been sent to speak to Zacharias.  The important implication here is, “Who is the One doing the sending?”


b.  Obviously the answer to this question is that the One before whom Gabriel stands is the One who sent Gabriel with this message.  Therefore, the message is from God Himself through one of God’s most trusted Seraph angels, which makes the message of the highest possible absolute truth.  Thus the question of Zacharias, asking how he will know that these things are true, shrinks into the abyss of unmitigated stupidity.

4.  “and to bring good news to you about these things.”

a.  Finally, Gabriel adds that his purpose in coming was to bring good news to Zacharias about these things.  The logical inference from this statement is that if the purpose was to bring good news, then these things cannot possibly be a lie; for a lie would not by its very nature be good news.  Lying and deception is never good and can in no way be considered good news.


b.  Gabriel was on a mission to fulfill the purpose of God.  He was not going to joke, lie, or give any kind of misinformation to Zacharias.  Therefore, since the message was good news from the ultimate source of God Himself, it was impossible for it to anything but true.  Therefore, the good news could only be absolute truth to Zacharias, and that is the ultimate answer to Zacharias’ foolish question.

5.  Commentators’ comments.


a.  “The description of himself is a rebuke to the doubt of Zacharias.”


b.  “The objection about the parents’ ages yields a remark about the messenger’s position and authority.  Zechariah may be old, but God’s message comes from the angel Gabriel, who stands in God’s presence and has direct access to God.  The meaning of Gabriel’s name is disputed.  It means ‘man of God,’ ‘God has shown himself strong,’ or ‘God is my hero’.  But the name is not an issue for Luke, nor does the action of the narrative seem to suggest any significance for it.  Gabriel’s career is tied biblically to eschatological events (in Dan. 8:15–16; 9:21 he is the giver of the prophecy of the seventy weeks).  Jewish tradition regards him as one of the more significant angels who served next to God.  The number of angels who stand in God’s presence varies from four to seven.  Because Gabriel has a major function in God’s work and direct access to him, the angel’s message carries credibility.   Gabriel describes his task as being one of God’s commissioned messengers (I have been sent).  Gabriel speaks to Zechariah and proclaims good news to him.  The use of the plural ‘these things’ shows that the entire angelic message of 1:13–17 is in view.  Zechariah is challenged to believe and respond to this good news.  His asking for a sign suggests that he is attempting to respond positively to the angel’s message, though he has grave doubt and needs prodding.  Thus the angel’s reply calls Zechariah to faith instead of doubt.”


c.  “The veracity of the message is asserted most prominently by certifying the credibility of the messenger.  This previously anonymous angel now provides his name, and with it his credentials.  He is Gabriel, known to us from Daniel 8–9 as trusted by God to reveal divine mysteries.  The angel identifies himself as one who stands in the presence of God—in the image of the heavenly throne room, a leading angel or archangel, God’s personal servant.  What is more, he has been sent by God to deliver this message.  Gabriel’s words, however dubious, must be accepted, for he speaks with God’s own voice.  Moreover, scriptural echoes certify the reliability of his message. We hear in Zechariah’s question the voice of Abraham, ‘O Lord God, how am I to know?…’ (Gen 15:8), and in his explanation the objections of Abraham and Sarah on the grounds of their advanced age (Gen 17:17; 18:12).  In these ways, Zechariah’s restatement of the barrier to their childbearing brings onto the stage that paradigmatic story of God’s gracious intervention and reminds us that, with the Lord, nothing is ‘too wonderful’ (Gen 18:14).  A further echo can be heard in Gabriel’s choice of the term “good news.”  As is generally the case in Luke-Acts, the verbal form “to proclaim good news” is used here.  This is not a reference to ‘the gospel’ as ‘the Christian message,’ but a usage rooted in Isaiah 40–66 (especially 40:9; 52:7; 61:1).  By it, Luke draws attention to and announces the in-breaking kingdom of God and the phenomena through which God’s dominion comes to be realized in history.  Gabriel’s message is thus shown to be grounded in the divine promise of coming eschatological redemption.  Still further, Gabriel’s announcement of John’s birth is affirmed as an expression of the divine purpose by the language of fulfillment.”


d.  “Gabriel’s emphatic ‘I stand in the presence of God’ was meant to shame the priest, as was his emphasis on Zechariah’s rejection of ‘good news’.”


e.  “Where is it written—except in the minds of skeptics—that our tiny experience with nature bounds the range of possibilities for God?  Did God really exhaust His powers when He established the laws of nature?  Is it really unreasonable to conclude that the God who made this universe with its laws very likely has the power to do still more wonderful things?”
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