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 is the explanatory use of the postpositive conjunction GAR, meaning “For” plus the third person singular future deponent middle indicative from the verb EIMI, meaning “to be: he will be.”


The future tense is a predictive future, which affirms what will take place.


The active voice indicates that John the Baptist will produce the state of being.


The indicative mood is declarative for a simple statement of fact.

Then we have the predicate nominative from the masculine singular adjective MEGAS, meaning “great.”  With this we have the preposition ENWPION plus the adverbial genitive of place from the masculine singular article and noun KURIOS, meaning “before, in the sight of, in the opinion of, in the judgment of the Lord.”
  The article [TOU] is found in Codex B and D, but missing in , A, C with other oldest texts supporting each of these alternatives.  It is more likely to be a scribal addition.

“For he will be great in the judgment of the Lord;”
 is the additive use of the conjunction KAI (both times), meaning “and…and.”  Then we have the accusative direct object from the masculine singular noun OINOS and neuter singular noun SIKERA, meaning “wine” and “beer: The Akkadian šikaru=‘barley beer’ beer Lk 1:15.  It is not possible to determine whether SIKERA was considered any stronger than wine; the rendering ‘strong drink’ (so in many versions) may therefore be misleading.”
  This is followed by the double negative OU MĒ, which means “not” and modifies the verb, not the two nouns.  With the adverbial negatives we have the third person singular aorist active subjunctive from the verb PINW, which means “to drink.”


The aorist tense is a futuristic aorist, which views the future action in its entirety as a fact.


The active voice indicates that John will not produce the action of drinking wine or beer.


The subjunctive mood is a subjunctive of emphatic negation.

“and he will not drink wine or beer,”
 is the additive use of the conjunction KAI, meaning “and,” followed by the genitive of content from the neuter singular noun PNEUMA and adjective HAGIOS, meaning “with the Holy Spirit.”  With this we have the third person singular future passive indicative from the verb PIMPLĒMI, which means “to be filled.”


The future tense is a predictive future, which affirms what will take place.


The passive voice indicates that John will receive the action of being filled.


The indicative mood is declarative for a simple statement of fact.

“and he will be filled with the Holy Spirit”
 is the temporal adverb ETI, which is used “pertaining to continuance, meaning: yet, still.  It is used in positive statements, to denote that a given situation is continuing.”
  Liddell and Scott’s Greek Lexicon cites one parallel use in the phrase , meaning ‘ever since babyhood’.  Notice the same adverb, the same preposition and the same sense in the nouns referring to the beginning of childhood.  I suggest as an appropriate English adverb (since ETI is a temporal adverb) the word “continuously.”  With this we have the preposition EK plus the ablative of origin/source or separation from the feminine singular noun KOILIA, meaning “from the womb.”  Finally, we have the possessive genitive from the feminine singular noun MĒTĒR and the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “of his mother.”  The NASB translation of the preposition EK by the word “in” is an impossibly wrong translation and is indefensible.  John was never filled with the Spirit “in his mother’s womb” but “from his mother’s womb.”  This further supports the translation “continuously” for the temporal adverb ETI.
“continuously from the womb of his mother.”
Lk 1:15 corrected translation
“For he will be great in the judgment of the Lord; and he will not drink wine or beer, and he will be filled with the Holy Spirit continuously from the womb of his mother.”
Explanation:
1.  “For he will be great in the judgment of the Lord;”

a.  The angel of the Lord continues his proclamation to Zacharias in the holy place in the temple with a further explanation of why Zacharias and Elizabeth you will have joy and exultation, and many other people will rejoice because of John’s birth.  The reason is because John will be great in the judgment/opinion or sight of the Lord.


b.  The word “Lord” here could refer to either God the Father or God the Son or both, since they would both have the same evaluation of him.


c.  The word “great” is rarely used in Scripture to describe any man.  But of all men, the Lord Jesus Christ, during His first advent, declared John to be the greatest of all men, Lk 7:28, “I say to you, among those born of women [all unbelievers in human history] there is no one greater than John; yet he who is least in the kingdom of God [any believer] is greater than he [John as an unbeliever].”  If John had been an unbeliever, he would have been the greatest of all men.  But as a believer he will be and was still great in the judgment of the Lord.

d.  This greatness had nothing to do with the greatness as judged by the world or mankind or anything within Satan’s cosmic system.  This greatness has to do with the spiritual greatness of John.  John the Baptist was a spiritually great believer.
2.  “and he will not drink wine or beer,”

a.  The proof of John’s greatness will be demonstrated in the lifestyle he will live as a testimony to his faith in God.  John will live the lifestyle of the Nazarite, which required abstinence his entire life from any kind of alcoholic beverage.  “Most Nazarite vows were for a period of time: 30 days, six months, one year, whatever.  John’s vow was life-long from birth, he didn’t choose it nor did he choose an end time, he lived what was given to him every day from birth to death.  All the rules of Num 6: no booze, no cutting hair, no dead people, etc.  It parallels the judge Samson who was also Nazarite from birth, Jud 13, 16).”
  The examples given here are beer and wine, two of the most common drinks known to mankind since the universal flood.  The failure to mention other forms of alcoholic beverage does not imply that John was permitted to drink those.  We simply have two examples of what everyone drink to purify their water, since alcoholic mixed in water kills the bacteria living in that water.


b.  John could not allow alcohol to impair his judgment.  Therefore, he made the choice to live according to a standard that most people would never even approach in an ascetic lifestyle.  John was not great because of his ascetic lifestyle.  His ascetic lifestyle drew attention to his spiritual greatness and function as a prophet of God to Israel.


c.  We don’t have to be ascetic to be great spiritually, to impress God, or to impress others.  We have to be obedient to the will of God.  And in the case of John, his obedience was manifest in what he ate, drank, the clothes he wore, the ritual he performed in baptizing, and the message he announced regarding the coming of Messiah.


d.  So is it okay with God if you have a little beer or wine?  It certainly is.  Paul told Timothy to “No longer be [only] a water drinker, but use a little wine because of your stomach and your frequent illnesses.” 1 Tim 5:23.


e.  Num 6:2-5, “Speak to the sons of Israel and say to them, ‘When a man or woman makes a special vow, the vow of a Nazirite, to dedicate himself to the Lord, he shall abstain from wine and strong drink; he shall drink no vinegar, whether made from wine or strong drink, nor shall he drink any grape juice nor eat fresh or dried grapes.  All the days of his separation he shall not eat anything that is produced by the grape vine, from the seeds even to the skin.  All the days of his vow of separation no razor shall pass over his head.  He shall be holy until the days are fulfilled for which he separated himself to the Lord; he shall let the locks of hair on his head grow long.”

3.  “and he will be filled with the Holy Spirit”

a.  Instead of being filled with alcohol and losing control of his faculties, John would be filled with the Holy Spirit.


b.  The verb “to be filled” is misunderstood and misapply by many Christians today.  The idea here is one of influence.  Just as a person is under the influence of alcoholic beverage, so the believer is to be under the influence of God the Holy Spirit.  The idea of ‘filling’ is used for our concept of being influenced by someone or something.  Thus we are to be “influenced” by God the Holy Spirit at all times.  Being influenced by the Spirit is the same thing as “walking in the Spirit.”  


c.  John would live his spiritual life under the control, influence, and help of the Holy Spirit in a similar or same manner as Church Age believers.  He would be fully influenced by the Holy Spirit rather than by the things of this world.


d.  The Greek verb for being filled that is used here is PIMPLĒMI, while the Greek verb used for our being filled with the Holy Spirit is PLĒROW, used by Paul in Eph 5:18.  The two verbs are synonyms and do not connote any real difference in meaning.

4.  “continuously from the womb of his mother.”

a.  The angel then makes a startling announcement that has been horribly misunderstood and misapplied in Modern Christian interpretation of this verse.  The Greek temporal adverb ETI means ‘still, yet’ and is translated that way in many NT passages.  But that is not its only meaning.  Arndt, Danker, & Bauer’s Greek-English Lexicon of the New Testament and other early Christian literature says that this adverb “pertains to continuance…to denote that a given situation is continuing.”  Liddell and Scott’s Greek Lexicon cites one parallel use in the phrase in ancient Greek , meaning ‘ever since babyhood’.  Notice the same adverb, the same preposition and the same sense in the nouns referring to the beginning of childhood.  I suggest as an appropriate English adverb (since ETI is a temporal adverb) the word “continuously” as the appropriate meaning of the adverb here.


b.  Thus the angel is announcing that John will be filled with the Holy Spirit continuously from the point of separation from his mother’s womb and not “in” his mother’s womb, which is an impossible translation for the preposition EK, which always refers to separation from something.  The angel’s point is that John will be unique among the prophets of the Old Testament.  They would be influence by the Holy Spirit from time to time, or intermittently as in the case of Samson, or the craftsmen would made the articles of furniture for the tabernacle.  Not even Moses was filled with the Holy Spirit continuously from birth.



(1)  Mt 19:12 and Acts 3:2 both use EK properly, meaning “from the mother’s womb,” meaning “from birth” and not incorrectly “in the mother’s womb.”



(2)  Isa 48:8, “You have not heard, you have not known.  Even from long ago your ear has not been open, because I knew that you would deal very treacherously; and you have been called a rebel from birth.”  The last prepositional phrase (‘from birth’) is the translation of the Greek phrase in the Septuagint ETI EK KOILIAS, which is the same phrase translated in Lk 1:15 as “while he is still in his mother’s womb.”
  You cannot translate the same prepositional phrase as “from birth” in one passage and then translate it “while still in his mother’s womb” in another passage, because you want it to establish the principle of life in the womb.  That is not being theologically honest.



(3)  BADG’s lexicon says this about the prepositional phrase EK KOILIAS: “It means from birth i.e. from earliest youth (Judg 16:17; Isa 49:1) Mt 19:12; Lk 1:15; Acts 3:2; 14:8; Gal 1:15.”
  Judg 16:17, “So he told her all that was in his heart and said to her, ‘A razor has never come on my head, for I have been a Nazirite to God from my mother’s womb.  If I am shaved, then my strength will leave me and I will become weak and be like any man.”  John, like Samson, was filled with the Holy Spirit from birth = from his mother’s womb.  The suggestion from BDAG that the translation “while he is still in his mother’s womb” is inconsistent with their determination that the prepositional phrase EK KOILIAS means “from birth.”  If EK KOILIAS means “from birth” as they say it does, then our verse according to them should be translated “while he is still from birth,” which means exactly that same thing as I have translated “continuously from his mother’s womb” or “continuously from birth,” which says exactly the same thing as Judges 16:17 and Acts 3:2.

c.  If this passage is interpreted to mean that John was under the influence, control, etc. of the Holy Spirit while still in the womb of Elizabeth, then exegetes and commentators have the further burden of coming up with a rational explanation for why God would need to control or influence a fetus in the womb that had yet to have the spark of life given to it at birth.  What purpose does the Holy Spirit have in influencing and controlling a fetus?  There is no logical answer and certainly no spiritual answer.


d.  However, God has great purpose is influencing John the Baptist from the point of separation from his mother’s womb, that is, from the very point when God imputes human life to the physical life of the fetus as it emerges from the womb.  God’s purpose is to demonstrate in the angelic conflict that this particular human being will be like no other human being born with a sin nature before him.  John, as the forerunner and herald of the Messiah, would be like just like the Messiah, in that he would be fully influenced by the Holy Spirit from birth.  The only difference is that John is born with the imputation of Adam’s original sin to the genetically formed sin nature, while Jesus is not.


e.  Being filled/influenced by the Holy Spirit continuously from birth does not imply that John never committed any personal sin.  He did (for any one Man is sinless, the Man Christ Jesus), but also acknowledged his sin(s) to God, was forgiven and resumed being filled/influenced by the Holy Spirit.
5.  Commentators’ comments.


a.  “Being filled by the Spirit has nothing to do with tongues-speaking.  The Spirit-filling in Acts is never commanded, nor is it related particularly to sanctification.  Rather, it is a special imbueing [empowering] of the Spirit for a particular task (similar to the Spirit’s ministry in the OT).”
  This particular task here was acting as the herald of the King.

b.  “Of no prophet is it stated that he was filled with the Holy Spirit from his mother’s womb.  Other prophets, even though God chose them prior to their birth (Jer 1:5), were seized by the Spirit and given special tasks only as adults.  John stands apart.  He is a Spirit-filled prophet from the very first.”


c.  Notice how one commentator twists the meaning of the preposition EK to fit his theological prejudice: Gal 1:15, “But when it pleased God who separated me from my mother’s womb.  The impression one gets from the rendering of the Authorized Version [King James] is that it refers to the physical separation of the child from the mother’s womb, which idea was not in the apostle’s mind [really? Now here comes the theological bias being read into the passage]. The idea is, ‘who set me apart, devoted me to a special purpose from before my birth…”  [There is no Greek word justifying the addition of the word “before” in his ‘translation’.  He adds the word because of his preconceived need to justify his theological prejudice.]  Passages from the Old Testament sustain this usage (Judg 16:17; Isaiah 44:21, 24, 49:1, 5) [no these passages do not sustain this usage, as I have shown above].  The preposition ek (ἐκ) translated from, in the phrase ‘from my mother’s womb,’ is used at times to mark a temporal starting point (Jn 6:66, 9:1; Acts 9:33, 24:10).  [Exactly; and that temporal starting point is “from” not “in.”]  Paul, therefore, states that he was set apart or devoted by God to the apostleship before he was born.  [My italics added, since that is not at all what Paul said.  Paul clearly said “from my mother’s womb,” which has now been twisted to “before my birth.”


d.  “Next, the angel describes John’s character and ministry.  His position before God is that he will be great.  ‘Great’ anticipates what will be said of John in Lk 7:28, that there is no one greater born of a woman.  The reason for his greatness rests in his character and mission.  God will use John for his own purposes.  The phrase before the Lord places John’s greatness in perspective.  He is great in God’s judgment because John lives to serve him.  John lives a life of discipline.  The restriction from wine represents special consecration.  In the OT, such a restriction existed for priests when they were performing their duties (Lev 10:9).  A more permanent restriction existed for the Nazirite, who could make a vow not to drink during his or her whole life (Judg 13:4–5) or could vow to refrain for special periods (Num 6:1–21).  The strongest OT parallel to the wording here is 1 Sam 1:11, an allusion to Samuel, who was presented as Israel’s first prophet.  By this parallel, John’s office is implicitly affirmed.  The restriction does not say anything inherently evil about drink, but points to a special consecration that is above the call of the normal person.  It cannot be denied that a pattern of God’s actions with great individuals is present here.  From this verse some conclude that John is a Nazirite.  For others the absence of an instruction not to cut his hair shows that John is not a Nazirite, but an ascetic.  It is hard to be sure, since nothing more is made of his abstinence.  Rather the stress is on John’s prophetic office.  If Luke 7:25, 33 is any guide, the asceticism of a prophet is the point of the description here.  John is specially set apart to God, as his lifestyle will indicate.  The presence of God’s Spirit with John underscores his prophetic role.  Such an association is used elsewhere to refer to great people of God.  The Spirit’s presence before the birth [?] expresses God’s sovereign choice of one to serve him.  An intensification of the usual OT practice is seen in the Spirit’s permanent residence in John the Baptist, since in the OT the Spirit came and went freely in a person (1 Sam 10:10; 2 Kg 2:9–16).  The point is, yet again, that a prophet is present.  Reference to the Spirit’s filling is largely absent from Luke’s Gospel, but makes an appearance again in Acts. Such a contrast tends to indicate that John is a transitional figure, since he is regarded as part of the OT prophets (7:26–28).  The Spirit’s provision for him in this period is unique.  This intensification may explain why Jesus calls him ‘more than a prophet’ in 7:26.   John represents a bridge between promise and fulfillment.  Some discussion exists whether filling ‘from the mother’s womb’ means ‘from birth’ or ‘while still in the womb’.  Lk 1:41, with the testimony of the kicking fetus in the womb, argues for the rendering ‘while still in the womb.’  [No it doesn’t; it argues for the reflex motility of all fetuses in their mother’s wombs.]  Elizabeth’s testimony in that scene makes clear that John performs as a ‘witness’ before his birth.  [Hardly.  Elizabeth’s testimony in that scene makes clear that her emotional excitement and adrenaline rush had a physiological effect on the fetus.]  John’s lifestyle and early provision of the Spirit reveal a special man of God, the transition figure from promise to fulfillment.  In his intimate relationship with the Spirit, John the Baptist is a precursor of God’s coming ministry of the Spirit in the church when the Spirit will be given not just to a few but to all who believe.”


e.  Wiersbe, Walvoord, Nicoll, Mills and the Wycliffe Commentary don’t address the issue or meaning of the adverb and prepositional phrase.


f.  “Of itself, EK KOILIAS might mean ‘before birth’ or ‘at/from birth’—cf. Judg 13:3–5; 16:17; Isa 44:2; Ps 22:10; Isa 48:8.  In this case, larger co-textual considerations [by this he means because the fetus moved in Elizabeth’s womb when Mary arrived] and the presence of ETI vouch for the New Revived Standard Version rendering [‘even before his birth’].”
  Notice how Green says that EK means “before.”  In all of Greek literature cited in BDAG, p. 297-298, the only temporal translations for EK are “from birth” or “since birth.”  The preposition never, and I mean never, means “before.”  That preposition would be PRO, not EK.  Again we have preconceived theological bias producing inaccurate conclusions.


g.  “The filling would be prenatal—‘even from birth’.  As Joseph Fitzmyer and John Nolland have shown, the grammar plus the context (Lk 1:41) demand the meaning ‘while still in the womb.’”
  No, the grammar and context do not demand this meaning.  Here is what Hughes’ footnote 10 says: “Fitzmyer, The Gospel According to Luke I-IX, p. 326 writes: “… ‘even from his birth’.  Literally ‘still from the womb of his mother.’  Manuscript W [a 4th/5th century copyist’s correction] reads rather en koilia, ‘While still in the womb.’  The substitution of the preposition en for ek is an obvious correction smoothing out the relation between the prepositional phrase and the adverb eti, ‘still’.  [On the contrary, this is the scribe changing the text to make it say what he wanted it to say, and this ‘correction’ is found in no other manuscript.]   In the OT the phrase ek/apo koilias mtros can mean either ‘from birth on’ (Isa 48:8; Ps 22:11) or ‘while still in the womb’ (Judg 13:3–5 [this passage says “from the womb” not ‘while still in the womb’; 16:17 [again this verse says “from my mother’s womb” not “in my mother’s womb”]; Isa 44:2 [“who formed you from the womb” a reference to the physical formation of the fetus from the one cell beginning]).  [Therefore, none of these verses support this preconceived conclusion.]  That the latter [‘in the womb’] is meant here is evident from Lk 1:41 [nope, I already dealt with this false conclusion; see above].”


h.  Lenski says the phrase ‘still from his mother’s womb’ means “before he leaves the womb.”  Again you cannot draw the meaning “before” from the adverb ETI or the preposition EK.  Neither Greek word carries that meaning.


i.  “In John’s case the gift of God was present with him from his mother’s womb.  The language expresses divine choice and care of a person from his very birth [exactly!], but here in connection with Lk 1:41-44 a prenatal sanctification of John is implied [really?]; even before he was born, the hand of God was on him to prepare him for his work.”
  So we base our interpretation on implication rather than the expressed language; amazing!


j.  “The expression [ETI EK KOILIAS] does not imply that John was filled with the Spirit before he was born.”

In conclusion, the phase does not mean ‘while still in’ or ‘even before’.  It literally says “yet from the womb” with the sense of continuous action from the starting point of being separated from the womb.  Thus the ‘viable’ translation “continuously from the womb.”
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