John 1:1
Luke 1:11



 is the continuative use of the postpositive conjunction DE, meaning “Then” plus the third person singular aorist passive indicative from the verb HORAW, which means “to be seen; to become visible; to appear.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The passive voice is used in an active sense, with the angel producing the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the dative indirect object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “to him” and referring to Zacharias.  Next we have the nominative subject from the masculine singular noun AGGELOS with the possessive genitive or genitive of identity from the masculine singular noun KURIOS, meaning “an angel of the Lord.”

“Then an angel of the Lord appeared to him,”
 is the nominative subject from the masculine singular perfect active participle of the verb HISTĒMI, which means “to stand.”


The perfect tense is an intensive perfect, which emphasizes the present state of being as a result of a past action.


The active voice indicates that the angel is producing the action.


The participle is circumstantial.

Then we have the preposition EK plus the adverbial genitive of place from the neuter plural adjective DEXIOS, meaning “at (on) the right Mt 20:21, 23; 22:44; 25:33; Lk 1:11; Acts 2:25.”
  With this we have the descriptive genitive from the neuter singular article and noun THUSIASTĒRION, meaning “of the altar” plus the genitive of identity from the neuter singular article and noun THUMIAMA, meaning “of incense.”
“standing at the right of the altar of incense.”
Lk 1:11 corrected translation
“Then an angel of the Lord appeared to him, standing at the right of the altar of incense.”
Explanation:
1.  “Then an angel of the Lord appeared to him,”

a.  Luke continues the story of Zacharias offering incense in the temple by telling us that an angel of the Lord appeared to Zacharias.  Apparently no one else was in the Holy Place at this time or if one of the chief priests was with Zacharias, supervising his activities, then he did not see the angel.


b.  This angel is not “the Angel of the Lord” found in Old Testament Scriptures that refers to an appearance of the Lord Jesus Christ as a theophany.  We know this because in verse 19 the angel identifies himself: “The angel answered and said to him, ‘I am Gabriel.’”


c.  Angels have the ability to appear and disappear to mortal men at will.  However, they may not do so without the expression permission of God for a particular reason.  They are around us all the time (for example, our guardian angel), but are not permitted to appear to men during the post Canon period of the Church Age as a part of the special testimony of the Church in the angelic conflict.


d.  Apparently Zacharias recognized that this angel was an angel of the Lord rather than a fallen angel, since he does not question the source or origin of this angel.  This same angel will appear to Mary and later to the shepherds.  He is truly a “herald angel.”
2.  “standing at the right of the altar of incense.”

a.  Zacharias had to be facing the altar of incense in order to see the angel standing at the right side of the altar (which would be to Zacharias’ left).  The position “at the right” is normally a position of honor in Scripture, and that is probably the case here, indicating the great honor Gabriel has in delivering this message to Zacharias.


b.  Gabriel is a Seraph angel (an angel having six wings, which are his badge of rank).  Cherub angels have four wings and are lower in rank.  Gabriel is one of the four Seraph angels mentioned in Rev 4:6-8, “Also before that throne [there was] something similar in appearance to a sea of glass like crystal [or ice].  Furthermore, in the middle of the throne and around the throne [there were] four living beings [angelic heralds], full of eyes in front and in back.  Now the first living being [was] like a lion and the second living being [was] like a calf and the third living being had a face like a man and the fourth living being [was] like a flying eagle.  In addition the four living being, each one of them having six wings apiece, are full of eyes outside and inside.  Furthermore, by day and by night they do not cease, saying, ‘Holy, holy, holy, [is] the Lord, the Almighty God [Jesus Christ], ‘The One Who Kept on Being’ and ‘The One Who Is’ and ‘The One Who Is Coming’.”


c.  The position of standing indicates that the angel is in active service of the Lord.

3.  Commentators’ comments.


a.  “There is no use in trying to explain away the reality of the angel.  We must choose between admitting an objective appearance and a myth (Plummer).”


b.  “As Zechariah goes to place the incense on the altar and offer up a prayer, an angel appears to him.  He stands at the right of the altar, the side of favor. This position places the angel between the altar and candlestick in the Holy Place.  If only an internal psychological event were intended, it would be easy to depict God speaking to Zechariah [Zacharias] in a vision or in a voice without an angel present.  As to the reality of the event, one’s view of God’s ability to reveal his will and one’s view of the spiritual world will determine how one sees the reality of what is described here.  But the biblical perspective about the reality of angels is clear. In the view of the entire NT, such beings do exist (Lk 2:9; Mt 1:20; Acts 5:19; 1 Cor 4:9; Heb 1:4; 1 Pet 3:22; Jude 6; Rev 5:2).  The angelic report to announce a birth recalls OT figures like Ishmael, Isaac, Jacob, Esau, and Samson.  But against those who argue that Luke created the parallelism, it is to be noted that usually those appearances were to the mothers of the children, not to the fathers.  Thus, if Luke had wished to construct a parallel, Elizabeth, not Zechariah, would have been the likely subject of the announcement.  The similarity with this OT motif does, however, show that God is active for His people again.”


c.  “Luke mentions angels twenty-three times in his Gospel.  There are innumerable angels (Rev 5:11), only two of which are actually named in Scripture: Michael (Dan 10:13, 21; 12:1; Jude 9; Rev 12:7) and Gabriel (Dan 8:16; 9:21; Lk 1:19, 26).”


d.  “The motif of God’s presence is furthered by Luke’s introduction of an angel of the Lord, using phraseology familiar from the OT.  We will learn in verse 19 that this angel is Gabriel, but in the interim we are left with ‘angel of the Lord,’ with its suggestive use in Israel’s Scriptures.  There the phrase occurs some sixty times, denoting an angel who comes to the aid of God’s people (e.g., Ex 14:19; Judg 2:1) and who communicates divine revelation, including announcements of birth (Gen 16:11; Judg 13:3–5).  This ‘angel of the Lord’ is often presented in such a way as to be indistinguishable from the Lord himself (e.g., Gen 16:7–13; Ex 3:2–4; Judg 6:11–13).  Consequently, the appearance of the ‘angel of the Lord’ takes on the character of an epiphany.  His speech will be divine speech, and it is through this emissary that God’s purpose, which we have seen behind Luke’s narrative, will be brought to the fore.”


e.  “There is no indication whether the angel was in the conventional image of man or whether it assumed a dramatic form, perhaps like the pyrotechnic display of the angel who appeared to Manoah (Judg 13:19–22).  But we do know that the angel’s appearance was dramatic because of the extreme fear that fell upon Zechariah.”


f.  “No description of angels is given in the NT, but they must have had some distinctive features to differentiate them from men.  Their appearance is usually connected with some special divine communication.”
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