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
 is the third person singular present active indicative from the verb LEGW, which means “to say: said.”


The present tense is a historical present, which describes the past action as though happening in the present for the sake of vividness and liveliness in the narrative.


The active voice indicates that the woman produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the dative of indirect object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “to Him” and referring to the Lord.  This is followed by the nominative subject from the feminine singular article and noun GUNĒ, meaning “The woman.” 
“The woman said to Him,”
 is the vocative masculine singular noun KURIOS, meaning either “Lord” or “Sir” here.
  The meaning depends upon whether or not the woman has recognized the deity of Jesus at this point.  Considering that she says that she only perceives that He is a prophet rather than God, it is probably better to translate this as “Sir.”  Then we have the first person singular present active indicative from the verb THEWREW, which means “to perceive, see, notice or observe.”


The present tense is a descriptive present, describing what is happening at this moment.


The active voice indicates that the woman produces the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the conjunction HOTI, which is used after verbs of perception to indicate the content of that perception.  It is translated “that.”  Then we have the predicate nominative from the masculine singular noun PROPHĒTĒS, meaning “a prophet.”  This is followed by the second person singular present active indicative from the verb EIMI, meaning “to be: You are.”


The present tense is an aoristic present, which views the entire state of being as a fact.


The active voice indicates that Jesus produces the state of being a prophet.


The indicative mood is declarative for a simple statement of fact.

Finally, we have the nominative subject from the second person singular personal pronoun SU, meaning “You” and referring to Jesus.

“It is slightly possible that the evangelist is representing the Samaritan woman as thinking about the great prophet of Deut 18.  This, however, is doubtful because of the verb THEWREW.  Her perception would be that he was a prophet, but Jesus’ statement to her in verse 18 is too insufficient a base to make her think of the prophet.  Further, it is quite unnatural to ‘perceive’ the identity of someone; perception belongs to class characteristics, not exact identity.  In other words, we would expect her to say, ‘You’re the prophet!’ or, perhaps, ‘Are you the prophet?’ if indeed she was thinking of Deut 18.  The woman seems to be focusing on the attributes of a prophet, rather than merely listing Jesus as a member of that class.  Again, THEWREW contributes to this.  Although the translation is most naturally ‘Sir, I perceive that you are a prophet,’ the sense may be better characterized as indefinite-qualitative.  It could almost be translated, “’I perceive that you are prophetic,’ or ‘I perceive that you have the prophetic gift.’ The focus of an indefinite noun is on a member of class, while the focus of a qualitative noun is on the attributes that the class members share.”

“Sir, I perceive that You are a prophet.”
Jn 4:19 corrected translation
“The woman said to Him, Sir, I perceive that You are a prophet.”
Explanation:
1.  “The woman said to Him,”

a.  The Samaritan woman replies to the statement of Jesus, and her reply may be one of respect and surprise.  She is not shocked or amazed, but appears to keep her emotions intact.

b.  She appears to carry on with the conversation as though it were normal to run into a prophet occasionally, who could tell you about your past life.

c.  “By this statement she admits that Jesus has spoken the truth about her life.”

2.  “Sir, I perceive that You are a prophet.”

a.  The problem that we have with the Greek word KURIOS is that it means: “Lord,” when addressing a deity, “lord,” when it is addressing a person of importance, and “Sir,” when simply addressing someone politely.  The woman has not recognized Jesus as God as yet, because she calls Him “a prophet.”  If she had recognized Him as God, she would have said something like, “My Lord and My God.”  Therefore, the word KURIOS should not be translated “Lord” and means more than simply the polite designation of “Sir.”  But the Greek does not have such a word and neither does the English.  One thing is certain though, her use of KURIOS this time is in no way sarcastic.  She now has genuine respect for Jesus.

b.  The verb THEWREW means to perceive, see, notice or observe something.  She has recognized that Jesus is a prophet by His ability to know her past history, but she has not yet thought of Him as God on earth.  She could easily think to herself, “Why would God come to earth to visit me?  And if this man were God, He certainly wouldn’t be thirsty.”  So she has made the step from ‘just another dirty little Jewish man’ to ‘this man is a prophet of God’.  She is on her way to believing that Jesus is the Christ, but doesn’t know it yet.

c.  There had not been a prophet in Israel (or Samaria for that matter) for over 400 years.  Therefore, to even recognize and acknowledge that Jesus was a prophet was to admit something special.  “When she acknowledged that Jesus was a prophet, she probably thought of an inspired person.  This is at least some advance on her earlier view of him.”


d.  She is not yet acknowledging Jesus as “the prophet” mentioned by Moses, Dt 18:15, 18.  “Her recognition of Jesus as a prophet could be a very significant statement of faith, much more so than it would be if she were a Jew.  For the Samaritans, unlike the Jews, did not recognize a succession of prophets.  Rather, their expected one, their ‘Messiah,’ called Tabeb, was the prophet like Moses (Dt 18:15).  But since she is not calling Jesus the Messiah, she probably does not use the word prophet in this Samaritan sense.  She is engaging in ecumenical dialogue, using the word prophet more like a Jew would, to signify a holy man rather than the expected one.  She is moving in the right direction, but there are still difficulties to be overcome.”


e.  Was Jesus really a prophet?  Yes.


(1)  “He referred to Himself as a prophet (Mt 13:57; Lk 13:33), and many characteristics of His bearing and teaching forced people to refer to Him as such (Mt 21:11; Mk 6:15; Jn 4:19; 9:17).  This implication sometimes is that He is the Prophet expected in fulfillment of Dt 18:15–18 (Jn 1:21; 6:14; 7:40), and to this ministry the voice at the Transfiguration witnessed (Mk 9:7).  But Jesus is greater than the prophets (Mk 8:27–36; Mt 12:41; 11:2–11).  He contrasted the content of the prophets’ teaching with His own (Mt 5:21–28).  Moreover, His word is the Word of God simply because He uttered it as His will and decision, whereas the prophets could derive the Word only from a source and authority other than themselves.”



(2)  “The fact that Jesus was regarded as more than an ordinary Jewish teacher is expressed in the term Prophet (Mt 21:11, 46; Mk 6:15; 8:28; Lk 7:16, 39; 24:19; Jn 4:19; 6:14; 7:40; 9:17).”


f.  We will see in Jn 9:17 a blind man, who had been healed by Jesus also calling Him “a prophet.”
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