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 is the transitional use of the postpositive conjunction DE, meaning “Then” plus the third person singular aorist active indicative from the verb EIPON, meaning “to say: said.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the angel produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the preposition PROS plus the accusative of place from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “to him” and referring to Zacharias.  Then we have the nominative subject from the masculine singular article and noun AGGELOS, which means “the angel.”  This is followed by the negative MĒ plus the second person singular present passive imperative from the verb PHOBEW, which means “to be afraid.”


The present tense is a descriptive present for what is now going on and a tendential present for an action that is expected to take right now, but has not yet begun.


The active voice indicates that Zacharias is expected to produce the action.


The imperative mood with the negative is an imperative of prohibition
, which demands that the person being addressed stop what they are doing.

With this we have the vocative masculine singular proper noun ZACHARIAS, transliterated as “Zacharias.”

“Then the angel said to him, ‘Stop being afraid, Zacharias,”
 is the causal conjunction DIOTI (which is the crasis [combination] of the preposition DIA and the conjunction HOTI), meaning “because; for”
  Then we have the third person singular aorist passive indicative from the verb EISAKOUW, which means “to be heard.”


The aorist tense is a culminative aorist, which looks at the action in its entirety as a fact with emphasis on its completion or conclusion.  This can be translated by use of the English auxiliary verb “has.”


The passive voice indicates that Zacharias’ petition received the action of being heard by God.


The indicative mood is declarative for a simple statement of fact.

This is followed by the nominative subject from the feminine singular article and noun DEĒSIS with the possessive genitive from the second person singular personal pronoun SU, meaning “your prayer.”

“for your prayer has been heard,”
 is the additive use of the conjunction KAI, meaning “and” plus the nominative subject from the feminine singular article and noun GUNĒ with the possessive genitive from the second person singular personal pronoun SU, meaning “your wife.”  With this we have the appositional nominative from the feminine singular proper noun ELISABET, transliterated as “Elizabeth.”  Then we have the third person singular future active indicative from the verb GENNAW, which means “to beget; to bear; to give birth to.”


The future tense is a predictive future, which affirms what will take place.


The active voice indicates that Elizabeth will produce the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the accusative direct object from the masculine singular noun HUIOS, meaning “a son.”  Then we have the dative of advantage from the second person singular personal pronoun SU, meaning “for you.”

“and your wife Elizabeth will bear a son for you,”
 is the additive use of the conjunction KAI, meaning “and,” followed by the second person singular future active indicative of the verb KALEW, used as an aorist active imperative, meaning “to call.”


The future tense is a predictive future, which affirms what will take place.


The active voice indicates that Zacharias will produce the action.


The indicative mood is a declarative indicative, used in an imperative sense.

Then we have the accusative direct object from the neuter singular article and noun ONOMA with the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “his name.”  Finally, we have the appositional accusative direct object from the masculine singular proper noun IWANNĒS, meaning “John.”

“and you will call his name John.”
Lk 1:13 corrected translation
“Then the angel said to him, ‘Stop being afraid, Zacharias, for your prayer has been heard, and your wife Elizabeth will bear a son for you, and you will call his name John.”
Explanation:
1.  “Then the angel said to him, ‘Stop being afraid, Zacharias,”

a.  Luke continues the story of Zacharias offering incense in the Holy Place in the Temple as an angel of the Lord suddenly appears to him, standing at the right side of the altar of incense.  Zacharias has the immediate, normal reaction of shock and fear.  He is momentarily terrified, which obviously shows on his face and by his trembling with fear.  These physical manifestations of his psychological condition cause the angel to speak to calm his fears.


b.  The angel then gives a kind and gentle command to Zacharias to stop being afraid.  This is not the harsh command of a drill sergeant, but the thoughtful and gentle words of someone who cares about Zacharias, since the angel is representing the unconditional love of the Lord Jesus Christ.  The angel’s demeanor matches the attitude, love, and carrying of the One who sent him.


c.  The angel also addresses Zacharias by name, indicating a personal relationship with him.  This angel knows Zacharias well enough to call him by name.  Zacharias may not be familiar with the angel, but the angel is very familiar with Zacharias.


d.   Though Luke does not tell us Zacharias’ immediate response to these words, we have to assume that Zacharias calmed down enough to hear, think about, understand, and process the further statements of the angel.  Based upon Zacharias’ question of the angel in verse 18, we can conclude that all fear left him at this point.

2.  “for your prayer has been heard,”

a.  The angel continues his declaration by telling Zacharias the reason why he can calm down, relax, enjoy this moment, and realize that he is not about to die.  His prayer to God has been heard, which implies or indirectly states that God has heard this prayer and is going to answer it.


b.  Notice that the word “prayer” is singular, indicating one specific prayer.  Therefore, we have to ask what the content of that prayer is.  There are two possibilities here and both possibilities are going to be answered by God in one action.  The first possibility is that Zacharias prayed for a son.  That he has in the past is without a doubt, and that prayer was probably offered hundreds of times.  But this is not the appropriate time or place for such a prayer.  More likely is the second possibility—that Zacharias is offering a prayer with the incense for deliverance of Israel by the long awaited Messiah.  Zacharias in this situation at this time and in this place should be offering a prayer that the whole burnt offering be acceptable to the Lord as the symbolic offering of His Son for the sins of the nation.  That prayer was going to be answered by the coming of the herald of the King, who would also be the miracle son born to Elizabeth.



(1)  “The angel said to Zechariah, ‘Fear not, Zechariah, for your prayer (the coming of the Messiah) has been heard.”



(2)  “Probably the prayer was for a son in spite of the great age of Elisabeth, though the Messianic redemption is possible also.”



(3)  “It may be inferred that Zechariah was praying for a son, or possibly even for the coming of the Messiah and that the birth of John would be a partial answer to his prayer.”



(4)  “The verb tense used here seems to refer to the prayer Zechariah had just uttered as he offered incense.  Therefore, some think that he had been praying for a son.  But given his incomprehension and unbelief at being told he would have a son, it is more probable that he was praying for the redemption of Israel.  He would never have dreamed that his having a son would be the beginning of the answer.”



(5)  “If the angel is referring to Zacharias’ prayer in the holy place, he is unlikely to have been praying for a personal request at that time.  Prayer for salvation of Israel was associated with the evening sacrifice (Dan 9:20), and so Zacharias may have been praying for the coming of the Messiah and the ear of salvation.”
  Plummer says the same thing.


c.  Therefore, Zacharias’ prayer for a son and prayer for the deliverance of the nation by the coming of the Messiah would be tied together in a miraculous answer to this man’s prayer that day at the altar of incense.

3.  “and your wife Elizabeth will bear a son for you,”

a.  The angel continues by describing how that prayer is going to be answered.  Elizabeth the wife of Zacharias (whom the angel also knows) is going to have a son.


b.  Notice the dative of advantage—this son is “for the benefit or advantage of” Zacharias.  John will be to Zacharias what Joseph was to his father Jacob in his old age and what Isaac was to Abraham in his old age.


c.  The angel is announcing that a miracle will happen; for Elizabeth is beyond the age of childbearing and Zacharias is beyond the age of being able to get her pregnant.  We have the same situation here as Abraham and Sarah, which was probably not far from Zacharias’ thoughts at this moment.


d.  Whatever fear Zacharias might have had prior to this moment, this was the greatest thing he had ever heard in his lifetime, and it undoubtedly put the greatest joy in his heart and a smile on his face.  But the immediate joy at hearing this will soon be questioned by Zacharias, which is the last thing he should have done at this moment.

4.  “and you will call his name John.”

a.  The angel further declares what the child’s name is to be— IWANNĒS, which we transliterate as “John.”  “The name means ‘God is gracious’.  The mention of the name should have helped Zacharias to believe.”


b.  Why does Zacharias not get the privilege of giving the child its name?  Zacharias is only indirectly responsible for fathering this child.  The fathering of this child really and miraculously belongs to God, and therefore, God gets the privilege of naming the child.

5.  Commentators’ comments.


a.  “The angel announces the child’s arrival with a word of comfort.  The call not to fear is typical of an annunciation scene and seeks to relieve the anxiety that the encounter with God or his messenger has produced.  As Zechariah is about to find out, there is no need to fear what the angel will say or do.  He brings good news (1:19).  The reason that Zechariah need not fear is that his prayer has been heard.  There is much discussion about the content of this prayer, and it is hard to be sure. Views include that (1) he had prayed for a son as part of his prayer in the Holy Place; (2) he had prayed for the redemption of Israel; and (3) the angel referred to a previous prayer for a child.  Although the immediate context starts out as if the answer were to a prayer for a child, the nature of Zechariah’s reply in 1:18 makes it unlikely that he had prayed for a child in the Holy Place or even that he still hoped to have a child.  So view 1 is not likely.    Prayer for the nation is the point of the evening offering, so that event itself suggests view 2.  The word ‘prayer’ suggests a specific petition, a definition that fits either view.  It is perhaps more likely, in light of the personal focus of the angel’s reply and in light of Zechariah’s question about the promised son, to see a reference to his old prayer for a child (view 3).  [This ignores the possibility that the prayer for the redemption of Israel will come in part through the answer to prayers for a son.]  Plummer argues against any reference to past prayers, insisting that a reference to a past set of requests in the singular δέησις is unusual [I agree wholeheartedly].  However a collective reference for ‘prayer’ can occur (see Rom 10:1—surely Paul prayed for Israel more than one time!).  In fact, God was tackling two problems at once [my underline].  He was dealing with something absent from Zechariah’s personal life, while dealing with Israel’s prayer and plea.  God’s answers sometimes come at a surprising time, in a surprising place, and in a surprising way.  The father usually names a child (Lk 1:62); God’s naming a child shows that the child is important to his work (Gen 16:11; 1 Kg 13:2; Isa 7:14).  Luke is not concerned with the meaning of John’s name; but the name is appropriate enough, seeing that it means ‘Yahweh has been gracious.’  The child is special and significant, as the angel’s further explanation will reveal.”


b.  “The phrase ‘Do not be afraid’ appears elsewhere in Luke-Acts usually by way of communicating the certainty of God’s care.  Even when the context is one of divine visitation, the ensuing message confirms that this encounter is for the purpose of providing comfort and good news, not judgment (Lk 2:10; Acts 18:9; 27:24).  We hear in the angel’s words a clear echo of Gen 15:1, where the Lord’s greeting was above all a promise to Abram that he had not been forgotten.  What prayer has been heard by God?  Does the angel refer to Zechariah’s prayer for a son or for the deliverance of Israel?  Three observations are telling.  First, from Zechariah’s point of view, the focus is apparently only on a son; references to Israel seem not to have entered his mind.  Second, we must remember that more than one perspective is present in this episode, and particularly that the narrator’s aim is to present in these events the divine purpose.  In this case, the prayers of the people in verse 10—related to the fate of the people of Israel—are interwoven with those of Zechariah.  Thus far, Luke has related in explicit ways the need of Zechariah and Elizabeth (childlessness) and the obstacle to the resolution of their need (barrenness and age), but has only hinted at the need and obstacle facing Israel (verses 5, 10).  Through divine intervention, both story lines—that of Zechariah/Elizabeth and of Israel—are brought together explicitly.  By acting on behalf of Zechariah and Elizabeth, God is acting on behalf of Israel.  Third, because of the degree to which Luke’s story is interlaced with Abrahamic material we should be wary of either-or proposals to our original question.  Through the divine intervention resulting in the miraculous birth of Isaac, (1) God will keep his covenant with Abraham, (2) Abraham and Sarah will have a son in their old age, and (3) all the nations will be blessed.  ‘Your prayer has been heard’ is a weighty affirmation of God’s faithfulness to His covenant, His care for this faithful people, and His remembrance of the plight of Israel.  The naming of a child by God is known in the OT, and generally underscores the significance of that child in salvation history (Gen 16:11; 17:19[!]; Isa 7:14).  In the Jewish culture in which this narrative is set, names often have further significance derived from their etymological meaning.  ‘John’ means ‘God is gracious,’ but only later will Luke show by his play on words that this etymology is of importance to him: the birth of a son is proof that ‘the Lord has shown great mercy’ to Elizabeth (1:58), and his name is ‘God is gracious’ (1:60).”


c.  “Gabriel’s opening line is a bombshell for Zechariah: ‘Your wife Elizabeth will bear you a son, and you are to give him the name John’.  Yohanan means ‘God has been gracious’ or ‘God has shown favor.’  The logic of the name is clear: a prayer had just been offered for grace or favor, and that prayer was heard.  A son will be born and is to be named ‘God has been gracious.’  Aged Elizabeth will experience a maternal spring.  A gracious gift will come from her dry womb.”


d.  “Note the parallel between the announcement of the birth of John and the announcement of the birth of Samson (Judg 13:3-5).”
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