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 is the continuative use of the conjunction KAI, meaning “And” or “Then.”  This is followed by the third person singular aorist active indicative from the verb LEGW, meaning “to say: He said.”

The present tense is a historical present, which describes a past action as though occurring right now for the sake of vividness.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the dative of indirect object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “to him” and referring to Nathanael.  This is followed by the asseverative particle, ‘truly’, always used with LEGW, beginning a solemn declaration but used only by Jesus, meaning: I assure you that, I solemnly tell you Mt 5:18, 26; 6:2, 5, 16; 8:10 and many other passages.”
  Then we have the first person singular present active indicative from the verb LEGW, meaning “to say, tell, assure: I say.”

The present tense is a descriptive present, which describes what is happening right now.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

This if followed by the dative of indirect object from the second person plural personal pronoun SU, meaning “you” and referring to all the disciples with Jesus (not just Nathanael).
“And He said to him, ‘Truly, truly I say to you [all],”
 is the second person plural future deponent middle indicative from the verb HORAW, which means, “to see: you will see.”

The future tense is a predictive future, which affirms what will certainly take place.


The deponent middle voice is middle in form, but active in meaning with the subject (Nathanael) producing the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the masculine singular article and noun OURANOS, meaning “the heaven.”  This word is not in the plural as translated in the NASV.  With this we have the accusative masculine singular perfect active participle from the verb ANOIGW, which means “to open: opened.”

The perfect tense is an intensive perfect, which describes a completed action.


The active voice indicates that the heaven will produce the action of being opened.


The participle is ascriptive, being used as an adjective modifying the noun ‘heaven’.
“you [all] will see the heaven opened”
 is the additive use of the conjunction KAI, meaning “and,” followed by the accusative direct object from the masculine plural article and noun AGGELOS, meaning “the angels.”  With this we have the possessive genitive from the masculine singular article and noun THEOS, meaning “of God.”  Then we have the accusative masculine plural present active participle from two verbs ANABAINW, which means “to ascend” and KATABAINW, which means “to descend.”  The two participles are connected by the conjunction KAI, meaning “and.”  The morphology of the two participles is the same.

The present tense is a descriptive/futuristic present, describing what will take place.

The active voice indicates the angels of God will produce the action.


The participle is circumstantial/explanatory.

Finally, we have the preposition EPI plus the accusative of place from the masculine singular article and noun HUIOS, meaning “on the Son” plus the descriptive genitive or genitive of identity from the masculine singular article and noun ANTHRWPOS, meaning “of Man.”

“and the angels of God ascending and descending on the Son of Man.’”
Jn 1:51 corrected translation
“And He said to him, ‘Truly, truly I say to you [all], you will [all] see the heaven opened and the angels of God ascending and descending on the Son of Man.’”
Explanation:
1.  “And He said to him, ‘Truly, truly I say to you [all],”

a.  Jesus continues His speech to Nathanael, looking directly at him, but addressing the entire group.  What Jesus is about to say is an absolute, dogmatic fact that is going to occur.  This absolutism is brought out by the Hebrew AMEN, AMEN, which is transliterated into Greek as AMĒN, AMĒN, but is translated as “Truly, Truly.”  This phrase is only found in the gospel of John and is only used by Jesus.

b.   “It is obvious that there is a change of audience in John 1:51.  Up until this time Jesus has been addressing Nathanael, and the pronoun you is singular.  In this verse Jesus speaks “to him” (singular) and says, “I tell you (plural) … you (plural) shall see…”  In other words, within the verse the focus shifts from Nathanael to the whole group of disciples.  Jesus is broadening his audience.  It is not just Nathanael who will have this experience, but the whole group of at least four of them.”
 
2.  “you [all] will see the heaven opened”

a.  Nathanael heard and believed a statement of prophecy (that Jesus saw him doing something under a fig tree).  However, all these disciples (Andrew, Peter, James, John, Philip, and Nathanael) will see the heaven opened.  This will be a far greater demonstration of the deity of Jesus than His simple statement of what His omniscience sees.

b.  The word “heaven” is in the singular in the Greek, though some translations translate it as a plural.  It is a reference to the third heaven, the abode of God, and does not refer to the atmosphere around the earth or the stellar universe.

c.  The point being made by this statement is that the disciples will see the glory of God, when the third heaven is opened.  They will see the glory of God in the great miracles performed by Jesus.  What the glory of God the Father wants to have happen on earth will be opened and revealed to the disciples of Jesus through the miraculous works of the Son of Man on earth.


d.  Heaven is opened to allow the will of the Father to be communicated to the humanity of Jesus—the Son of Man.  The will of the Father will be communicated through the elect angels coming and going upon (or as we would commonly say ‘to’) Jesus.

3.  “and the angels of God ascending and descending on the Son of Man.’”

a.  The angels of God are the elect angels.  They are the communicators of God’s messages to mankind.  The title “Son of Man” is a title of the humanity of Christ.  The elect angels are the messengers from God the Father bringing to the humanity of Christ the will of the Father.  The Father wants the Son to do certain things in His humanity to demonstrate the love and existence of the Father in and with the Son.  The angels communicate these messages to the Son and He executes the will of the Father.  The certain things that Jesus will demonstrate will be miraculous, and therefore, a greater basis for the belief of the disciples than simply hearing a word of prophecy from the mouth of Jesus. 

b.  The Old Testament background for this statement is the dream that Jacob had in Gen 28:12, “﻿He had a dream, and behold, a ladder was set on the earth with its top reaching to heaven; and behold, ﻿﻿the angels of God were ascending and descending on it.”

c.  There are many varying explanations of the meaning of this statement, but if you read carefully, you will see a common theme throughout the various commentators listed below.



(1)  Walter Kaiser gives this explanation of the verse: “What is meant by the angels ‘ascending and descending on the Son of Man’? Nathanael was not talking about angels, although he had been convinced by Jesus’ prophetic insight into his life that Jesus was indeed the Messiah.  Now Jesus responds to him, saying in effect, ‘You haven’t seen anything yet!’  He goes on to describe the experience we find in this verse.  What does it mean to see heaven open?  And why would it be significant to see angels of God ‘ascending and descending’ on Jesus?  What is it that the whole group will experience?  The reference to angels of God ascending and descending is probably a reference to Genesis 28:12: ‘He had a dream in which he saw a stairway resting on the earth, with its top reaching to heaven, and the angels of God were ascending and descending on it.’  The difference between ‘on it’ and ‘on him’ (underlying John’s “on the Son of Man”) is not significant in that the Hebrew could be translated both ways.  In fact, in later Jewish literature there is a discussion between Rabbi Hiyya and Rabbi Yannai on this very point.  John’s reference is wider than simply Genesis 28, for he also uses the phrase “you shall see heaven open,” which suggests the descent of the Spirit at Jesus’ baptism (Mk 1:10).  So what we have here is a complex picture.  Heaven is open; there is a way from heaven, the presence of the Father, to earth.  That way ends in or on the Son of Man, or Jesus.  As Jacob comments in Genesis 28:17, ‘This is the gate of heaven’.  All of this is said in a context of seeing greater things than simply a prophetic word from Jesus, which is what Nathanael had already received.  There is no place in John in which the disciples see literal angels moving between heaven and earth, or heaven and Jesus.  However, angels are those who bring the divine presence and so are the divine intermediaries.  So the question becomes, ‘Where in the Gospel of John do we see the divine presence revealed to the disciples?’  The answer comes quite quickly: in the next chapter.  In Jn 2:11 we read, ‘This, the first of his miraculous signs, Jesus performed at Cana in Galilee.  He thus revealed his glory, and his disciples put their faith in him.’  In the miracle of turning the water into wine the disciples saw Jesus’ ‘glory’ revealed.  This resulted in faith.  What was Jesus’ glory?  John has already answered that question in John 1:14–18: “The Word became flesh and made his dwelling among us. We have seen his glory, the glory of the One and Only, who came from the Father, full of grace and truth. … No one has ever seen God, but God the One and Only, who is at the Father’s side, has made him known’.  John is saying that the ‘glory’ or reputation that belongs to the Father is seen in Jesus.  We could put it that Jesus is the window through which one sees the Father.  Jacob at Bethel sees a stairway to heaven and experiences the presence of God.  The disciples during Jesus’ life did not literally see a stairway to heaven, but they did experience the presence of God and commerce between heaven and earth.  They had this experience when they observed the signs which Jesus performed and saw his ‘glory,’ which was the ‘glory’ of the Father.  Nathanael had believed because of a prophetic word given by Jesus.  Both he and the other disciples would experience more than this: they would experience Jesus as the ‘gate of heaven,’ the place where the presence of the Father in heaven was expressed on earth.  They saw this in the signs which Jesus worked, and they responded with faith.  John picks up this theme in Jn 14:12, when he indicates that the presence of the Spirit in the believer will make him or her into one who can be even more of a window into heaven, the topic of another chapter.  At this point what we notice is that Jesus is the point of contact between God and the world.  In him there is traffic between heaven and earth.  That traffic is seen in his signs in which the presence of the glory of the Father in him shines through.  This, John is saying, calls for belief.  Nathanael committed himself to Jesus on the basis of what he had; we have far more basis for committing ourselves than he did.”



(2)  “In the discussion of Jn 1:51 we saw that Jesus spoke of his miraculous works as ‘seeing heaven open’.  He was the gate between God and human beings, so to speak, and through him the powers of heaven were opened to those on earth.  He continues this theme in John 5:19–20.  What Jesus is saying is that he does not act on his own but participates in the works of his Father.  He is indeed a window into heaven, and while his listeners see Jesus in the flesh, the one actually doing the deeds is the Father.”



(3)  “Christ is himself the bond of fellowship between heaven and earth, between God and man, for Jesus is both ‘the Son of God’ as Nathanael said and ‘the Son of Man’ as Jesus here calls himself.  God and man meet in Christ.  He is the true Jacob’s Ladder.  ‘I am the Way,’ Jesus will say.”



(4)  “The meaning of the statement is that heaven is now opened for continuous communication with people, the representative of whom is Christ himself under the title Son of Man.  It is remarkable that this title is substituted for Nathanael’s Son of God, for this shows that the human aspect of Jesus is as important as the divine.”
  The phrase ‘Son of man’ occurs thirteen times in Jn (1:51; 3:13-14; 5:27; 6:27, 53, 62; 8:28; 9:35; 12:23, 34 [twice]; 13:31).



(5)  “Nathanael and all the disciples had a great many lessons to learn concerning their teacher.  Jesus was prepared to open their eyes.  The process was begun by reminding Nathanael of Jacob’s great Bethel experience.  …Yahweh had to teach Jacob that God was really present in the world.  Here Jesus illustrated the meaning of the word becoming flesh and tenting in our midst by informing Nathanael that the rabbi he was facing was none other than the personal embodiment of Bethel (“meaning house of God”).  …God makes the divine presence known on earth just as it happened to Jacob at Bethel and more decisively as it took place in the incarnation of Jesus.﻿”



(6)  “The point of this statement is that Jesus is the link between heaven and earth, the revealer of heavenly truth to men (1:17; 14:6; Eph 4:21), the ‘one mediator … between God and men’ (1 Tim 2:5), and the mediator of a new (Heb 9:14; 12:24) and better (Heb 8:6) covenant.  In Jn 3:13 He declared to Nicodemus, ‘No one has ascended into heaven, but He who descended from heaven: the Son of Man’.  That truth would become increasingly clear to Nathanael and the rest of the disciples as they observed Jesus’ life and ministry.”



(7)  “In Jn 1:51 Jesus alluded to this incident in Jacob’s life, drawing a parallel between Himself and Jacob as recipients of God’s revelation.  Jesus thereby assured the disciples that they would receive divine confirmation that He really is the Messiah sent from God.  No longer is Bethel the place of God’s revelation, as it was for Jacob.  Now Jesus Himself is the ‘place’ of God’s revelation.”
 



(8)  “The Son of Man, replacing the ladder, is God’s link with earth (cf. Dan 7:13; Mt 26:64).  Perhaps Jesus was also indicating that He is the new ‘Bethel,’ God’s dwelling place (Gen 28:17; Jn 1:14).”



(9)  “In both cases [of the use of the verb HORAW in verses 50 and 51] the verb denotes actual seeing with the eyes, and this seeing is in contrast to what Jesus has just said to him regarding the fig tree.  The latter indicated the supernatural knowledge of Jesus; to this shall be added visions of the supernatural works of Jesus, beginning with the miracle in Cana, These works the disciples shall actually see and behold in them the divine power of Jesus. This seeing, then, is like that of verse 14, ‘we beheld his glory’.  …What the disciples shall see is heaven permanently open over Jesus.  In all his miraculous works they shall see that no bar exists between Jesus and God, between him and the heavenly world.”



(10)  “There is no passage where the spiritual activity of Jesus is referred, even symbolically, to the ministry of angels.  It is derived from the Spirit, or, still more commonly, from the Father dwelling and acting in Jesus.  Angels are the instruments of the divine force in the domain of nature.  This expression refers, therefore, to phenomena, which, while taking place in the domain of nature, are due to a causality superior to the laws of nature. Could Jesus characterize His miracles more clearly without naming them?”

4.  The thirteen titles of our Lord Jesus Christ found in John 1: The Word; God; The Light; The uniquely-begotten God; Jesus Christ; The Lamb of God; A Man; The Son of God; Rabbi; The Messiah; Jesus, the son of Joseph from Nazareth; The King of Israel; The Son of Man.
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