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
 is the third person singular aorist deponent passive indicative from the verb APOKRINOMAI, which means “to answer.”

The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The deponent passive voice functions in an active sense with Philip producing the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the dative indirect object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “to Him” and referring to Jesus.  This is followed by the nominative subject from the masculine singular proper noun PHILIPPOS, meaning “Philip.”  The manuscript evidence for the inclusion/exclusion of the article HO favors its exclusion.  Its inclusion or exclusion has no effect on the translation or meaning.
“Philip answered Him,”
 is the adverbial genitive of measure (also called a genitive of price/value/quantity) from the neuter plural cardinal adjective DIAKOSIOI, meaning “for two hundred”
 and the noun DĒNARION, meaning “denarii.”  Then we have the nominative subject from the masculine plural noun ARTOS, meaning “bread.”  This is followed by the negative OUK, meaning “not” plus the third person plural present active indicative from the verb ARKEW, which means “to be enough; sufficient.”


The present tense is a descriptive present, which describes the present condition or state.


The active voice indicates that the two hundred denarii worth of bread produces the action.

The indicative mood is declarative for a simple statement of fact.

Then we have the dative of advantage from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “for them” and referring to the crowd.  Literally this says “bread for two hundred denarii is not enough for them.”  Instead of saying “bread for” our English idiom is “bread worth.”

“‘Bread worth two hundred denarii is not enough for them,”
 is the conjunction HINA, used to introduce a purpose or result clause, meaning “in order that” or “in order to.”  With this we have the nominative subject from the masculine singular adjective HEKASTOS, meaning “each person; each one; or every one.”  Then we have the accusative direct object from the neuter singular adjective BRACHUS, meaning “being low in quantity: little, small: a small amount; a little Jn 6:7; in a few words, briefly Heb 13:22 1 Pet 5:12.”
  Several good manuscripts add the accusative neuter singular adjective TIS, meaning “something” to smooth out the meaning.  But the word is not found in several other good manuscripts, indicating that it is probably a scribal ‘correction’ or addition, since there would be no good reason for leaving it out of the text, had it been in the original manuscript.  Finally we have the third person singular aorist active subjunctive from the verb LAMBANW, which means “to receive.”

The aorist tense is a constative/futuristic aorist, which views the entire future action as a fact.


The active voice indicates that each person will produce the action of receiving a little something of the bread.


The subjunctive mood is a subjunctive of purpose with the conjunction HINA.
“in order that each one receive a little.’”
Jn 6:7 corrected translation
“Philip answered Him, ‘Bread worth two hundred denarii is not enough for them, in order that each one receive a little.’”
Explanation:
1.  “Philip answered Him, ‘Bread worth two hundred denarii is not enough for them,”

a.  Jesus asked Philip the question, “How shall we buy bread, in order that these may eat?”  Philip doesn’t even hesitate to answer.  He knows that it is an impossible task.  He does a quick calculation in his head and gives his answer.

b.  A denarii was a day’s wage for an average Roman soldier or worker.  Therefore, 200 denarii would be equal to about 66% of a person’s yearly salary (200/300=66%--subtract the 52 Sabbaths and 7 day feast of Unleavened Bread as non-work days).  Philip doesn’t say that Jesus and the disciples didn’t have the money, which would be the normal quick response to such a question, if they didn’t have the money.  So the cost was probably not the issue.


(1)  “The denarius was the usual pay for a day’s labor (Mt 20:2, 9, 13).”



(2)  “A Roman silver coin weighing about 3.64 grams, approximately equal to a Greek drachma.  A laborer would work all day for a denarius in Palestine during the time of Jesus (Mt 20:2; cf. Tob. 5:15–16, where the angel Raphael agrees to work for Tobias for a drachma a day plus expenses and bonus).  A hundred denarii were a significant but manageable debt (Mt 18:28).”


c.  Philip assumes they have two hundred denarii to buy the bread, but that will still not be enough for thousands of people.  Philip had no idea how big the crowd was, but he could easily tell the difference between a few hundred people and a few thousand.  It is doubtful that one denarii could have bought 50 loaves of bread.  No baker could make a profit selling bread that cheap.  So a lot more than two hundred denarii was necessary to feed the crowd.

d.  Another significant problem would be finding a bakery still open in the late afternoon or early evening that could make enough bread to feed 5000 people.  It is doubtful that there were more than two or three bakeries in Bethsaida-Julius and Capernaum.  People generally made their own bread at home.


e.  So regardless of how we look at the situation, there may not have been enough money, there may not have been enough bakeries, and there may not have been enough flour to make enough loaves to feed such a crowd on short notice.  Another problem was the time.  Bread couldn’t be made fast enough to feed these people, and it is doubtful that local bakers kept enough already made bread on hand for such a situation.

2.  “in order that each one receive a little.’”

a.  This comment means that even if each person in the crowd only got a bite or two from a loaf of bread, there still would not be enough bread to feed everyone.  This crowd had spent a long time listening to Jesus teach and watching Him heal people.  A couple of bites of bread to send them on their way was not going to be sufficient.

b.  Philip recognizes that there is no human solution to the problem, but he doesn’t even consider the divine solution.  He has watched Jesus create new arms, legs, and other body parts through healing people all day.  He has watched the Creator create new health in people, but doesn’t consider that the Creator can turn stones into bread.  The gospel writers knew the story of the temptation of Jesus by Satan in the desert.  They probably heard the story for Jesus Himself.  Philip didn’t remember the test that Jesus took, when He was hungry.  “Philip’s response to Jesus’ request shows a natural but purely human sense of the occasion.  He was intensely practical in his calculations.”


c.  “Philip’s answer proved the point because, rather than focusing on Jesus, Philip’s mental computer began to work like a cash register, and all he could think about was the total cash that would be needed to provide just a little bread for each person.  It was fast approaching the better part of a year’s wages.  To be fair to Philip, Jesus’ question was a leading one, and Philip’s mind followed the easy path.  But the answer was not what Jesus was seeking.  For Philip, however, the answer was hopelessness.”
  “Philip’s response stressed the impossibility of the situation in his eyes, and revealed the insufficiency of his faith.  He had already seen Christ perform many miracles, including turning water into wine (2:1–11).  He would have also been familiar with the various Old Testament accounts of God’s miraculous provision of food (Ex 16; Num 11:31–32; 1 Kg 17:9–16; 2 Kg 4:1–7).”


d.  Philip’s answer should have been, “Lord, you know how to feed them; nothing is impossible for You.”  That would have been a demonstration of Philip’s faith and he would have passed the test.  Before we are too hard of Philip, we should remember that none of the other disciples came up with the right answer either.  Why didn’t they?  “They do not need to go away; you give them something to eat!” Mt 14:16.  (This statement suggests that the disciples had enough money in the treasury to buy the bread.)  The disciples had come to Jesus and suggested that He send the crowd away, so that they could go find food for themselves.  Jesus had no intention of doing so.  So He tells the disciples to give them something to eat.  This is an impossible task, since the disciples have no food.  When they can do nothing, Jesus asked Philip the question, ‘How shall we buy bread?’  Philip and the disciples key in on the word “buy” and think totally in terms of the human solution that money solves every problem.  Jesus is teaching them and us a valuable lesson—that some problems cannot be solved with money.

e.  Two commentators suggest another possibility here concerning the timing of the events, which may better account for the events as described by John and the Synoptic gospels.  When Jesus and the disciples first walk up the hill, sit down, and see the crowd coming to them, Jesus asks Philip the question of how to feed them.  Then Jesus spends the rest of the day teaching and healing people.  Philip and the rest of the disciples have the rest of the day to think about the solution to the problem.  At the end if the day, when it is late, the disciples come with their solution—send the crowd away.  Jesus repeats His question to Philip and receives Philip’s replay.



(1)  Lenski: “Now Jesus asked Philip when the multitude was first gathering. Philip and the Twelve thus had hours of time in which to think over what Jesus might have intended with his question. Yet towards evening, as we learn from Mark, they still think that Jesus had actually contemplated only buying bread for all these people. Note, too, how by this question Jesus raised the problem of food from the very start and bade the disciples solve it. When then he proceeded entirely unconcerned, as though the problem did not exist, until evening was approaching and everybody, the Twelve included, grew real hungry, the disciples could have guessed that Jesus, who saw the problem long before the disciples did, must have had in mind an adequate solution. Yet none of them thought of the wine furnished in Cana, nor of the ‘hour’ for which Jesus there waited.”
  Lenski also notes that Philip’s answer was the lowest possible price, which should be contrasted with what Jesus actually provided: “they were filled” with “as much as they wanted” (verses 11 and 12).


(2)  Mills: “Jesus was developing Philip’s faith so that it would overrule his logic!  It seems that the question of verse 5 was put to Philip while the crowd was congregating around Jesus.  If so, Jesus demonstrated that He knew exactly what He was going to do after teaching, and left Philip and the other apostles plenty of time to mull over this problem before they faced it.  In this manner, our Lord ensured that the lesson would be well remembered.  It is also interesting to note that the other disciples had adopted Philip’s reasoning by the time that Jesus put the question in earnest at the end of His teaching session.  Moreover, Philip’s answer has a rational relationship to the size of the crowd, so was a well-considered response to the problem that Jesus put to him.”
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