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
 is the third person singular aorist active indicative from the verb EIPON, which means “to say: said.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the dative of indirect object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “to them” and referring to the Pharisees and others.  This is followed by the nominative subject from the masculine singular article and proper noun IĒSOUS, meaning “Jesus.”  Then we have the second class conditional particle EI, meaning “If” and introducing an assumption of an untruth for the sake of argument.  The structure of a second class condition is EI + the indicative mood of a secondary tense (aorist or imperfect) in the protasis and AN + a secondary tense in the indicative mood in the apodosis, which is exactly what we have here.  This is followed by the nominative subject from the masculine singular article and noun THEOS, meaning “God.”  Then we have the predicate nominative from the masculine singular noun PATĒR plus the possessive genitive from the second person plural personal pronoun SU, meaning “your Father.”  This is followed by the third person singular imperfect active indicative from the verb EIMI, meaning “to be: were.”

The imperfect tense is a descriptive imperfect, which describes a past hypothetical state of being.


The active voice indicates that hypothetically God produced the state of being the father of these unbelievers.


The indicative mood is a potential indicative expressing a condition.  The idea here is “If God were your Father, [but He is not].”

Then we have the second person plural imperfect active indicative from the verb AGAPAW, which means “to love” plus the indefinite particle AN, which is translated by the English auxiliary verb “would.”

The imperfect tense is a descriptive imperfect, which describes a past and present hypothetical action that should be occurring right then.


The active voice indicates that hypothetically the unbelieving Jews were producing the action.


The indicative mood is a declarative indicative, stating a fact.

This is followed by the accusative direct object from the first person singular personal pronoun EGW, meaning “Me” and referring to Jesus.

“Jesus said to them, ‘If God were your Father [but He is not], you would love Me;”
 is the explanatory use of the postpositive conjunction GAR, meaning “for” plus the nominative subject from the first person singular personal pronoun EGW, meaning “I” and referring to Jesus.  Then we have the preposition EK plus the ablative of origin from the masculine singular article and noun THEOS, meaning “from God.”  This is followed by the first person singular aorist active indicative from the verb EXERCHOMAI, which means “in Johannine usage of Jesus, who comes forth from the Father: Jn 8:42; 13:3; 16:27-28, 30; 17:8.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the additive use of the conjunction KAI, meaning “and” plus the first person singular present active indicative from the verb HĒKW, which means “to be present; to be here.”


The present tense is an aoristic present, which views the present state of being as a fact.


The active voice indicates that Jesus produced the action of coming forth from God the Father and being present here on earth.


The indicative mood is declarative for a dogmatic statement of fact.

“for I came forth from God and am here;”
 is the explanatory use of the postpositive conjunction GAR, meaning “for” plus the negative adverb OUDE, meaning “not even.”  Then we have the preposition APO plus the ablative of origin/source from the first person masculine singular reflexive pronoun HEMAUTOU, meaning literally from the source of Myself; “frequently used with the preposition APO, meaning: of my own accord, on my own authority Jn 5:30; 7:17, 28; 8:28, 42; 14:10; of my own free will 10:18.”
  This is followed by the first person singular perfect active indicative from the verb ERCHOMAI, which means “to come.”


The perfect tense is a consummative perfect, which emphasizes a past, completed action.  It is translated by the English auxiliary verb “have.”


The active voice indicates that Jesus has produced the action of coming.


The indicative mood is declarative for a simple statement of fact.

“for I have not even come of My own accord,”
 is the adversative conjunction ALLA, meaning “but” plus the nominative subject from the masculine singular demonstrative pronoun EKEINOS, meaning “He” and referring to God the Father.  Then we have the accusative direct object from the first person singular personal pronoun EGW, meaning “Me” and referring to Jesus.  Finally, we have the third person singular aorist active indicative from the verb APOSTELLW, which means “to send: sent.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that God the Father produced the action.


The indicative mood is declarative for a simple statement of fact.

“but He sent Me.”
Jn 8:42 corrected translation
“Jesus said to them, ‘If God were your Father [but He is not], you would love Me; for I came forth from God and am here; for I have not even come of My own accord, but He sent Me.”
Explanation:
1.  “Jesus said to them, ‘If God were your Father [but He is not], you would love Me;”

a.  Jesus replies to the antagonistic, hateful, unbelieving Pharisees, who have just indirectly slandered Him, by stating the real issue in their relationship with Him.  The real issue is that they don’t love Him.  In fact, they ‘hate Him with a vengeance’ to use a common English idiom.  “True children of God could not fail to love the Son of God.”


b.  Jesus states this issue using a second class conditional sentence, which indicates something that is not true and based upon that untruth, the situation that should exist but does not is stated.  God the Father is not the spiritual father of these unbelieving Jews.  The proof that God the Father is not the spiritual father of these Jews is proven by their attitude toward Jesus, the Son of God the Father.  If they loved God the Father, they would also love God the Son.  If they were listening to and obeying God the Father, they would listen to and obey God the Son.  The phrase ‘you would love Me’ is the “conclusion of second-class condition with distinct implication that their failure to love Jesus is proof that God is not their Father.”


c.  The fact that Jesus says that these Jews should love Him indicates that they do not love Him.  The fact that they don’t love Him is proven by their desire to kill Him.  And since they don’t love Him, they have no relationship with God the Father, who does love Him.  “Believing in Jesus is the same as coming to him, receiving him, or loving him (Jn 1:12; 5:43; 8:42).”


d.  All relationship with God depends on a person’s attitude toward the Lord Jesus Christ.  These Jews should have God the Father as their spiritual father, but that requires love for the Son of God as well, which they do not have.  “To decide for or against the Son is to decide for or against the Father (Jn 8:42).”


e.  Indifference toward the written word of God is an indication of indifference toward the living Word of God, the Lord Jesus Christ, which also indicates indifference toward God the Father.  Our attitude toward the Father is mirrored in our attitude toward the Son and what the word of God says about both of them.

f.  “If the Jews really had God as their Father and really loved Him (the Greek assumes they did not), then they would have loved Jesus because He came from God.”

2.  “for I came forth from God and am here;”

a.  Then Jesus states the reason why they should love Him.  The Jews should love Him because He came forth from the Father and is there alive with them in Israel as He promised He would be.  If these Jews truly loved the Father, they would love anyone sent by the Father to be with them and tell them about the Father.

b.  These Jews should love the fact that the Father sent the Son to live with them, to heal them, to teach them, and to provide salvation from sins for them.  They should love the Father for sending the Son and should love the Son for coming.

c.  By again stating that He came forth from God, Jesus is declaring His eternal existence as the Son of God.  By stating that He is there with them, He is declaring His incarnation.  Jesus is telling them plainly that He is God with them—the very promise made constantly in their Scriptures to which they had been eagerly looking forward.  Their long awaited desire had been fulfilled—their God was living with them.
3.  “for I have not even come of My own accord, but He sent Me.”

a.  Then Jesus adds another reason that they should be thankful to the Father for what has happened.  Jesus was sent by the Father, and did what the Father wanted.

b.  The preposition APO plus the ablative of origin/source from the first person masculine singular reflexive pronoun HEMAUTOU means literally ‘from the source of Myself’; of my own accord; on my own authority; or of my own free will.  This is not saying that Jesus did not want to come.  It is saying that He did not make the decision to come, but the Father made the decision and Jesus obeyed.  There is no hint here that the coming of Jesus was against His will.  He came in harmony with the will of the Father.  “His coming was not self-initiated nor independent of the Father.”
  Jn 7:28b, “and I have not come by the agency of Myself, but the One who sent Me is trustworthy, whom you do not know.”

c.  The point being made here is that the Jews should appreciate the Father for sending the Son.  But because they hate the Son and want to kill Him, they are demonstrating their real hatred for God the Father.  And therefore, by demonstrating their real hatred for God, it is obvious that He cannot be and is not their spiritual father.  They have another father.

d.  “Those who profess love for God yet reject the One who proceeded forth and came from Him cannot be true children of God. By refusing to embrace Jesus, the Jewish leaders completely undermined their claim that God was their Father.  As Jesus had said to them earlier, ‘He who does not honor the Son does not honor the Father who sent Him’ (Jn 5:23); later He would warn them, ‘He who hates Me hates My Father also’ (Jn 15:23).  True children of God are inherently characterized by a love for His Son.”


e.  “As an affinity with Abraham would automatically show itself in doing the corresponding works, so an affinity with God would automatically show itself in loving him who came out from God and is sent by God.  The claim of the Jews [that they were the children of God] perishes under this natural test.”
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