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
 is the consequential use of the postpositive conjunction OUN, meaning “Consequently; Therefore.”  With this we have the third person singular imperfect active indicative from the verb LEGW, which means “to say.”

The imperfect tense is a descriptive imperfect, which describes the past action without reference to its completion.


The active voice indicates that Jesus was producing the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the nominative subject from the masculine singular article and proper noun IĒSOUS, meaning “Jesus.”  This is followed by the preposition PROS plus the accusative of place/direction from the masculine plural articular perfect active participle from the verb PISTEUW, which means “to believe.”

The article is used as a relative pronoun with an embedded demonstrative pronoun, translated “to those…who.”


The perfect tense is a consummative perfect, which emphasizes the past, completed action.  It is translated by the English auxiliary verb “had believed.”

The active voice indicates that some of the people listening to Jesus believed in Him.


The participle is circumstantial.

Then we have the locative of place from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “in Him” and referring to Jesus.  This is followed by the accusative of place/direction from the masculine plural adjective IOUDAIOS, meaning “Jews.”

“Consequently Jesus was saying to those Jews who had believed Him,”
 is the third class conditional particle EAN, meaning “If” plus the nominative subject from the second person plural personal pronoun SU, meaning “you” and referring to those Jews who had believed in Him.  Then we have the second person plural aorist active subjunctive from the verb MENW, which means “to remain, continue, abide, reside, etc.”

The aorist tense is a constative/futuristic aorist, which views the entire future action as a  potential fact.


The active voice indicates that those who have believed in Jesus might produce the action.


The subjunctive mood is a potential subjunctive, which may or may not happen, depending on what the subject does.

This is followed by the preposition EN plus the locative of sphere from the masculine singular article and noun LOGOS plus the article and first person masculine singular adjective EMOS, which means “in the sphere of My proclamation, instruction, teaching, message Lk 4:32; 10:39; J 4:41; 17:20; Acts 2:41; 4:4; 10:44; 20:7; 1 Cor 1:17; 2:1.”

“‘If you continue in the sphere of My teaching,”
 is the adverb of manner ALĒTHWS, meaning “truly, really, actually.”  Then we have the predicate nominative from the masculine plural noun MATHĒTĒS plus the possessive genitive from the first person singular personal pronoun EGW, meaning “My disciples or students.”  Finally, we have the second person plural present active indicative from the verb EIMI, meaning “to be: you are.”

The present tense is an aoristic present, which views the entire present state of being as a fact.


The active voice indicates that those continue in the sphere of the teaching of Jesus produce the state of being His true disciples.


The indicative mood is declarative for a dogmatic statement of fact.

There is no Greek word (such as TOTE) suggesting the translation “then” as found in the NASV.
“you are truly My disciples;”
Jn 8:31 corrected translation
“Consequently Jesus was saying to those Jews who had believed Him, ‘If you continue in the sphere of My teaching, you are truly My disciples;”
Explanation:
1.  “Consequently Jesus was saying to those Jews who had believed Him,”

a.  Since many of the people in the crowd at the festival of Tabernacles had believed in Him, Jesus has something important to tell them.

b.  The crowd is a mixture of the leaders of Israel, which were predominantly the Pharisees, and the Jews of Jerusalem.  We know that there were those from the people who believed in Jesus, but there were also some of the leaders who believed in Him.  This is stated in Jn 12:42, “Nevertheless many even of the rulers believed in Him, but because of the Pharisees they were not confessing Him, for fear that they would be put out of the synagogue.”  Other than Joseph of Arimathea and Nicodemus, there is no indication that any other Pharisee believed in Jesus until after His resurrection and Pentecost.


c.  So on the evening of the last day of the festival of Tabernacles, Jesus wants to teach these new believers something important related to their spiritual life and growth.  What Jesus says here is not all He had to say, but is the condensed version of what John heard that evening.


d.  Lenski has an excellent explanation of the context and the transitions taking place, which refutes the whole concept of these Jews who had believed in Him subsequently being addressed as unbelievers.  “When editors of the text and commentators make a paragraph at verse 30 or 31, this does not imply that we are to insert an interval, either of hours or of a day, between the paragraphs, as is generally done.  John connects verse 30 with what precedes by means of TAUTA [= these things] and the genitive absolute, ‘while he was saying these things,’ and verse 31 with verse 30 by means of OUN, ‘accordingly, Jesus was saying’ to these believers.  Any interval is shut out.  [This is not another day, time and place from the previous day, time and place-the final evening of the festival of Tabernacles.]  John’s remark in verse 30 and in the preamble of verse 31 are merely explanatory of the words which Jesus now utters, for they are words intended only for believers, and we must be told that and how such believers were present.  John's explanatory remark is exactly like the one he inserted a moment ago in verse 27 in order to make plain to us why Jesus turned to prophecy in verse 28.  Once this is clear, we shall not think that ‘to those Jews who had believed in Him’ is an exceptional expression in John's Gospel.  [That the dative of AUTOS means something different from the verb PISTEUW plus the preposition EIS with the accusative of AUTOS, which some commentators use as the excuse for saying that these people ‘believed Him’ but did not ‘believe in Him’, so they can justify their preconceived theological position of ‘commitment salvation’.]  …We shall also not entertain such notions as that John means to convey to us the thought that the people here named have a double nature, the old Jewish nature still persisting beside the new nature of faith.  This idea is introduced in order to explain verse 33, ‘they replied to him’; the unspecified subject of ‘replied’ is taken to be these believing Jews, whose old Jewish nature is supposed to be cropping out in objecting to what Jesus says.  But the moment this is done, all that follows likewise refers to these believing Jews.  Jesus would be telling them that they are seeking to kill him, that they are of the devil, etc.  In fact, then the most scathing utterances of Jesus in this entire chapter would be hurled at these believing Jews.  But so monstrous a situation is incredible.  From verse 21 to the end of the chapter is one uninterrupted narration.  The persons participating are the same throughout, Jesus and a crowd of Jews.  At first all are hostile to Jesus, but by the time we reach verse 29 a goodly number are actually won to believe in him (note the statement of this as a fact by means of the aorist PISTEUW in verse 30), not through miracles, but through the words of warning coupled with grace which these men have just heard.  In some way or other, not indicated by John, these believers manifest their change of heart.  At once Jesus has a word for them in particular.  No sooner does he utter it than the hostile crowd of Jews raises further objection.  They act just as they did from the start: they pick at some point to which to object.   John does not need to say in verse 33 who these objectors are, for we have heard them from the very start, and their objection is of the same type as before.  Jesus answers them in verse 34 and following.  But they go on.  The clash becomes more and more intense until these Jews take up stones, and Jesus leaves them.”

2.  “‘If you continue in the sphere of My teaching,”

a.  The word “If” introduces a third class condition, which means that these believers may or may not do what Jesus is about to suggest.  This tells us that our volition is involved in our spiritual life and spiritual growth.

b.  These new believers had begun in the sphere of Jesus’ teaching by believing His teaching of the gospel message.  Now Jesus is telling them that they need to continue in His teaching.  “We must not overlook the implication in the verb ‘remain’ in My word.  Jesus acknowledges that these men are now in his word; in other words, that they now embrace his word by faith.  He uses the aorist subjunctive, [which means they] actually and definitely remain, [they are] fixed and established in his word.”
  “Theirs was the genuine type of faith, resting on the word.  All they needed was to become permanently fixed in that faith.  The apodosis (‘you are truly my disciples’) corroborates the implication in the protasis. Jesus implies that these believers are already his disciples.  Yet there is a difference between being disciples and being truly disciples.  The preceding aorist subjunctive indicates what this difference is.  All are disciples of Jesus who in any way believe his word, but those are truly disciples who once for all become fixed in his word.  …To remain in Jesus’ word (aorist) carries an intensive and not merely an extensive idea.  Not the amount and quantity of the word makes us truly disciples but the fidelity and the firmness with which we hold the amount of the word which has been entrusted to us.  While these beginners in the faith must learn more and more of the precious word of Jesus on which their incipient faith rests, and while all further portions of the word, such as the portion they already possess, will tend to hold them in the faith, for them to remain in the word of Jesus means primarily what Paul puts into the admonition, “Be steadfast, unmovable,” 1 Cor 15:58.”


c.  The Lord Jesus Christ expects us to be students of His teaching our entire spiritual lives.  Negative volition occurs, but it is not what our Lord wants.  He wants us grow in the sphere of grace and the knowledge of Him, as Peter says in 2 Pet 3:18.


d.  We continue in the sphere of the Lord’s teaching by reading the Scripture and learning from our pastor-teacher (Eph 4:11-16, “And He gave some apostles, others prophets, others evangelists, others pastor-teachers, for the purpose of equipping the saints for productive service for the purpose and result of the edification of the body of Christ, until we all attain to the unity produced by doctrine; that is, produced by the full knowledge of the Son of God, resulting in a mature believer, to the stature characterized by the maturity produced by the fullness of Christ, in order that we might no longer be childish [immature], being tossed here and there by waves and carried here and there by every wind of teaching by the trickery of men, by the cunning for the purpose of deceitful scheming, but by speaking the truth associated with unconditional love, we [pastors] might begin to cause growth into Him with reference to all things, who is the head, Christ, because of Whom, the entire body, being joined together and being instructed by every supporting joint [pastor-teacher] on the basis of the operational power—in measure one [joint] for the benefit of each part, is caused to produce for itself the growth of the body resulting in the building up of one another by means of unconditional love.”)
3.  “you are truly My disciples;”

a.  Some believers are disciples; that is, students of our Lord and others are not.  A true disciple of the Lord continues learning the word of God and growing in grace and the knowledge of the life and teachings of Jesus.  Some believers are not disciples or students, because they do not continue learning and growing.  All are believers, but not all are disciples or students.

b.  Some commentators suggest that this statement refers to ‘commitment salvation’.  They suggest that a disciple is equivalent to a believer, such that, if you are not a disciple, you are not truly a believer.  They suggest that only those who are positive to the teaching of the word of God are real believers.  Others who call themselves ‘believers’ or think they are ‘believers’ are not really believers at all.

c.  Just because a believer doesn’t want to learn the word of God or care about going to church doesn’t make them an unbeliever.  Jesus is encouraging these new believers to continue their positive volition, continue learning about Him and from Him.  He is not saying that if they don’t do this they cease to be believers.

d.  Therefore, if a believer continues with the same positive volition to the teaching of the word of God after salvation that he or she has with regard to the gospel, then they are truly the students or disciples of the Lord.  However, if a believer does not continue with the same positive volition to the teaching of the word of God after salvation, he or she is not a true student of the Lord, but they are still a child of God, a believer.  To say that a person who believes in Christ and then does not continue in the sphere of Christ has lost their salvation is to read one’s preconceived theology into this passage.

e.  Notice the statements of various theologians and how their preconceived notions regarding theology determines their interpretation.



(1)  A.T. Robertson, “Your future loyalty to My teaching will prove the reality of your present profession.  So the conclusion of this future condition is put in the present tense.  As then, so now.  We accept church members on profession of trust in Christ.  Continuance in the word (teaching) proves the sincerity or insincerity of the profession.  It is the acid test of life.”



(2)  Young, “Also [the Greek word ‘to believe’] PISTEUW with a dative is used for both salvific faith (Acts 16:34; Gal 3:6) and unsatisfactory faith (Jn 8:31).”
  There is no such thing as “unsatisfactory faith.”  The concept is not found in the Scripture.  All faith is satisfactory, even the faith of a mustard seed.


(3)  Borchert, “As Jesus was not convinced by the believing of the Jews in Jn 2:23–25, he was not misled by the believing noted in Jn 8:30.  Instead, he called forth from those who believed the quality of consistency epitomized in the Johannine term ‘abide,’ ‘continue,’ or ‘remain’ (MENW, ‘hold to’).  The believer who is committed to abide in Jesus and his word is in this Gospel to be designated as an authentic disciple (cf. Jn 6:64–66; contrast 5:38).”



(4)  MacArthur, “‘This section of discourse,’ writes Leon Morris, ‘is addressed to those who believe, and yet do not believe.  Clearly they were inclined to think that what Jesus said was true.  But they were not prepared to yield him the far-reaching allegiance that real trust in him implies’ (The Gospel According to John, The New International Commentary on the New Testament [Grand Rapids: Eerdmans, 1979], p. 454).  Morris goes on to caution, ‘This is a most dangerous spiritual state.  To recognize that truth is in Jesus and to do nothing about it means that in effect one ranges oneself with the enemies of the Lord’.  Belief is the initial point of contact with Christ.  But the Bible warns that not all faith is saving faith.”
   This is not true.  The Bible teaches that all faith is faith, regardless of how little or big that faith is.  How much faith is required to be saved?  The faith the size of a mustard seed, or a little more than no faith at all.  To say that there is such a thing as ‘unsaving faith’ is to make up a concept that does not exist in the Bible or orthodox theology.  MacArthur goes on to say, “Those whose faith is the real, saving trust; those who are truly (actually, in reality) disciples of Jesus Christ will continue (remain, abide) in both faith and obedience to His word.”
  Notice how MacArthur adds the phrase “in both faith.”  The verse talks about a believer continuing in the sphere of the Lord’s teaching and says not a word about continuing ‘in faith’.  MacArthur has inserted his theology into his interpretation of the passage.


(5)  “Jews who had believed Him indicates that some paid attention to Jesus’ words without necessarily committing themselves to Him personally.  [How does anyone know what their commitment was?  The Bible says nothing anywhere about level of commitment.]  It was possible to ‘believe’ in the message of repentance and the coming kingdom without being born again.  [Really?  Where is that taught in Scripture?  That is really reading one’s theology into their interpretation.]  Continuing in the truth is the sign of true followers [No, continuing in the truth is the sign of a genuine disciple or student, not a true or false follower.] and learners (disciples).  If they really grasped His message, they would find salvation truth.”
  Perhaps they had already found salvation truth, since John said, “they had believed.”

f.  The correct interpretation (which is also not based upon a preconceived theological viewpoint) is given by Mills, “Some commentators claim that verse 31 teaches that salvation is a combination of belief in Christ plus remaining faithful to Him, but the context denies this interpretation as it explains that works are an inescapable consequence of salvation.”


e.   “An example of remaining in his word is seen in the case of the 3,000 at Pentecost: ‘they continued steadfastly in the apostles’ doctrine,’ Acts 2 :42; compare Acts 13:43; Col 1:23; Heb 3 :14; 1 Jn 2 :28; 2 Jn 9.”
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