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
 is the third person singular aorist deponent passive indicative from the verb APOKRINOMAI, which means “to answer.”


The aorist tense is a constative/historical aorist, which views the action as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact and reality.

Then we have the dative direct object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “them,” followed by the nominative subject from the masculine singular article and proper noun IĒSOUS, meaning “Jesus.”   Then we have the particle of affirmation AMĒN, which is used twice to indicate an emphatic truth.  It means “Truly, truly.”
  This is followed by the first person singular present active indicative from the verb LEGW, which means “to say: I say.”


The present tense is an aoristic or punctiliar present for what is happening right at that moment.


The active voice indicates that Jesus produces the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the dative of indirect object from the second person plural personal pronoun SU, meaning “to you” and referring to the Jews.
“Jesus answered them, ‘Truly, truly, I say to you”
 is the conjunction HOTI, which is used after verbs of communication to indicate the content of that communication.  It is translated “that.”  Then we have the nominative subject from the masculine singular adjective PAS, meaning “everyone” plus the nominative masculine singular articular present active participle of the verb POIEW, which means “to do, make, perform, manufacture, or commit.”

The article functions as a relative pronoun, and is translated “who.”


The present tense is an aoristic present, which describes the action as a fact without reference to its time: past, present, future, duration, or continuation.


The active voice indicates that everyone produces the action.


The participle is circumstantial.

This is followed by the accusative direct object from the feminine singular article and noun HAMARTIA, which means “sin.”  Then we have the predicate nominative from the masculine singular noun DOULOS, meaning “a slave.”  This is followed by the third person singular present active indicative from the verb EIMI, meaning “to be: is.”


The present tense is a static/aoristic present, which describes the state of being as an unchanging fact.


The active voice indicates that everyone produces the action.


The indicative mood is declarative for a simple statement of fact.

Finally, we have the possessive genitive from the feminine singular article and noun HAMARTIA, which means “of the sin [nature].”
“that everyone who commits sin is a slave of the sin [nature].”
Jn 8:34 corrected translation
“Jesus answered them, ‘Truly, truly, I say to you that everyone who commits sin is a slave of the sin [nature].”
Explanation:
1.  “Jesus answered them, ‘Truly, truly, I say to you,”

a.  The unbelieving Pharisees have just challenged Jesus with an antagonistic question, “We are the descendants of Abraham and have been enslaved to no one at any time; what do You mean by saying, ‘You will become free’?’”  Jesus now answers their hatred with an absolute truth.  Remember that the phrase “what do You means” is a hateful challenge that can also be translated “how dare You say.”

b.  The doubling of the adverb “truly” indicates that Jesus is stating an absolute truth, whether they are willing to believe it or not.

c.  Jesus does not react to their hatred, anger, antagonism, or challenge.  He continues with the message of truth.

2.  “that everyone who commits sin is a slave of the sin [nature].”

a.  The absolute truth is that everyone who commits sin is a slave of or to sin.  The word HAMARTIA in the singular in the New Testament is generally and most often used for the sin nature.  Therefore, Jesus is making the true statement that everyone who commits sin is a slave of the sin nature.  “This sentence demonstrates what freedom the Lord meant, not political freedom, but freedom from the slavery of sin in which every natural man is.  Man is a sinner, he has a nature which is corrupt and which is capable of nothing else but sinning.  He must live habitually in sin, and therefore, he is mastered by sin, he is a slave.”


b.  This slavery exists from the moment of birth, when God imputes Adam’s original sin to the genetically transmitted sin nature.

c.  Every person is a slave to the sin nature from physical birth to the new birth.  At regeneration we are freed from slavery to the sin nature.  This is the biblical doctrine of redemption.  The redemption price was the judgment of our sins in Jesus on the Cross as a substitute for us.  “In his answer Jesus made an important statement (I tell you the truth), in which he pointed out the true nature of moral slavery in order to stress the true nature of freedom.  Since no-one is exempt from sinning, everyone must be a slave to sin.  This applies to those of Abrahamic descent.”
  “The very act of committing sin reveals that the one doing the act is under the power and authority of sin.  Sin is personified as a cruel master.”


d.  The moment we sin after salvation we are again slaves to the sin nature until we acknowledge our sin(s) to God the Father, and are forgiven and restored to fellowship with Him.


e.  Therefore, our Lord’s statement here that everyone who commits sin is a slave of the sin nature applies to both believer and unbeliever, but His primary emphasis here is on the status of the unbelievers He is addressing.  These unbelieving Jewish Pharisees (and everyone else listening) would agree with the statement of Jesus with the one exception—that they were not sinners, since they kept the Law.  Such is the nature of blind, self-righteous arrogance.  The Pharisees did not believe they were slaves to anyone or anything.  Nor did they believe that they had a nature to sin.  They were completely blind to their own spiritual death.  “Woe to you, scribes and Pharisees, hypocrites!  For you clean the outside of the cup and of the dish, but inside they are full of robbery and self-indulgence.  You blind Pharisee, first clean the inside of the cup and of the dish, so that the outside of it may become clean also.  Woe to you, scribes and Pharisees, hypocrites!  For you are like whitewashed tombs which on the outside appear beautiful, but inside they are full of dead men’s bones and all uncleanness.  So you, too, outwardly appear righteous to men, but inwardly you are full of hypocrisy and lawlessness,” Mt 23:25-28.


f.  “Jews generally held that as Abraham’s descendants they were automatically in God’s favor and free; so how could Jesus offer to free them?  Jesus’ answer was direct: they still committed sins, did they not?, so they were under bondage to sin and not free.  The criterion for whether one needs salvation is not one’s lineage, but whether one is a sinner.”
  “Judaism spoke of being free from sin.  Jewish teachers believed that because Israel had the law, the evil impulse that made the Gentiles so sinful could not enslave them.”


g.  Paul teaches the same principle in Rom 6:17-20, “Now [let us be] thankful to God that [although on the one hand] you kept on being slaves of the sin nature, on the other hand you have obeyed by means of the heart the example of the teaching for the purpose of which [example of teaching] you were committed.  And having been set free from the sin nature, you became enslaved to the righteousness [of God].  (I am using a human illustration [slavery] because of the weakness of your flesh [sin nature]).  Therefore, just as you presented your members as slaves to impurity and to lawlessness resulting in lawlessness, so now present your members as slaves to righteousness resulting in sanctification.  For as long as you were slaves of the sin nature, you were free [independent] with reference to righteousness.”

h.  John teaches this same principle in 1 Jn 1:8-10, “If we say that we do not have sin [a sin nature or personal sins], we deceive ourselves and the truth is not in us.  If we admit our sins, He is faithful and righteous, with the result that He forgives us our sins and purifies us from all wrongdoing.  If we say that we have not sinned, we attempt to make Him a liar, and His Word is not in us.”


i.  “The present tense of the participle translated commits views sin as a life principle, innate fallenness and essential wickedness, not merely as individual acts.  Despite their proud, self-righteous pretense of freedom, the Jews were in reality slaves to sin, since ‘by what a man is overcome, by this he is enslaved’ (2 Pet 2:19).  To be a slave is to be totally under the control of another and unable to free one’s self.  Sin, like a cruel taskmaster, controls every aspect of an unbeliever’s life, enslaving that person ‘to various lusts and pleasures’ (Tit 3:3) ‘in the bondage of iniquity’ (Acts 8:23).  While these Jews thought their religion and relationship to Abraham united them to God, Jesus pointed out that they had no relationship to God.  As slaves to sin, and deceived about it, they desperately needed to be set free from their spiritual bondage.”
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