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
 is the third person singular aorist deponent passive indicative from the verb APOKRINOMAI, which means “to answer.”

The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The deponent passive voice functions in an active sense with Jesus producing the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the nominative subject from the masculine singular proper noun IĒSOUS, meaning “Jesus.”  This is followed by the connective/additive use of the conjunction KAI, meaning “and.”  Then we have the third person singular aorist active indicative from the verb EIPON, which means “to say: said.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the dative of indirect object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “to him” and referring to Nicodemus.
“Jesus answered and said to him,”
 is the particle of affirmation AMĒN, which is used twice to indicate an emphatic truth.  It means “Truly, truly.”
  Then we have the first person singular present active indicative from the verb LEGW, which means “to say: I say.”

The present tense is an aoristic or punctiliar present for what is happening right at that moment.

The active voice indicates that Jesus produces the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the dative of indirect object from the second person singular personal pronoun SU, meaning “to you” and referring to Nicodemus.

“‘Truly, truly, I say to you,”
 is the third class conditional particle EAN, used with the negative MĒ, literally meaning “if not,” but is an idiom meaning “unless.”  Then we have the nominative subject from the masculine singular indefinite pronoun TIS, meaning “anyone, someone, a person.”  This is followed by the third person singular aorist passive subjunctive from the verb GENNAW, which means “to be born.”

The aorist tense is a constative aorist, which regards the action in its entirety as a fact.


The passive voice indicates that the subject (anyone) receives the action of being born again.


The subjunctive mood is a potential subjunctive in a third class conditional clause.

Then we have the adverb of place and adverb of time ANWTHEN, meaning “from above and again.”
  So it actually means both and can be translated either way.
“unless someone is born again [from above]”

 is the absolute negative adverb OU, meaning “not” in the sense of ‘not ever’ and slamming the door shut.  Then we have the third person singular present deponent middle/passive indicative from the verb DUNAMAI, which means “to be able.”

The present tense is a static present for a state or condition that perpetually exists.  This is also an aoristic present, which describes the state or condition being described as a dogmatic fact.


The deponent middle/passive voice is middle/passive in form, but active in meaning with the subject (the person who is not born again) producing the action of not being able to do something.


The indicative mood is declarative for a dogmatic statement of fact.

With this we have the aorist active infinitive from the verb EIDON, which means “to see.”


The aorist tense is a futuristic aorist, which views the entire future action as a fact.


The active voice indicates that the spiritually unborn person produces the action of never seeing the kingdom of God.


The infinitive is a complementary infinitive, which is always used after verbs such as DUNAMAI to complete their meaning.

This is followed by the accusative direct object from the feminine singular article and noun BASILEIA, which means “the kingdom” plus the possessive genitive from the masculine singular article and noun THEOS, meaning “of God” in the sense of “belonging to God.”

“he is not able to see the kingdom of God.’”
Jn 3:3 corrected translation
“Jesus answered and said to him, ‘Truly, truly, I say to you, unless someone is born again [from above], he is not able to see the kingdom of God.’”
Explanation:
1.  “Jesus answered and said to him,”

a.  Nicodemus didn’t ask Jesus a question, but made a statement.  The Greek literally says that Jesus answered the statement of Nicodemus.  In Modern English we would say something like, “Jesus replied and said to him.”  Someone reading John’s gospel would understand the phrase “he answered and said to him” as meaning “he replied and said to him.”

b.  Jesus does not rebuke or censor the comment of Nicodemus.  He accepts the respect paid to Him as a “Teacher” (Rabbi) and immediately functions as a Rabbi, teaching Nicodemus something he does not know.

c.  Jesus doesn’t declare that He is the Messiah.  He doesn’t need to; His miracles have already proven that He is.  Jesus doesn’t ask Nicodemus what he wants, because it doesn’t matter what Nicodemus wants.  What matters is what he needs.  And Jesus knows exactly what he needs; he needs to be born again.  So Jesus goes directly to the most important spiritual matter first.  Nicodemus was not going to understand any of the deeper theological questions he has until he was born again.  So being born again must come first before Jesus can discuss anything else with him.

2.  “‘Truly, truly, I say to you,”

a.  Jesus begins by making an emphatic and dogmatic statement of absolute truth.

b.  Jesus is going to tell Nicodemus (and us) something that cannot be refuted, cannot be changed, and most importantly, cannot be ignored.  What Jesus says here is an absolute must in the spiritual life.

c.  We should remember that if this issue was so critical to be discussed first with Nicodemus, how much more important was it for Jesus to have this same conversation with each of His disciples as they walked from Bethany on the Jordon River back to Nazareth and then Cana.  During that three day walk, you can bet that Jesus told each of them that they must be born again.


d.  In addition to these people, do you think maybe Jesus had this conversation with his father Joseph before Joseph’s death and with his mother Mary at some point during the past 20 years?  What about having said this to the people in Capernaum, Bethsaida, and the other towns, when Jesus went about teaching in their synagogues?  And do you think perhaps He might have said this to the crowds listening to Him teaching during the seven days of the feast of Unleavened Bread in Jerusalem?  This was probably not the first time Jesus said to someone you must be born again, but was one of the main themes of His teaching to every group and person He met.
3.  “unless someone is born again [from above]”

a.  This is the protasis of a third class conditional clause in the Greek.  That means that what is said here is a potential.  It may or may not happen, depending on the volitional choice of the individual involved.  Every person must make the decision to believe or not believe in Christ.

b.  The subject “someone” refers to every member of the human race (except One—Jesus did not have to be born again, because He was born spiritually alive).  Every member of the human race is born physically alive and spiritually dead.  We are born spiritually dead by the imputation of Adam’s original sin in the Garden of Eden to our genetically formed sin nature, which is passed on in copulation through the impregnation of the female egg.  The male sperm carries the genetically formed sin nature and it is passed on from Adam to every member of the human race (male or female).  All of Adam’s children were born spiritually dead, because Adam chose to deliberately sin against God in the Garden by deliberately and willfully disobeying the known will of God.  At the point that he knowingly disobeyed the known will of God, he created his own nature to sin.  That nature to sin is then passed on genetically to his children, and they to their children.  Therefore, every member of the human race must be born again.  The need for being born again is stated simply in Eph 2:1, “Furthermore when you were dead in the sphere of your transgressions and your sins.”

c.  The Greek word ANWTHEN is used as both an adverb of place and an adverb of time.  As an adverb of place it means “from above” and as an adverb of time it means “again.”  So we have a double meaning of the word, and both meanings are accurate and true theologically.  We are born from above; that is, from God.  And we are born again; that is, we are born spiritually rather than physically.  “Elsewhere in John ANWTHEN clearly means “from above” (3:31; 19:11, 23).”


d.  The mechanics of being born again is a spiritual function, performed by God the Holy Spirit on the person who believes in Christ.  God the Holy Spirit creates a human spirit for each person who believes in Christ and then imputes God’s very own eternal life to that human spirit.  The person who believes in Christ is instantly born spiritually by God the Holy Spirit the moment they believe in Christ.  Salvation is not a lifelong process.  It is an instantaneous act of the Holy Spirit the moment a person believes in Christ.  And there are not stages of belief in Christ.  There is belief in Christ or there is not.  There is gradual spiritual understanding about salvation after salvation, but this should not be confused with the instantaneous act of salvation.


(1)  “The new birth, or regeneration, is the act of God by which He imparts eternal life to those who are ‘dead in … trespasses and sins’, thus making them His children.”



(2)  2 Cor 5:17, “For this reason, if anyone [is] in Christ [and he is], [he is] a new creature.  The old things have passed away.  Notice, new things have originated.”

e.  Now then, Jesus is telling Nicodemus dogmatically and emphatically that unless he is born again (and born by God instead of by a woman), then he will never be able to see the kingdom of God.


f.  Rom 5:12-21, “For this reason, just as through one man [Adam] sin entered into the world and [spiritual] death by means of [personal] sin, consequently in this manner [spiritual] death spread to all men, because all sinned [when Adam sinned].  Indeed before the Law, personal sin was in the world, but personal sin was not charged to anyone’s account when the Law did not exist.  Nevertheless, [spiritual] death ruled from Adam to Moses, even over those who had not sinned in the likeness of Adam’s transgression [original sin], who is a type of Him who was destined to come.  But not as that transgression [Adam’s original sin] so also is that gracious gift [work of Christ].  For if by the transgression of that one [Adam] the many died [spiritual death] and they did, much more the grace of God; that is, the gift by means of the grace of the one Man, Jesus Christ, is available in super abundance to the many.  In fact the gift [is] not like [what occurred] through one who sinned.  For on the one hand the judicial verdict [came] because of one transgression resulting in condemnation and punishment, but on the other hand that gracious gift [was given] because of many transgressions resulting in a judicial act of justification.  For if by the transgression of the one [Adam], [spiritual] death ruled through that one and it did, much more those who receive in life the surplus of grace; that is, the gift of righteousness, shall rule through the One, Jesus Christ.  Consequently, therefore, as through one transgression [spiritual death was imputed] to all mankind resulting in condemnation, so also through one righteous act for all mankind [the righteousness of God was imputed] resulting in the justification of [eternal] life.  For as through the disobedience of one man [Adam] the many were appointed sinful, so also through the obedience of the One the many shall become righteous.  Now the Law came in as a side issue, in order that the transgression [of Adam] might be augmented.  But where [personal] sin increased, grace increased in super abundance, in order that just as the sin nature has ruled in the sphere of [spiritual] death, so also grace might rule by means of [imputed] righteousness because of eternal life through Jesus Christ our Lord.”


g.  1 Pet 1:3, “Worthy of praise is God even the Father of our Lord Jesus Christ, who because of His great mercy [compassion] caused us to be born again to a living confidence through the resurrection of Jesus Christ from the dead.”  1 Pet 1:23, “because you have been caused to be born again not from a perishable procreation but the imperishable [procreation] through the word of the living and permanent God.”

h.  John introduces the subject of being born from above in Jn 1:12-13, “But as many as received Him, He gave to them the authority to become the children of God, to those who believe in His person, who were born, not by bloodlines nor by the will of the flesh nor by the will of man, but by God.”

i.  1 Jn 5:1a, “Everyone who believes that Jesus is the Christ has been born from God.”

4.  “he is not able to see the kingdom of God.’”


a.  Most of the Jews believed that they would see the kingdom of God (that is, the millennial rule of the Messiah on earth) simply because they were Jews by physical birth—the descendents of Abraham, Isaac, and Jacob.  They believed that the unconditional covenants applied to them based on their genetic heritage.  Jesus is telling Nicodemus that the promises of God are given to those because of spiritual heritage rather than physical heritage.

b.  The Jew had to have the spiritual heritage of Abraham, Isaac, and Jacob in order to be able to see the kingdom of God.  The spiritual heritage of Abraham, Isaac, and Jacob was faith in the God of Israel; that is, faith in the fact that the God of Israel would come to earth, live as a real man among His people, and provide the solution to man’s sinfulness by being judged and punished for man’s sins.

c.  To see the kingdom of God is to live in the kingdom of God, which is the kingdom that would be established on earth after the seven years of Tribulation—Daniel’s seventieth week (the 70th week in time in the prophecy given by God to Daniel; each day comprising a year, and the 70 weeks equally 490 years from the day the prophecy was given to Daniel).


d.  Therefore, Jesus begins by telling Nicodemus that he was not going to see or live in the millennial kingdom of the Messiah unless he was born again; that is, born again by God.  “Nicodemus, like the rest of his fellow Jews, eagerly anticipated that glorious realm. Unfortunately, they thought that being descendants of Abraham, observing the law, and performing external religious rituals (particularly circumcision) would gain them entrance into that kingdom.  But in thinking this, they were severely mistaken, as Jesus made clear.  No matter how religiously active someone might be, no one can enter the kingdom without experiencing the personal regeneration of the new birth (cf. Mt 19:28).”


e.  The person who is not born again by the regeneration of the human spirit by the Holy Spirit is judged by Jesus after the seven years of Tribulation and cast into the compartment of Hades, called Torments, and waits there until the Last Judgment, after the thousand year reign of Christ and the Gog-Magog revolution at the end of the millennial reign of Christ.  This judgment of all unbelievers before the millennial reign of Christ is called the Baptism of Fire judgment.  The Jews and Gentiles who do not believe in Christ prior to His Second Advent are involved in the Baptism of Fire and sentenced to Hades.  The Jews and Gentiles of the millennial reign of Christ who are born after the Second Advent and do not believe in Christ are involved in the Last Judgment along with all those who await the Last Judgment in Hades.  All these unbelievers are then cast into the eternal Lake of Fire as their final destination for eternity.

f.  Therefore, for any member of the human race to see the kingdom of God (both the one that will exist on earth for a thousand years and the eternal kingdom of God that will exist forever with the creation of the new heavens and new earth), they must be born again.


g.  The fact that Jesus mentions this first to Nicodemus indicates that the first question Nicodemus probably had for Jesus was, “Are You going to establish Your kingdom now, and may I enter it?”  It was the question all the Jews had been asking and waiting for an answer to.  Jesus preempts the question by giving the answer to what must happen first—a person must be born again from above.
5.  “The implications of Jesus’ words for Nicodemus were staggering.  All of his life he had diligently observed the law and the rituals of Judaism.  He had joined the ultra-religious Pharisees, and even become a member of the Sanhedrin.  Now Jesus called him to forsake all of that and start over; to abandon the entire system of works righteousness in which he had placed his hope; to realize that human effort was powerless to save.  Describing the consternation Nicodemus must have felt, R. C. H. Lenski writes:

Jesus’ word regarding the new birth shatters once for all every supposed excellence of man’s attainment, all merit of human deeds, all prerogatives of natural birth or station. Spiritual birth is something one undergoes, not something he produces. As our efforts had nothing to do with our natural conception and birth, so in an analogous way but on a far higher plane, regeneration is not a work of ours.  What a blow for Nicodemus! His being a Jew gave him no part in the kingdom; his being a Pharisee, esteemed holier than other people, availed him nothing; his membership in the Sanhedrin and his fame as one of its scribes went for naught.  This Rabbi from Galilee calmly tells him that he is not yet in the kingdom!  All on which he had built his hopes throughout a long arduous life here sank into ruin and became a little worthless heap of ashes. (The Interpretation of St. John’s Gospel [Reprint; Peabody, Mass.: Hendrickson, 1998], p. 234–35)”

The Issue of Regeneration
A.  Regeneration is a theological term.

1.  It means a second birth or being born again, as Jesus said in Jn 3:3, “Jesus answered and said to him, ‘Truly, truly, I say to you, unless a person is born again, he cannot see the kingdom of God.’”  Jn 3:7, “Do not marvel that I said to you, ‘You must be born again.’”

2.  How is a person born again?  Jesus answered this question in Jn 3:16, “For God loved the world so much, that He gave His Son, the uniquely-born One, that anyone who believes in Him shall never perish, but have eternal life.”  Anyone refers to all races without exception.  Jesus answered the question a second time in Jn 3:18, “He who believes in Him is not judged; he who does not believe is condemned already, because he has not believed in the name of the unique Son of God.”
B.  Regeneration is the basis for the Jewish race.

1.  The Old Testament Jews were not just a race of people born physically, but certain Jews were the chosen or elect people of God by being born again through faith in Jesus Christ as He was revealed.  The pattern for the Jews as a chosen people is not related to their self-righteousness, to their first birth, but to their second birth.


2.  The basis for the origin of the Jewish race was not in physical birth, but in being born again.



a.  Abraham was born again through faith in Jesus Christ, Gen 15:6, “Then he believed in the Lord; and it was credited to his account for righteousness.”


b.  Rom 4:1ff, “What then shall we say that Abraham, our forefather according to the flesh, has found?  For let us assume that Abraham was justified by works; he has something about which to boast, but never before God.  For what does the Scripture say?  “And Abraham believed the Lord, and it was credited to him for righteousness.”   Now to the one who works [for salvation], his wage is not imputed on the basis of grace, but on the basis of debt.  But to the person who does not work [for salvation], but believes in Him who justifies the ungodly [the spiritually dead unbeliever], his faith is imputed for righteousness.”


c.  Therefore, the origin of the Jewish race was based on regeneration, or faith in Christ as He was revealed in the Old Testament.



d.  The line of regeneration is Abraham, Isaac, and Jacob.  The Jewish race was founded through regeneration, Rom 9:6-12.


3.  The “Chosen Race” title belongs to the Jew who believed in Christ during Old Testament times.  There is no chosen race on the basis of physical birth, but on the basis of regeneration.  Consequently, the racial Jew is not God’s chosen or elect people, but the born again Jew who believes in Christ.  Jesus Christ was revealed in the Old Testament and confirmed in the New Testament as the God of Abraham, Isaac, and Jacob.  Ex 3:6, 15-16; 4:5; Mt 22:32; Mk 12:26; Lk 20:37; Acts 3:13, 7:32.  The chosen people concept is based on regeneration.  Therefore, faith in Jesus Christ as the God of Abraham, Isaac, and Jacob is the way in which certain Jews in the Old Testament became the chosen people.

C.  Regeneration is related to birth rather than conception.

1.  The key to human life is always related to birth, never conception.  The Bible emphasizes two categories of human life related to birth.



a.  Human life begins at physical birth through a creative act of God.  When the fetus emerges from the womb, God the Father creates soul life and imputes it to the biological life.  This is when human life begins.  There is nothing in human life to provide salvation; that was the work of Christ on the Cross.



b.  The means of attaining salvation is only one thing we have which came from soul life: our non-meritorious function of positive volition—faith in Jesus Christ.  Eternal life begins at regeneration, which is believing in the salvation work of Jesus Christ.


2.  Jesus did not say to Nicodemus, therefore, in Jn 3:1-16, that you must be conceived again.



a.  Conception is not an issue, except as the basis for spiritual death and the perpetuation of human life and the sin nature; for the sperm of Adam in copulation is the means of transmitting the sin nature from one generation to another.  Conception is the origin of biological life, which is mother dependent in the womb, but never God dependent.



b.  Human life does not exist in the womb.  Human life begins at birth when God creates soul life and imputes it to biological life (the fetus after it emerges from the womb and mother dependence).



c.  Conception can only produce biological life in the womb.  It requires birth and the creation and imputation of soul life for any human being to come into existence.  Furthermore, for human life to have eternal life it requires a second birth called regeneration.  While human life begins at birth, eternal life begins at the second birth.



d.  Conception is not the issue in the origin of life; for conception relates to genetics and what man can do in copulation.  But human life relates to birth and what God can do at that moment.  Eternal life relates to the second birth—faith in Christ—which emphasizes the work of God.  Just as mankind does no deed or work for physical life, so mankind does no deed or work for eternal life.  The first birth is the origin of human life; the second birth is the origin of eternal life.  In both births, the work and grace of God is the issue.



e.  Conception is not human life; human life is God’s creation of soul life after birth and the imputation of that soul life to biological life.  The energy and production of genetic life is not the issue in eternal life; for even faith in Christ originates from the soul, not from the genetic part of the human being.



f.  Conception is not the issue in the origin of eternal life; conception is not the issue in the origin of human life.  Conception of biological life is simply an empty house without an occupant until God provides soul life.


3.  Birth is always the beginning of any category of life related to the human being.



a.  Biological life plus the sin nature is perpetuated through conception.  But human life originates at birth.  The house (biological life) is empty until it has an occupant (soul life).  The fetus as it emerges from the womb is an empty house; it is something mankind has produced through copulation.



b.  Eternal life occurs at the moment of regeneration or being born again through faith in Christ.  The mechanics of the second birth include the creation of a human spirit by God the Holy Spirit at the moment of faith in Christ and imputes eternal life to that human spirit.



c.  Physical birth is the origin of human life through the imputation of soul life by God.  Spiritual life or the second birth (regeneration) is the origin of eternal life through faith in Christ.
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